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?!f Nifir^SU ti ^ II 


»r«mn ^ OTf). 


?fi>Ha'T j>n^ftft) “a,., 

“^fWi” “itT^’> 

a” ftjr^am^. 

tr^^BT “artf^jj” anf^g^cft i 

< f ^rmwbBcrr!Tr«Tf3fi:f^ cr|trTf^%T- 

Rcfr I 3^ ^3^f%3rtr!Ifr^tr 3m?3T^: 

f3f 1 3^ n^rfir^ ^si- 

3!KTr^!R^# , rnrTrtr^T8]n^f?iyf3333: | 

■ 3 ^3^33Tf^ n3??^ I arf^ '^ftf^f3 I 

113^^ I 

< ?I333 

W%{33|3335ti3fJ^ I 3Tcq3 3?3t33ft^^: 

■’T^3%nf3t!rT 3 fam3 3^T3T3 3^3 ?W3 
a^HT33T3if3 ^%IIT«3^33T335?35 j,jt, 
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a tam(>ir«ia«) him (Naohiketas). 

\ ha, when. ^ 

jart kumaram ( maa vri, vv ), a hoy. 
wt santam ( ftia ) being (still) 
afimts dakshinasu ( ) "'ben ‘be presents. 

Htaaiurg niyamanasu ( ^a^ntts 
were being given to or brought (for the priests 

to be led. 

nsT sraddha ( 'sitFwwsfsi ) biith, strong desire (h 
the welfare of his father), earnestness. 
a-vi-ve.s-a(i>rn’>"'^> entered, Madhva’s rcadu 
is without >3T. 
sa/(,, he. 

aiaanyata, thought, said to hinisc-li, pondered. 
Faith entered him, though still a boy, when the oo 
were being given as present to the priests. Uo thought. 

Mantra 3. 

' 

^ ” 
.w^i: m . 

ll 



MANTRA 3. 
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Tf^ “tfta” f ^Tf»J?Eri»“tfi?rT^T:” I “wni” 

“jf’lff” 'iTTfH^: ‘'nwnjnrr:” l 

ijTpT^T! I “f?r!Tf»![irr:'’ aTJT?t7i5T5g:^tj^! i 

?f^ trr^ I m nror; i “m:’#’ 

JfmTi ^ aim%T “^>!RT:” ^ I 

'?IT^ M” xril^Tt^ “>T^r^>’ I i 

pitodaka/i ( ht: 1 ) drunk wutor 

jagdha-triua/t ( ^uf nifM: 2 ) eaten hay 

or grass (but cannot do so noAv), burnt sacri- 
ficial wood or straw. 

dugdha-doha/e ( ?it^t HTt 3 ) 

given milk* milked or abstemious. 

f^rP^iTJ nirindriya/i ( 4) barren, 

without strength (to breed), free from passion, 
ananda/t ( ^TTW?^r:, ) Unblessed, joyhiss, or 

H ^sr means “ Brahma ’', 

w«^ “joy ”, “full of Brahma-bliss.” 

Nama, called, surely, 

te, tho.se (well known). 

lokM, in»rrP«T, w^ttP^, worlds, births, 

?rT^ tan, to them, to which. 

sah ( ), he. 

gachchhati, goes. 
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ari m them. T. S. “to them”. 

dadat ( ) * giving. "snCT^^ giving 
(them Brahma-vidya). 

] . ( ’STfSK nTw: wg or 

S ni‘«rrj, who have drunk the water (of Gurus 

feet) ; devoted. 

2. ( ^ g ) or g^i 

«f9r» fkfir^TBr^ ^t n who have 
eaten straw, i.e,, who have fasted and are small eaters likr 
Durvrisa (eater of durvd grass) i.e., humble, and of patient 
endurance. 

3. ( w g o^ 

%wiF?r ^T«rg who have milked the cows for theii 

Guru, i,e., performed the services of a student. Obedient. 

4. ( f»rifaTJ, gS^iT: ) ^Fig^rf^ i:FfHT! 

II without passions. 

■ Drunk water, eaten hay, given milk, and barren — givin 
(such cows to the priests) — verily joyless are those work 
to those he goes who gives such cows. 

Mantra 4. 

fjcfW II u 

^ g F^?t^ ww II t ’ 

u ^F^ ^ gnwF^ lF« 's^w m 

jF^: ?f ( gw ) w ww M 



MALMttA 


1 


“ft5rT5<7»n:^TgT^” I rRT I “%3Tfl” 

5^HTf5f 

ITT ^[T^TT^Rr^^T^ I gjfsf^XTTTTTT: f^T ^f^TTr 

^ sa, he (Nachikcta thinking that “ the imper- 
fection in the sacrifice of my father should 
not be allowed to pass unamended by me his 
son, even if it cost mo my life.”) 

^ ha (m^r) verily 

uviicha, said (having approached.) 
pitaram, father. 

?r?r tata ( ?rT^ ) 0 Father ! 0 dear fither ! 

kasmai, to whom (to what priest, as a dak- 

shina-fee) 

mam, me. 

^mpj dasyasi, wilt thou give (for by giving me away 
thou shalt fulfil thy vow of giving every thing.) 
ir?T iti, thus. (The father having heard this kept 
quiet, did not heed him.) 
dvitiyam, ( fljffVwK ) a second time 
(Nachiket^, repeated the question twice.) 
tritiyam, ) a third time (father 

keeping silent, he said again.) 
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w tam, him (i.e, to the son, the father being angry.) 
T ha, ) Behold ! M ! 
uvacha, said. * 

mrityave, ( wir ) to Mrityu the son 

of Vivasvat. 
tvd, (w) thee. 

. dadami, I give (Madhva’a reading is let 

me give). 

«fir iti, thus. (Namely the father said “ Be thou 
dead.” 

Ho said to his father then ; “ 0 father ! to what (priest) 
wilt thou give me.” Twice and thrice, (he asked this ques- 
tion). The father said to him ” To Death I give thee.” 

Mantra 5. 

Tirinnu II II 

II r«F ?RW uTi ii 

ir fwn?i^Tvsre^^: 

( ^ei! 

n^frfir i i 

f fa MT^! I 

I I 
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I 


Bahiln^ni, ( f?i«iTwf, 5^inin, or ^fV«r- 

) II Among many ([)upils, or sons 
or persons of best conduct.) Persons of best 
conduct care those who serve their elders, un- 
asked, whenever an opportunity of service arises. 
Or among the many who will die or are dying, 
I being the first, go to Yuma, 
erni ( ) I go. 

JT«rHJ prathama/i, first. 

«I«Tr bahiln^rn, ( ) of 

many (belonging to the middling class; sons, 
pupils &c. who serve when asked to do so), 
emi (^'^kiP^) I go. 

’•narw* madhyama/i, middle. ^fTT^Tf among many 
who are dead, I being the middle go to Yama. 
R. I go either in the front rank or in the 
middle of those who arc geing to the Yamas 
abode, but not the last, for many will still 
follow me : why shoidd/^gvieve about it; when 
death is inevitcable to 'all. 

fkn kirn’, what both together mean “ Or, 

svid, ( ) else j on the other hand.” 

Yamasya, of Yama. 

kartavyam, ( ) to be done, object, neces- 

sity R What does Yama want with a stripling 
like mo, that I am to go to him to-day : Yama 
is above all desires and so I can be of no use 
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to him, and so my father will get no merit by 
giving me to Yama, as he would have got 
had he given me Ho some priest. Therefore 
do I grieve, not because I die, but that my 
death will be of no avail to my father, 
yaf, which. 

maya, ( ) by me, (being given to Yama). 

adya, today. 

Hin:«Tr?r karishyati, he will do. (There is, as a matter 
of fact, nothing which I can do, by my going to 
Yama ; but if thou still biddest me to go ; I go 
willingly, without any grief, being sustained 
by the following consideration. R. The father 
hearing these words of his son, began to repent 
of his hasty words. To him thus grieving, 
the son said) 

' '' (The son accepting the curse of his father said to him.) 

Among many I go as first, among many I go ns middle. 
What object has Yama, which through me, will he accom- 
plish to-day. 

Mantra 6. 

^trsTT ?j?rr i 

3^; II % II 

!f«rr ^ 

nfww ( TOW 3^* 

«TlTq% II 



MANTRA 6.' 


n 


7mr i ^fsf 5^r 

^3 5^ ^ f^r?!^ ^nntgT’st 

( Sr^'SfT^ ) ^ I ftcTT^fT^T ®rPT ^PTPT^ 

i PPTTR^ PTPtri^rfpRipf??! i ^rr^F^w 
?r^ pf^aistTfirf^ra: ( ) tit^: 
?^«TTft«r%5r I isfhS^w^T ^pf^rarj^r^T- 
atniit I Tjsr^f5r?^3t>ptT% i pt^ 

i >iTf ^^lar f f?mTP: i 

^ anu ( BR^^ir, nr^fwwfTt wWjvt: ww^ Hfq- 
^fWTtfVnpiTPrTt ) back, (towards the by-gone fathers 
and grand-fathers, who stood firm on their duty 
of telling truth &c.) 

TO pas'ya ( ) look, ponder, think 

deeply. 

?iT7r yatlifi, ) how, in what way. 

3(w piirve (^srmwrwrr: uitt 

' the prior ones (who have gone before; the 
fathers and grand fathers &c) M. Having seen 
those who have died before me. 

irfk prati, forward. 

TO pas ya, look ( TO ^ jt^to 

Ftot ^ ^?^ ) Looking also to the fact that 

others also must die. I go lo Yama without 
any sorrow. 
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?reT tatha, how. 

apare ( irSrwTt ) others (good men who 
are alive.) 

sasyam, corn. (This illustration shows that 
death is ordained for all), 
iva, like. 

r 

martyaA ( ) the mortal, the man. 

pachyate ( ) ripens, decays and dies 

or becomes cooked, becomes mature, fitted, 
sasyarn iva, like corn. Or “ as (one s) merit. 
R. In a short time, he decays. 
tanriaTr ajayato springs uj), appears (Madhva 

reads without 

puna^, again (as birth and death is the fate of 
all creatures, I feel no grief by being given to 
D(i;xth — to one where I must have gone some 
day) 

Having looked behind those who have eonc before (how 
firm they '•tood on truth,) so also having looked round (those) 
others (who arc now living, how they also never renounced 
truth, thou shouldst follow their example.) The mortal 
(man) decays like corn, and is born again like corn. 

Mantra 7. 

?I^?iT4%SJTf^rr II 3 II 

) 'stram! wt^i i to 

( ) inri mW ) « I ( wr: ). 
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fafrtT 

I ?!?l: *n! ^>5: 

( I^HTT: ) ^TWT^fjr^^rfgf5r3lh(ET>iB: 

Ttf^irf^ I ?T^JTn%^?!t trrarTiH^srrf^ ^wnrr 

anfN I ITT^^ I !i!ra[: 

I I ?Tf^%ar%»Tnjr$5^^5i: 1 1 

^WT^rtt vai.sVanara/i ( ) Fire i^like fire.) 
iTFinrr?T pravis'ati, enters. 

?!rr?fr«i: atithi/i, a guest. 

brahmana/t, ( ) a Brahtnana (a knower 

of Brahman.) 

grihan, in the houses (as if burning the 

houses, purifying the houses, sec next verse.) 
TO tasya ( x^ ) of that (burning). 

X^ etairi, this (offering of water I'or the feet, 
seat, &c.) 

mw santira, peace (or quenching ) 
kurvanti, they do. 
irt hara ( ) bring fetch, take. 

Itort vaivasvata, O Vaivasvata. 

iidakam ) water (for washing 

the feet of Nachiketas.) 

(Then Nachiketas went to Yama. Yama had gone to 
another place and was not at home. The wife of Yama 
offered welcome and puja to the guest. But Nachiketas 
said “ The host not being at home I cannot accept these 
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At your hand.” Nachiketas thug remained for three days 
without food. When Yama returned, his wife said to him. 
11. Nachiketas did not enter the Palace of Yama, but remain- 
ed at his gate ; the above is addressed by the gate-keepers 
to Yama when he returned.) 

‘ Like fire a Brahmin guest enters the house. The (wise) 
quench (lit. make this quenching) it thus (by peace-offer- 
ings). Fetch water 0 Vaivasvat. 

Mantra 8. 

TsrrsLmtfi^ 

H c II 

^ ^sigf??rw i ( 3TTT(n ga^ 

^1%) “gsisTr” ^^gwsRg n| 

3TiT53iTg: I a^TUT g^^§ 

^?E^gTi gjT fgg^^ anwxi g?ggg^ 

grxft^T ggW 

fgggH i ^ rngif^ ggr^ 

gwgg stgajg g:g gxg g^fg, grsa- 



MANTRA 8. 
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I I i airairfw- 

wntT fis’a ( ■sjFin^aii^ininr) hopes ( imt5wF<nrt^»T- 
vnw ) 

wjftt pratikshe ( fittlTBmtajTiwftw ) expectations. 

( ^JTTF ). 

^n?f samgatarn ( ) possessions 

( ) friends. 

a>nri smiritAm ( fintf 5 t< 5 ) righteousness, 

( ^ig^TST ) good o[iiiiion of mon. 

^ cha, and. 

ishtapttrte (ishtana pttrtam. The lengtliening 
of the vowel '?» of ishta into vjt ishta is by 
Panini VI. 3 137. Ishu ^mnr, purtatn 
) ( fruit of) rcHgious saerifiucs (viz 
Deva-loka : fiuits of his) pubiio charities (or 
secular liberality viz. Pitriloka.) 
putri-pasun. Sons and cattle. 

^ cha and, 
sarvdn, all. 

etad, this ( ) the sin of fasting, 

vrinktc ( from f*«xnf; 95 ?%, 

finrni«?r7T ) destroys, deprives, 
puriishfisya, of the person. 

OTr alpa niedhasa^ ( ) of small 

understanding, foolish. 

ra yasya ( to ^ ) whose (house). 
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anas’nan ( ) without eating food or 
without experienciijg. 
vasati, dwells. 

mtw: Br^inmana/i A Brahmin. 

^ grihe, in the house. 

*^10 the house of what man of small understanding, a 
Brahmin dwells fasting, this (sin ot non-feeding him) takes 
away all his hopes and expectations, good possessions and 
righteousness, the fruits of religious and charitable deeds, 
and sons and cattle. 

Mantra 9. 

J5T5R I 

\3 ^ N 

^ ^?ri-5?r n <; ii 

( II 

iRriwg 

Tfw) 

^ irfii i 



mantra 9. 

’WT^ST^ I 

tisraA, three. 

'T^i rfitriA ( fif.t w, ) nights, three days. 

>1? yat ( ) as, because. 

w-tnflT. or 5 avAtsiA or-'t ( wPj, ) 

thou hast dwelt, 
gnhe, in house. 

^ me ( ^iT ) my. 

ana.^’nan ( ^a^irT^r: ) not eating. 

■ 9 ^ Brahman ( % ) 0 Brdhmana ! 

atithiA ( ) a guest. 

iTWt nainasya'A ( ) venerable, 
worthy of salutation, honorable. 

Hnj nama/i, salutation, hail. 

^ te ( ) to thee. 

W Mstii ( Harj ) let bc^. 

W|r^ Brahman t 0 Brahmana ! 

svasti ( an indeclinable ), prosneritv 

welfare. 

^ me ( w ) to me. 

^^5 astu, let be. 

SWT^ tasraAt, therefore (because you dwelt without 
food three nights, and so I became guilty) or 
tasixiAt prati aw a^etTtW •' iu order to remedy 
the evil effect of that.*’ 

»fir prati, for each (night); or ( ) in order 

to remedy, 
trin, three. 


2 
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var^n, booijs {, fiihrT^ ). 

vrinishva ( minw, iftiMiw, ) ask, elect, 

choose, take for thyself. 

Because in my house, 0 Brahmana I thou an honorable 
guest hast dwelt for three nights (without food), therefore 
let Ihere be salutation to thee and peace to me ; therefore 
three boons, one for each night, ask. 

MANTftA 10 . 

?atrini«5 

* .1!. 
ifrfr^murt gT II « 

SW! 'fls’^i w^rtafv 

( »f« ) w?; C ’rt "f" ) 

^ urf^ ^ 

fRr ) t ’•Tf^ 

I xitnfn Rrm^- 

TXH: I ( cdrH^gRlf^ ) 

Twr x!fn> ^ xxt nRi sra^at, ^■^ 

I xtjTgxfHxx^, wRjxf »55^t?^ I srRf- 
at^RixiTRixnxjtiH f wrsft^- 



MANtRA 10. 1(> 

sAnta-sankalpa^ ( vuin^irt or 

?r9r ) calm of thought; having 
no anxiety as regards me, i,e, my father should 
be free from anxiety on my account— not trou- 
bled with the thought how js my son faring 
in Yama’s abode”; free from doubts (regan^ing 
my fate). 

sumanM { ) good-hearted, 

kind, pleased in mind. 

yatha, so, as that, 
ay At, he may be. 

hYjt-wj vita-manyu/t ( finm i\m, ) free 

from anger. 

Gautama/t ( fw ) Gautama (my father). 

'•IT lafW ina abhi ( »if irfk') towards me. 
mrityo ( ) 0 Death ! 

tvat-prasrishtam (wit Snaw^Tpifk, or 

) by thee discharged or permitted or 
sent back or dismissed (towards home). 

ma ( ) me. 

abhi-vadet (?srrFW«r bless (me), greet, 

[or wr ^r»r=:iTl ur^r towards me, he may 
speak, as one who recovered his memory], 
pratita/i. (jmrHwr^unt ) assured in mind, 

remembering, assured of (soul-identity not think 
ing that the corpse has been obsessed by some 
elemental, and thus may not shun me, as people 
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ordinarily do ia cases of persons recovering from 
death) R. vm “ with the old affection 

etat ( xr^TWW) this, or ( 
wnwi tray&n&m, of the three, 
prathamam, first ( 5jT?ri ) 
varam, boon. 

^ vrine ( JTT^^ ) I ask or choose. 

0 Death ! so that my father Gautama be calni of thought, 
pleased in mind, fee from anger towards me, and that he 
may greet me with old affection, when sent back by thee, 
this ia the first of the boon I ask. 

Mantra 11. 

5^?^ TT5ft: SlfTRIT 

WT » \\ « 

iT3^«r: ( ( 5^r»T3ft wrc^f^r, ) 

rst 

irgw wf ^TWWI^ n 

^ 75fi» ^ I I 

^^TT^^rnNNfT i sr- 
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I fi%Tf^T I «5>^T f^^*JT- 

I ?9Tf*ifn 

^TJRT n 

TO yathA, as. 

5TOt^ purastdfc ( or irmT^eiTT^ isrmt ) before 
M. or a person coming bacfe from sojourning 
in a. (Other city (j^cj-city.) 

^rir?rT bhavitA ( ^PTOm ) will be. 

nsVjrt pratita/i ( wstifftij Prniwqpwmwi ) assured 
or recognised. R. with old affection. 

AuddAlakiA ( or ?w ) the 

son of UddAlaka ; or UddAlaka. 

wnf* AriiniA ( or vr^mu ) the son of 

Arabia or ArunA (mother). Son of two fathers, 
according to Sankara. The son of the father 
called Udddlaka and the mother called Aru 7 ?A, 
according to Madhva, R. Of the clan or Gotra 
of Aruna. 

mat-prasrishtaA ^ or 

through my favor, or (when 
you will be) sent back by me. 

5^ ?ukh*m (»«».Wf») peacefully, with tranquil 
mind. 

rdtrlA, pights, 

ifftrar sayita ( iwnftwf^r 
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vita-manyuA, free from anger 
wf tv&m, thee. 

dadfijnviln { 5 R reads seeing, 

hayijQg seen. ^ , 

mrityu-raukh4t ( i?j ) from the 

mouth ( or proximity) of Death. 

T5W pra-muktam, freed fully. 

As he was pleased with thee before, so with old affection 
Auddalaki Aruni will be (inclined towards thee). Through 
rny favor, he will Have pleasant sleep in (future) nights, free 
from anger towards thoe, seeing thee freed from the mouth 
of death. 

(You) being dismissed by me, will be recognised (by 
your father), as (a person returning home) from another 
city. The son of Udd&laka will be free from anger, having 
seen thee freed fully from the jaws of death. 

Mantra 12. 

sf w IX xntiiT i 

II II 

fiifxfw xiifw, % inr w w minBj t ^ 
wKin u ^3^ wu’iT^-Brn^ fftcRTfirtr: u 
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1 wf i 

w »r I i ?nf ^T^sr; 5^ ? % 

^vii ( ) wjjTfnjT 5^50- 1 

^gr^T*Tq < ; I 

«B»tf svarge (M. w^uftrS H7tn#5i R, «„ wn «n?KW- 

ww^tj ) 1^1 t'he heaven (the loka of Vishnu) R. 
Svarga is equivalent to Moksha here, 
loke, world 
w na, not 

bhayam, fear (from disease &c.) 

kin chana ( M. ) not the least, 

asti, is 

tatra, there (the Heaven- World) 
tvam njh, Thou (0 

Death, art not there because thou being the 
Teacher art on another plane.) R. wh^P^ thou 
dost not rule there, 
w na, not. 


fi^P?r 

'9k 

^wminO 

I 

iSimTnm 


jaraya, by decay or on account of old age. 
bibheti, is afraid ( M. the inhabi- 

tant thereof, 
ubhe, both. 

tirtv4 ( wfkw^ ) crossing over, leaving behind. 

asn&ya-pip^se, hunger and thirst. 

fiok4tiga/i ( ^ n^P^r, M. ii^HTwpBiRr^rw^ ) 
out of the reach of sorrow, being above sorrow, 
free from mental pain. 
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Modate ( M# ) rejoices, experi* 

ences pleasure. 

wnr-^4 8varga-l6ke (fir^ M. in the heateo 

world. (The repetition of* the word “heaven- 
world,’* is either for the saJke of showing honw 
to it ; or to point out that this svarga-loka is 
not the Vishnu-loka. but the popular well- 
known swarga-loka, which lasts for a Man van- 
tara). 

In Heaven-world there is no fear. 0 Death, thou art 
not thers and decay does not frighten. Crossing over both 
hunger i\nd thirst, the sorrow* transcended rejoices in Heaven- 
world. 


Mantra 13. 

^ II ^ II 

^ w w wFk, ^ Rirff; 

WT^T: ( I IJSf JlSiultw ^ u 

ji^pnnTf^ I f ui^t- 

'5UTW5T^f?r I 
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•io 

I ^ ftr 

ffil ) ?r I jHFT I 

Orfs^nr II 

^ sa, he ( xrr^y:) i 
^ tvam, thou ( ) f ^ honour. 

agnim ( M. ^rir^rru^flfft ) Fire : the God Hari 
^ under the designation of Agni. 

svargyam ( M. wn-^rrW ) 
that leads to heaven, whioh is the means of at- 
taining heaven. R. ^ that whose purpose 
is Heaven. The affix u is added by the V&rtika 
to Panini V. I. Hi. 

adhyeshi ( mvxiT ^ ) thou rememberest, 
knowest. 

nirityo ( t ^ ) 0 Death I 
w-wnf pra-brhhi ( «inr ) tell, fully speak. 

!f tam, that or this (the Fire on the altar which is 
called Hari.) 

sraddadhanaya { wjw% ) to the liuth-ful. R. To 
me who desires moksha. 
mahyam ( ) to me (who desires heaven. 

M. Not merely because it leads to heaven, that 
this Fire-sacrifice should be learnt; but be- 
cause ii further le,ads to Mukti also, as follows). 
Wsrlwr. swarga-lokAA ( «5ll si«T « w^wwnrr. ) the 
heaveh-world-dwellers. M. Those who live for 
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one ManvanUra in the Svarca world, an^ obtain 
afterwards Mukti ^there) B. Those who have 
reached the highest state and have attained the 
form of Highest Luminoosityrfthe true farm oi 

Self. ^ ■ i ‘ 

araritatvam ( wwrwm, M. ) immor- 

.tali'ty. Deva-hood, Mukti or liberation. E. The 
state preliminary to Brahm-attainment, the 
state of having the same form as Vishnu. 

wsirt bhajanue ( ) feaoh. attain. 

etad, ( wftt ^ ) this (science of Fire.) 
dvitiyena, (M. ) by the second, or second 

^ vrine ( ) I choose, I ask. 

nbi varena (M. { ) by the boon. 

0 Death I thou verily kuowest the Heavenly Fire ; teaci 
that to me who have faith. The dwellers of Heaven worl. 
enjoy immortality. This through the second boon I choose, 
Mantra U. 

«fii swTW^ (w) wawi^iitf wn ) s ^ 3^ 

w tt 

Ijfn:— 2^*2^ 

5«i I I 



mantra 14. 


27 


l irT*»^ ^ ^Sff zr% I ( 

nfftcsr ?»5«f n i w^trnr^jsi- 

«ir hftt^ ( ) 



3f TtjT fsrff ?f ^fT?T I i 

iTjT trRT?^ f9^^«TT^«?ar i arP^ uittif 

*raf^ I uarnr^ i scnjn?^: a 

>r pra, (an upasarga, qualifying v^T^. Placed out 
of context as a Vaidika form). 

^ te ( ) to thee. 

bravimi ( jT^p^a ) I tell : explain, 
tad, that. 

^ u, ( ) which ) alone (thou hast asked) 

^ rne, M. ) from me or from 

my (words). 

r»r^^ ( fww tr««nrwj ^ M. sriJ^Ff ) understand 
(with concentrated mind), know, learn. 

svargyarn, ( ) heavenly, lead- 
ing to heaven. 

«fir^ agnim (M. T^fm f ) Agni, or the 

God Hari. 

NachiketaA ( f »rfViw^) 0 Nachiketa ! 



28 S;ifkA. 

mnM prajAnan, ) 'KI) ’Kno^in^ ' T 

Thou kno^inp fre, reach 'epdl^ 
worlds). 

ananta-lok&ptlm, M. 

fsrwi’i^lwf^ tft« IftfesUw 'fcfe 

attainment . of tbe un'endi^pg sipcld ‘ tb 
Heaven-world : or the world of Vishnu. Lii 
Infinite world-atUinment. 

wift atho, ( irf^, M. ) also, moreoveir. R. k(te 
reaching the Heaven- world. 

xif^TH pratishth&m, ( vtimi vineV M 

) support (of worlds in the forr 
of Vir^t); the cause of the. maintenance of a! 
worlds. R. wswKTtr’d ^ Non-return t 

Samsara : fixity. ' 

viddhi, ( wuftfip ) know, 
tvam, thou 
etam, this (fire) 

fwfiTf nihitainX^**’^ M. fiwd ) placed, complete!, 
placed, M. M. hidden. 

5fTvrT gubayto, M. ) ii 

the cavity, in the Buddhi of the^Wise, in th 
cavity of the heart of all creatures. M. M. i 
darkness. 

I tell thee, that verily from me Jearn thou. 0 Nachike 
ta/i knowing this Heavenly Fire, which leads to the eterns 
world, (get thou) then fixity. Know thou it to be placed ii 
the cavity. 



M ANTE A 15. 
M4NTJ(14l 15. 
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vt I 

’»T«rr^ gg: II II 

5»lli ^ 11 ifTl Tl^Tt m W ^T 

^ 5bPi ii ^sr«r ) 

5^t ( 5*TT s»Tf II 

( ^y?RTf^^f»5Tfi?fir ) 

I n’Tf^wf^T^ I Ti5r9r«irT 
H«nt.%ar5in: i ^f^i^iTTOT: i^nwr^^ir tawnj i 
I I I 

^f^^rTT: ?I?T I ^ sal 

' N sa «\ • 

•gg: ^ " 

lokadim ( mTi jnn^uOftwr^ M. 

snipi the world beginning, MM 

the beginning of all the worlds (because of 
its being the f|'st embodied), or the beginning 
of all worlds, as being , their cause, R. The 
cause of the worlds, 
cagnim. The fire or Haw. 



30 KATHA. 

?rn tarn ( fffw trrPi?? M. fw%nf w'll’fTH 

) that (fire aJ>out which Nachiketa had! 
questioned) or Bari \rho is in the heJart and 
called Agni. 

uv&cha ( mm TO* ) he (Yama) said, 
tasmai ( ) to him (Nachiketa). 

un YAh, what. -2.0312 

^fiTt ishtakA/i ( %irw M. ^nnu ) bricks (to 

be put in forming the altar) ; M. or Devatas (to 
be invoked). 

YAvatiA ( M. ) how many 

(in number : L e., 360.) 
ifT vA or, and 

jinr ^ YathA va ( M. ) 

and how (they are to be placed) or how (much 
they should be in quantity). 

^ sa, He (Nachiketas) 
w cha, and 
api, also 

tat, that (which Was told by Yama). 

praty-avadat ( M. 

) uttered again, repeated. 

nftm Yatha-u^tam ( ) as it had been told (to 
him by Yama) 

«iT atha ( M. ) then 

(because of his aptness in repeating it, or 
after the repetition). 



MANTRA 16 . 


SI 

ww asya ( ) (pleased) with him (Nachike- 
tas) 

mrit3mA ( ww* ) The Death or Yania 

Wf punar eva Aha, again then said (in order to give 
another boon over and above the three.) 

tushtaA, M. ( ) pleased. 

He told him that Universe-cause Fire, what bricks, and 
bow m vny, and how. He also, repeated that as told. Then 
Death being pleased with him again said (to him). 

Mantra. 16 . 

nf TW n tl 

W^fTWT ( ) it ( I 

H ( 5v?T ) I inr wt^t ) 

^Ffrerr i f 5[fTW h 

^nrnTsrT fw: nf^- 
I < ar’tTflrm'^fa i fi 

I f[^ ( ) ^wmT%TiR»r^c^ifm-- 
vf?i i strs^ ?ffTw- 



* ka^ha. 

tana ( ) to him (Naclnketas.) 
abravit, (he) said. 

priyamdnaA ( K ) 

pleased, M. M. being satisfied (at finding him 
an apt pupil) R. Being satisfied. 

r MTWT Mahatma ( M. nniWT* ) the Great 

Souled, M. M. the generous : the high- 
minded. 

varam ( ) a (fourth) boon. M, 

^ tava ( gvTT ) to thee. 

ff iha M. here (because I am 

pleased with thee) or here (relating to the 
Fire altar). 

adya ( ) today, now. 

dadttmi ( srtwstBi ) I give R. “ Let me 

give.” 

bhClya/t ( ) another (other than the three.) 

tava ( ) thy (Nachiketa) 
eva, alone. 

ndmiifi M. by 

name (known or called after thy name, as 
NachiketA-gni), 

^unri bhavit4 ( ^fronr ) will be (famous) or M. 
let it be. 

ayam, this (whose bricks &c. haVe been detail^ 
above.) » 

*gni/i, ( ) fire. 



, tin^gjSTCBljlgd neok'taoe : o!i 4 t^ oip !lif {M <j|i' 
•^WN (this bftoaqre^). Path (the Pa^h of 

lirurnaik ^ ^ 
w eh^nn^ 

ari(>kart\p^n(i ( T^Tim M. )^fxni%ny’ 

colotir.s, wo.iderful, variegated. M. gplden. 

Multi-form. 

^ITW grihar /4 tak^?, accept. 

Being pleased, the high-minded. Death spoke to hinj :— 
Bet me give thee here another boon to-day. By thy name 
alone this fire will be (kno^vn among men.) Accept this 
multiform Path (of Karma.”) 

^ Mantra 17 . 

jnpirai^arjft^^ 

II ^3 'll 

«»wi -fwnF'sa^! ftruwf^FaFHi i 

tw^ Rfff r^T f-qi^ f % U 

^Rfs-giT^;f^ ( !rf¥r ) RniTf%3}H: i 
nnimiff^g tmq i nj r r „ 

3 



4#tiIh I \ vrwr^ 

%3ff5i!Jr iifirf«r^?^wfirf«t 
(irjnr f5»f«) «n>^:i 
I a^3t! '*1^: jrfT<j^«T?rwT!i, ininw= 
ofHnj, ^m7»!T»fyjra« 

i|!!i|iIT «r$: I ff^ I 

jrrf^a^TT ^')9<i?:^nt,%WT i 

tr^»n?«rT?w«?^ f fit HTwnfiwnr: ii fir^iTtn 

Ftn'mif \ f i 

Trftfirj^ltS^fifST « 

Tri-nachik6ta^ (ftrfrw^ » or ^ 

Pf¥T*r^WWW ^TJXJTWHT^ \\ M. I! 

“wrf^ii^f^:” i» w^mfaiirn- 

im ^- f fTwi Fo itm tt fW^rti^ri^iT inf^i^wTrirw! 

5WT^ ) He who has performed thrice the Nachi 
ketas fire-sacrifice ; or he who is its .thrice mns 
ter — i. e.j who knows, who studies and wHd 
practises this sacrifice. M. The proper ^rarrj 
matical from is Nachiketasah ; the elision ofi 
is a Vedic irregularity. He who hns thrice pen 
formed this fire- sacrifice, . 

•■mT^t triDni/i- ( M. ^1* ) with the thre 

(fathef, mother and teacher), or M. with tb 
three (VedaB;or the Vcd^s, Rik, Yajush ac 



MAi^fRA 18 .' m 

SamaOj.w ^be V^aa, ^he Smrifcia and the Shish- 
(tbef^qatoras of the ^nen) and al»o 
the three proofs i.e., Direct Perception, Infer- 
ence and Revelation. R. With the ‘three Fires, 
w ( 1iT«r ) having obtained. 

Sandhiin ( ^nnfir 

M. %?rw%TjRni^v Hnww wwifirm 

union, (r, he Eternal Triad) relationship t.e., 
he who has been properly taught and brought 
up by his father, mother and teacher : M. He who 
follows the three Vedas and knows the three 
Principles (God, the Jiva, and the Matter) as 
taught in the three Vedas. 

tri-karma-krit ( f M. ipirirot 

^?r^) three-duty -done. M. i c., who has per- 
formed the three duties u e., sacrifice, study (or 
austerity) and alm.i-giving R. who has perform- 
ed the three sacrifices called Paka yajila, Havir 
yajna and Sorna yajna. 

wtfk tarati (wf^Twrwf^ M. passes over, cross- 

es over — becomes free from ; MM over comes. 
f?|r Janma mrityfl, birth and death. 

wxrwv Brahraa-ja-jnam ( Wfnit fttJwiTH^«rTm = i<nri u 
irisnnr ^^=Tinrww» u M. irir=t^< u 
ifrwjsanmj u wrwTfir tfk ) 

the Brahmi— bom and, omniscient. The All- 
knowing child of Hiranygarbha. M. The 
Veda-revealed-all-knower i.e, the omniscient 
Vishnu. M.M. Fire which knows (or makes us 



know) Jill 8/Bmhmi 

bom U Iho Jim. who kbowi or rule* tl 
BrahmA-bprn is Ishvara. 

W de vam ( ip>?r*tn| wn»Tnmww M. iftr%wrwfw< 
God (because he illumines all, knows all, ( 
because he spVte in'alj, the whole universe 
whose play ground), divine. R. The supreu 
self, the God. 

twn idyam ( ^511^ ) worshipped, praised (by Bral 
m 4 &Q.) M. M. venerable. R. should be adore 
fuftwr vidftvA '( utwu* M. ) having kno'w 

(through scriptures) or directly realised. M.l 
learnt. R. Having known that the jlvatn 
is the worshipper and the God the worshippe 
fbwnw nich&yya ' ( w M. fwwTu ) 1 

Having realM, discriminated, having m 
(as identical with one s self)^ having reflect( 
over. M.M. understood. G. T. seven’ hundn 
and twenty is the number of ishtakas in a yer 
during the morning and evening sacrihc 
One shoujd meditate thus ‘T am that Fire wc 
shipped daily, morning and evening.” R. Ha 
ing realised his self as part of Brahro,or iodwt 
of Brahm, or animated by Him. 
fwm im&m ( wS% f %^<»TW*T?rirr «Twn[^ f 

M. twtfir ujsf ) this (realis 

in one's Buddhi ; realised through 41 ^ Sffedh 
tion in Buddhi ;) or M, this (taught uj tho ved 
Ipc.) 



ftm. 

) K.M. ererUsling, 

»fir fti ( WTjftfir ) goes to, attain*, obtains (ibe status 
of a VirAj by uniting knowledge (jnkna) with 
karma). 

This performer of three Nachiketas eaprifice, the perfor- 
er of three karmas, having attained union with the three, 
losses over birth and death. Paving (more over) knewa' 
hat) the Ishwara should be worshipped (by the jlva), be- 
tuse He rules (this jiva) the-child of BrahmA,., and having 
alised (his self as part of Brahm) he attains thw extreme 
iace. 

Mantra 18 . 

^ xii 

t ^ ^tmnw 5^: 

n n 

w»ww» -W rwwifwisi wwf snf Fwlkwr wd wiFwid Fw^t, 

Jts» ^ajwnnn mrtsi iftwttwn: strwsiiiiihwk s 

gfw:— ( ff?r ) I 

ffwpif ^ gf:ti^5hTsnf?iStw 

^ ifJrfysorr^vngissriwg;^ mfWSw- 

I vw'iinig I rnit'w%w)iTw ' 



4iSi^Twti^ ^■ 

^,f^._,js 5WTTO- 

«^iT*r«^9TWTg fwmajTtjflww ^■ 

> ^^^smiRTT^ I srmf^ «t 
«^imniwrt^%w£NT <«tn‘l « 

ffi^f<(it«^ Trinftohiketas. The Tri-N&chiketa M M H 
who knows the three N&chiketa fires ( M. fiiw' 
wtF^TfB'm^wi ) He who has thrice performe 
the Nachiketa fire-sacrifice. 

nvi trayam ( m ftw B»tr wt M. w rv 

fWtft'ftw ttwoficwT 

«.! irt ) the three (the biioks, their numbe 
and ?irrangetnent. . M. the nature of Devata 
their number, and attribute. ) S. The thre 
i.e. the eesential nature of Brahfo,; thp es?ntii 
nature of one’s Self; snd the Heavenly Fire: 



Mantel 20. 3E 

vidiDrt' {.tWi )-1iaving' known (R;‘ihreugh 
being. tiiught by a Gum or through scriptures.) 
yiJi : who. 

evam ( M. mfnurW ) thus (^y iden- 

tifying the Fire with the >Solf ) or ( by knowing 
it thus'). R. with the above three-fbld knowietlge 
of God; JivA and Fire. 

vidvkn, the wise. 

chinata ( ) accomplishes M.M. pile^np. 

nkchiketam. The N&chiketa dhyaua (or mode 
of contemplation) (M. who makes the Fire- 
altar in the shape of a filcon, tortoise ^c. with 
the bricks). 

^ sa, he. 

mrityu-pMn ( ww-trn M. 

)- the death-ropes (or lassoos), M.M, 
chains of death (in the shape of sin, ignorance, 
attraction and repulsion). 

STir: purata/i, ( wiw*, Mi ) 

from before, first, before the falling off of the 
body or the passions &c.; placed in front (or in 
the heart). . 

pranodya/i, ( fnrfTn M. Wf ^ ) thrown off, 

. shaken off. 

^HTfvir} sok&bigaA ( M. wfinurm* ) 

psfssed over sorrow M.M. beyond the reijich of 
grief. See verse 12. 

modate ( f er wjHnni ) rejoices. 



ivargA-tekt , '( M. fit 

^ K^orW of )>'ir4j 

or Hari), 

'fhab wise Three* fold-performer of Nnchikelias eacrifice, 
nho having known theee three, thus raises the Naohiketas 
fire/ he having thrown off the toils of death, lurking iti the 
heart, sorrow— transcended rejoices in the Heaven- world. 
Mantra 19. 

t?a»rf»*T «thj wrrai«>?r 

M 

tjnrti— ( t ) wfeifi 1 1 «?ir* ( fffirtr* ) ^ 

wf i VfT s wwnri ( wm* ) f w ft tiff fir mfS 
wfwif I ! ni f^vf t 

,%_( ^5nfisrSf^%?r: 

( » ■fiN ( qTnrf»«f- 

Orfir) ^mrwltmvrr i 

( I 

ff t ^aA, this. 

t ite ( 5 wi ) to thee M*M. thy. ( M. ift ^ 
” Haa been said ’**— should be supplied. 

frflirt agntfi ( ft* ) fire (other boon.) 

NacMlcetiA ( t ) 0 iJ»dblbtah ! 

wtJii SvargyaA ( wifiW ) h^Venly, flUetni of teacli 
ing 8Wgiv. 



«f4V«i aTrmhhlA ( m|Sfniiii^«l<r H. firtn|^«r« ) ibou 

didst aak 0 r choose. ' 

ffMv dniijena ( M. the Sjscond. 

vare^ { M. «< ) gift, boon, 
tiliii etam, this, 
agnim, fire. 

«« tava, thy ( ) i.e. by thy name alone. 

f«r eva, only. 

vmr«8 pravakshyanti ( srifk^i^fw ) will call or M.H^ 
proclaim. 

mm jan&sa/i ( wwri, people. This is an 

archaic form of plural, 
tfitiyanv, third, 
varam, boon. 

nachiketdh, 0 Nachiket&h, 
vrinihshva, ask. Choose. 

0 Nachiketas ! to thee thi.s Heavenly Fire has been 
i\ught, which thou didst ask by thy second boon. The 
eople will call this Fire by thy name alone. 0 Nachiketas 
sk the third boon. 

Mantra 20. 

ifiw ««WP<t ) ; «w w’wft, wmi fiwit ( ) ; 



i?m ampwifanrr*!TJm|Tra^ wm^Tit^TT 

a<t?»TPPaRnsTiriiT ^ ira: firq^ i ^ ^ §5 

tfit 5r i wftg 

^infrorw i 

}'& ( ) that wliich (well-known) 


qr 


fTf^ iyam, this 

prete ( M. 5W w ) abov 
the dead M. The wise 'Say that the Go( 
rules even the “dead” t. e., the men who havi 
become fully liberated ; the unwise say th 
“ liberated ” are not under Gobi’s control. H 
Going off, departing, 'i e., the fallirjg off o 
all bondages, i. e., i)V the state of Moksha 
a^iout the liberated. 


vichikitsa ( M., ) doubt. Enquiry, 

’sjtit manushye, among men ( ^ w ) nbou 
(the liberated) men. “Man” includes al 
living beings. 

wFwfri iji asti iti eke. “ Is ” say one. S. I'hisre Is ai 
Atmal beyond the body, the sbniieX 
And the Buddhi— (above the pbydicab astral 
rbetStal and Baddbi<i planes). So^a wis 

one say that there is a Ood who rul(^ an 



MAOTil£ 22; 


m 

ciriitirofe’ tBe Bfilite of th6 daAd persons and 

of tho^ wHo lifeieratfed. 

na ayam asti iti cha eke “ and it is not” (sa) ) 

iffk w the others. S. f There is no such separate 
entity as the Attn& besides the above four, M. 
That Ged is not the ruler of souls. 

firnf .etad. This (doubt or knowledge) M. ( 

SVeswN ) M. This 
subject of doubt regarding the director of the 
dead and liberated sop Is. 
vidyam ( )— I may know 

anusishtaA ( irf^t M. ) taught, in-, 

formed, instructed. 

tvay&, by thee. 
lEnr aham, I. 

v^Tvf vara-ndm, among the boons. 
wvt eshah, this (boon, this teaching or instruction 
about the dead and liberated.) 
iTTJ vara^, boon. Madhva’s reading is ^ “ chosen." 
tritiya/i ( ) third. 

There is this doubt, when a man dies, some say that the 
soul exists, others that it does not. May I know this being 
taught by thee. Among the boons this is the third. * 

M. Over the dead and the (liberated) men, some say that 
there is (a God who controls) ; others say that He is not. 
(Therefore) tBiS doubt (has AnsSn in rhy inind ). May I know 
^bis heing taught by the6 : of the boohs, this is the third. 





W: 

E. 7bere is ibis cbwbt sf tbe) 

man in mofesha, some say tbsi« In^vidual self or 

form or centre in Moksha) other say it is not May I learn, 
being tjiught by thee, this (true nature of Moksha)^ Of the 
boohs this is the third. 

Maktra 21 . 

fa «r ff 

^ H ^ tt > 

w WWr«freif, ff v^tvr^t 

«5* I ( t ) ^ s ^ HT '5STdfiF>» I m ( ^ ) ?w 

atfifiii a 

»f?iiar»TcniTt»amF’^aH«i!r ^<mgT»j g | ^ T<» ^ g sn - 

fiffir ^»TOTf ( ) ^?(f5r Prefer litftiT- 

,» 3 ^TCTfir i wrwn^ i ( ) 

wTPiwifi ^'STRPrPnjjwtvr^! i vr^fs^- 

I ?nrTwar|«>n ffif HT«r: (srwntPif^) 
nmfPr Pr^^hitt^fhn 
I ^TTwoffj i ri«l • 

Devaih. By the Gods ( tutfiJfWi ) by the sage, 
who look into the fan 

«« atm ( sr^lft w* P ) here (with 

regard to this matter, thp of thy ques 



Begaihiing t!ie farm of 
the liWrated,^ifor Hiticti. 

api, also. 

vidii^itiitana ( M. ) doubtful^ 

undecidt-d. 

5ftT purA ( aJ ) before, 
w na, not 

fir hi, verily or (mt) because. 

suj aeyain or ^ at ( iii 5^ 

to) well-understood or easily understood^ 

a/iu/t ( M. wawi ) atomic, subtle. 

umuanifosted nature. 

esha, this (relating to AtmA) 

dhurmn/i (M TOeTOfT’l) nature,. 

or Lord (because he upholds or is DhAraka^of 

all, therefore lie is called Dh^rina). 

any am ( Safirumilri^iraTT^ to ) 

other 

varam, boon. 

wFWii?ri nachiketus, 0 Nachiketos 
varnish va, choose, 

^ mA ( me K The two wt both denote nega 
I tion in a strong and double form, do not plress 
ie. do not press, do not press. 
vtT *ma, vnot. 

fUparotsiA ( ) (do not) press (as 

the oreditor presses the debtor to discharge the 
promise). 



ati, m with 

wi mH ( wt wir i).fc0 tia% 

^ «rija or S8rftr-fir.( f«i wt ) let go.(tius booi 
w^^/enam (w<) this boon. .According to Madhva Jrli 
phrase wfh &c. is the reply of Nachiketas, B 
explains tnflti8rijaivam= 

thus (in the above mentioned method) WT 
( wfrniiif wt ) do not resile or ^ 

back (on thy promise 0 Death). 

About this by the Devas, even of ore there was ! 
doubt ; because it is not understanding. This natur 

18 subtle. 0 Nachiketas ! ask another boon, do not prefi 
me ; let go to me this (boon). 

M. This (question) was left undecided even by th 
gods of old, because it is not of easy comprehension. Thi 
God is subtle (of unmartifested nature). 0 Nachiketas 
ask any other boon. Do not press me. Free me from thi 
(pledge of answering thee.) 

Mantra 22. 

,w„_( ..TfuSmt ) t 1 JtT |»! wF 

w 'T w ( wfw ) ) w 

wm,( " '"**’> ( 

n ( tfit ^ ) • 



?fr?r ) F«h«v%if jtf. 

tfirfer ^^iTnfWr«r5:#«T<^ i ( w jw wpr 

devai/i; by the Gods 
OT atra, in this (matter) 
vvf( api, even 

vichikitisitam, doubtful or had doubted 

fflRW kiln, verily. (I hear from Thee 0 Death that 
Devaa had even doubted about it.) 


K tvam, thou, 
w cha, and. 

mrityo 0 Death 
yat ( ) because 

^ na, not. 


sujneyam, well-understood. 

&tha ( iwwfrj AT. ) sayest. S, I hear from 
thee that Devas even doubted as regards thi.s, 
and because thou 0 Death also sayest that the 
truth about self is not well-understood, therefore 
I ask it from thee. M. Do not try to resile 
from thy promise. Why / Because, 0 Death ! thou 
even sayest that Devas doubted it and it is not 
well understood, therefore &c.) 

mt Vakt4, speaker 

' n roha, and 



W ‘Anyah ( ) anothelr. 

«t na, not 

labhyaA ( ) to be found (even a 

search among the learned) 
n na an ya^, not any other. 
nxt vara^, boon^. 

3^1 tulyaA ( ) equal, like 

etasya, of this 
kaschit, what, so ever 

(Nachiketa said) 0 Death I about this certainly of 
the Devas even w^e in doubt and thou also saycst that i 
not easy of understanding; < f tliis truth, a speaker like t 
no other can be obtained, therefore, like this there is no ot 
boon. 

Mantab 23 . 

siniT^ir! 

I ?psni5»f «fh» ir? 

M n 

wuaif ( bif^ ) nni^ n 

( dVftrjn ) xnT% «tti 1 

^fS^i«CT|tf|r<nra 


tm ^lifeetW. 



aa. 49 

yB yfSsiwur nvw 

) vCTCTirti% 

^fiigfii^f% n wwn^ ;'«?^ I 

w»Tr. «4%u«haA ( mf W «i, M. w^Ttfw) 

centegenarian, or hundred lives er years. 
putr»-pautrftn, sons and grand-ions. 

Trittishfa, choose. , 
ntf bahhn, many. 

^ pastln, cattle. 
f% hasti, elephants. 

hiranyam, gold. Hasti-hiranyam is a compound 

Drandva-ekavad-bhava. 

asvAn, horses. 

0 

bhiimeA ( ^rfirwri ) of earth, 
nf mahat ( ) wide, very broad. 

WTwf Ayatanam C wmi M. vfbBmrVti^ ) piece, or 
abode or portion, or wmm W# circle of empire 
R. a mighty empire, or a glorious palace. 

f vrinlshvo, choose. 

^ iTayam, thyself. 
n oha, and. 


4 



tufif Jchchhaisi, thou wiahest (to live), 
f (Yima said) choose sons and grandsons Uvinjf 
drod years ; niany anitnats» horses, elephantoand 6hddi 
a wide empire of earth and live thou thySflf/i^l* 
autumns as thou desirest. 

Mantra 24. 

(«rH ftrtsftfi 

I »»fT^ *T1W1 

«00r « rU H 0 

. fswsa^ at i fW faTa^faerf a i af 

iat ! a^ i wi frraraT^ wtaarw «<^fa i 

flft »!«»% e?! I ?raft I Ol 

N • I- 

ti?tr4: i ^ Ml I ^irf^wi: t 

I i r i f U M I «TWIlTltlT*ni«t! 

ftmam » fTlMTM wi: ^IIT ! it Oprai’ 
imut 9t • *^’'*91111X11:: i^mif 
m iT f i^i I 

etat ( ) this (to tbe» ?iS » 

above). 



*** to; U^ 

'^1^ tlif;|if)n fikedibjr tbe«, Or eqn«) to thooe 
in«i>ti(H»id.«bore]. 

'W manyaae.tton thiokest. 


varam, a boon (any other boon). 
fi)<* vrinlsb'va. chooge (that aieo). 

fire vittam, wealth ( wgii fkrnniTTf ) large quantity 
of gold, gems &o. 

erAfirntw ohira-jltfiWm eha ( ferwVeekj ) and the meane 
of living long. 


wnt^ tnahh-bhft^^au ( w^qf net M. geen^ ) 

(king) in a mighty land ll. (born; iq a aacrOd 
land. 


Nachiketa^ 0 Nacbiketaa ! 
tvam, thou. 

e lhi { ifar or M, ww« ) be (Imperative of wto 
be). Be thou (born or a king) in a big (or) sa- 
cred land. Or the word edhi ” may b^. d<^rived 
from ‘to increase' and then» w iwould m*^n 
«rww ‘ increase'. That is 'be thou prosperous, in 
a soorod land ' ; another roi^ng according tjo M. 
is f^^.s Then the ineaning would “ Be 
^o)x mighty in the land.^' 
kir^nitn ( fir«n«rt wignmt w M. in y u n rim^ 
^ V ofi desires (ditrioe and humai/^ amongst 
th<^ who are wished for, 


wFw 


an ^ _ 

enjoyer ; sharing in dthum, worthy #1 haying 
objects of desire. M. asharer artbhgtt^OiMo ifho 
US desired ts. One of the “ adored " or “ dwired 
o&ti ” of earth. 

ntrtb ksroini, I make (for I am One afhose will is 

never frustrated). 

Ifthouthinkert (there is) any other boon Ike this, choose 
that also. Choose wealth and long life. 0 Nachiketa. ^ thou 
a king of vtide world. I shall make thee an object of desire 
even to those whom the world desires. 

MasTEA 25. 

^ ^ irnfT 

• riT ^rrr: 

ai^: t .wi 

t anw an ( ary ) aah «m 

„iiw , awTi wwi-aBa^ ^ 

nawtfw. wfw. afkwwaas i -ifwaa. vrot wt wsmdt. or wv^ « 

HT irfVll 

fft) 



3^5 I fUJTWiI ^ I 

t ye ye, what whalT ie. what*80^ver. 
mmt kimih objects of deske or solicitatitn 

fihvTi durlabh&A, difficult of attainment. 
wi 4A% martyaloke ( M. wrj't W wf ) in the mortal 
world, iri the Bhilr-loke or in the human body, 

wv^ sarv&n, all (those). 

wmr^ kArn4n, desires (or objects of desire and solici- 
tation). 

1^* chhandata^ X fWinrt M. ) R. as 

’ desired, according to (thy) measure, as 
wished. 

wjiro prirthayaava, ask thou, 
fwn im^h, these (divine apsaras, angelic beings, beau- 
tiful, accomplished, dwellers of Death world), 
tieri T^m^h ( twtrBir M. ) women, lit. de- 
light-givers; charmers. M. M. fair i^aidens. 
w w* sa-rathAft ( wf ) with chariots. 

nA M-tftryaA ( wfioiTi M. tni(t ) M. M. 

with musical inrtrume&ts. 

« n% not 
a verily 

t|Wt WrisiA or Idrirf { ftwr M. tfdV ) 
likh: these, 


•ifili ini»mi»hyaifc ( 'iS* ) py men j,or mpnaw; 
wrfWr Abkife ( M. isillil'' 

(ilatiWefe/ ‘ 

^ ‘iwrrftii mat pratt&bhiA ( w fmTVii M. ^ 

rmht ) by me given. 

ww parichlrayasva ( WTwnr fWf iiter 

tpft^‘)be served by them, 
cause them to wait on thee (by washing thy 
feet ^.) 

wPiim nachiketaft 0 Nachiketas \ 

. maratiam ( wiftw f fn wtifw- 

wftwnri M. wcfi^ff ) lieath (the ques- 

tion relating to death— the idle curiosity as to 
whether there is or is not an kiv^ after death, 
M. About the dead persons and the Lord iving 
in the dead). 

WT ngmAi anupiAkshi^ ( wr fd M. %e tn. ] 

thou shpbldst not ask ; M. do not ask. R the 
word wg should be co^'strued with ie, w 
vgsswtirqt lit* ” after Death ie. the 'poet 
^.mortem state.” The Death here means Mukti 
,ie. the post IfyMi Ci>DditioD« 

Whatever desires are difficult of l^ttainm^n^ ^he morta 
body^ all those deairpSi fully may^t thou Thede womei 
^hatiol^ and md8i(»(l inetriiined^ (tii^ Uh 

jthem men verily cannot |fet. Be.tlion iieri^i^d % these givei 




lifter- 4e4tfa. .OrR. 

)w ;t^ -ftitobiiCwtt'eoudibien. 

MAkTB!A.’fi^ ' 

iplf 

I wR 1^ VTtfnnv 

B ^ u 

emrft -( wfWipn f («?■« 1 ( tftmi ) vfivnTi ; wifi 
rtSrmrt f? fs^ twi ( ) wnT** « «S wfB iftfro «v( fw ; «f 
itri, fifift* »f ff ( fini^ ) I 

Tj^TWTwnt^ nf^v 

iTf I (ijiti'fWfRr) IwBirtti w|<twnjfr^i»f4w 

UTtT: % IjfritTOTS I W WW* ^ fl^TIBTs f^* 

r w?fT5 nyfJj'friiTfif 

[Rt Itw: (wRwi Orf^) ’NritfW^Rrtl «wj4 fisgwr 
»*=ifTf^iftfira^ I wafitBtriftfiifTfjr inwvfRr 
mar: I BtTf r: I vtr^t I l^^fatRi%:r; I 

Wi svaft ( wFfuriB f i*firi|^ ff ff W 

wij M. ) to-morrow (whether they will 
or will not Jaat till to-morrow ; ttflngs whose 
exiit^ce is eto dobUfal R, WX* “ not 

tilt to-morto#." 

or M. K. wwmrt abh&va^ ( wof^ li, 

ii|i«t4ri WTtn, wtri ^wrtn, wfst, 



) a6(-e»tt- 

ing, ^6t stk^e, tam'titoijr ft. whiob do not. ImI 
for two diys even. ® 

wiiee njWtjraeye ( ^pwi) of th« mwtel (men). 

Ueanee ( M. )=^tbe»e. (, n^ at \\] 

th«se) 

nmm antaka ( t f?tT ) 0 Ender ! 0 Death ! 

^wi etat, this ( M. ^ ) these sons &c. Sin- 

gular for Plural. 

aarvendriy&TiAm, of all the senses, 
jarayanti ( fnufW M. ) (they) cause 

decay. M.Sf. w^r out; exhaust; takeaway. M. 
The effort ifi' preserving these objects of enjoy- 
ment causes the decay of the vigour of all 
senses. S. The apsaras &c. and other sensual 
enjoyments are all evil. 

tajaA ( M. M. vigour. The heat, thd 

energy, the fire, the vital fluid. 

«fw api, alM 

Wit sarvaja ( n wWt •) all ( even of Brehmft) 
jlvitam ( wi» ) life. 
ilp»n. short. 

vn eva, even, (as the life of a BrahmA even h*e ob 
end; nht like those of tho Unktu which hu no 
end). 

f« 't«w,’tlqr 



vUMi J?. wAittwA «I<wi 5 ) cUrioti, 

«• tiiv». thin* 

IW^ or *li, Nrilya-gito or Dritya-g!t«m 

( f^iwfwrwi, tntrPtj ftmif ««rii) dancing and 
•inging (lot bo). 

0 End-maker (all these enjoyments) are transitory. They 
[hauat all this energy of the senses of mad. The" longest 
fe is indeed short. Thy vehicles, thy dancers and singers 
imain with thee. 

Maktra 27 . 

H H 

*»eni— wget, w «4«ni ( ear ) m («ri ) 

odiWTwt I iftfkenwt aratj wa t AonA i g ( Anj ) wt aa aa» 
aa^» I 

I wi « fiw- 

wiTffii urart mrff i A ii | 

ni AF A i isttnin tr ^a«f>w« i m - 
^1 iq'iUtill iftftii 





f»>' i'W. ia fwi 



I 


f a'l, tf»t. 

fii4^ VlfcUna, by wealth. 

«4*a* tarpatilya^ ( M, itwtWi ) Satisfied M. M. 
made happy, 
manushyah, man. 

lapsyfimahe ( m^^nnit ) wc shall obtain ( if we 
have the thirst for wealth), 
vittam, wealth. 

aunie^ acttfikshma ( f<?e^ ww ) When we have seej]. 


ohet, if (S. If we have desire pf wealth, we shall 
surely get it, as we have seen thee. M. If or 
when we have seen thee, then certainly we shall 
get wealth, for life, Wealth (6er*^are Becondaijj 
rewards that necessajrily follow the sight of J 
Ood like Thee-they need not be asked for separj 
ately, R. Where is the difficulty in obtaining 
wealth when we have had the good fortune d 
aeding Itee, which is more difficult). 
twT tv& ( wr| ) thee., 

jivishytoah; Vfe shall live 

pisk'v,yfiv^kdj;;ii* M. ' ’ lirttufi wrswrti 

bh'ihe p^tof YiSraf 

, the, 

tbhn art the lord; tm to^hat^ tin^ I shaU hve 




-'s lonif W'iSbu‘ha1B^^ 

^ ^^veajMv W ^h^0, ^hew is no ^ne 
who cisin take away bar lil«, iiy 4i^fegardingf t}iy 
V Qommand. 
f#" ivam, thou. 

TO taraA, boon, 

9 tu, only, verily (M. This indicates the tupretittiicy 
of this boon), 

^ me, mine. 

w<<Vti varantyaki to be chosen 

w sa, that ( arfwir fw ) which I have already 

asked. 


fw eva, indeed. That is, how can a man who has 
thf* good fortune of seeing thee or getting thy 
favor, have short life or wealth. 

The man is not satisfied with wealth. When we have seen 
le, wo shall obtain wealth. We (Aall live, so long as thou 
lest (as Yama). Bat that indeed is the booij|, chosen by me. 

Mantra 28 . ’ 

inrr- 

Q%n, WIT'l^ 

■»rt 4t ) .<4^ ii!liiit: «S riW t < |i wt ie V eftt- I 



WWT OTCmilf f WWIW WT’flWW^nTJlI'aiii: 

W?IW I 

v^n^nnir^ f *» iw ( wf^PWIwrfW?! 

B^pf^nTtf^ nftirni^ firiiw i w^*if5i*>ii*i? 

fi ^ ^ q^rn I qitq?^f|%^ftft!»'«: jftfiRTi 

qqTf^?«l^s I 

«ifViwt^ ajlryat&m ( ^TTrr*fTOWHi M. ; ^t 

n!rf ) of nofc-decaying, those whose lift 
period never shortens : those who are lords ol 
life &c. M. M. free from decay. 

WffVTWt amritftn&m ( M. ^wrwf R. jWTwfwof the Liberal 
ed) of the immortals, of the Devas. 
upetya ( eww M. mw R. wtwt, the word wwxi 
should be supplied) having reached (the con 
pany.) M. M. having approached. R. Havinj 
understood (the nature of the Muktas who an 
free from death and decay). 

ifthf, jlryan ( ) decaying, 

martya^, mortal, 

irvtfvt kvadhaAstha/i or M. ynwrt kv&dhasta^ ( S. f < = 

tW^wwf imt rwfa ifk= 

IFVsfvt i M. vcncv^ fffnpi ; #f«; w fufk, ff 
eift^w w wwt ifli a.) S. Eurthdower 



word8fi5^%ft; 
«^t«itow or dowQ i e, lower than the astral and 
h^el r^tts, wi«jitaying. That is a person 
whp^ljivea oa.^lpwer f aetb i 4 denieen o/ the 

lotiper sphere, Anotiierieading by S. i 8 fwnwii«« 
“ who, given to these (pleasures of having Sons.) 
M. where, arfvwt«» has been drawn down. 
Where has the man who has approached the 
Immortals ever fallen down f Never. He al ways 
becomes or remains great and undecaying. R. 
fWWWOisaZfoto have faith in these (apsaras &c. 
understanding their unstable nature). 

WWTW^ praj^nan ( wowwwrwt M. t wwpiw ), stand- 
ing, knowing, M. 0 wise one ! R. fwtA ' the 
discriminating/ 

■fwww abhi-dby&yan (fewoow M. ) reflecting 
over, meditating over M M. pondering on. M. 
Remembering. Wisely understanding, 
ww varwa— ( M. wrwfirt ^rnnftwr feihfteT ) 
Colour, Song, M. M. beauty M. Castes like Brah- 
mana &c. or the beauty of the body. R. A parti- 
cular form like the colour of the Sun : the glo- 
rious super-physical form. 

Kfk rati— ( ifttr M. f wo m gwwi f sp# ) play, love, M. 
the pleasure derived from sensual gratification. 
R. Joy produced by enjoying the bliss of the 
condition of being a Brahmfi : is a 

compound word-meaning the ecstasy of union 
(with Bfahp?).” 



’ M. experienc 

Wghw oil^wjtiw^ gi^fi^lm, intiliect 
;|%lfUl^ 'flr:;«t«i(? ,(vBr 

j^rte (r*ti). 

ati'-dlrghe, in a prolddged. Bt rWi «fit-ai^ 

itmApmimiig. 

% ka^ jritipeta, i^ho deligh ts. 

3. Reaching the presence of the undecaying and the uik 
ing, and knowing (that higher gifts can be obtained fn 
them than wealth &c.), how a decaying mortal, a deniasen oft 
lower sphere, (can ask lower gifts) ? Who can delight in lo 
life while contemplating (the transitory nature of) the pli 
eures of beauty and love ? 

R. Rnowing (the nature of the Muktas who are) free frt 
decay and death, how can the decaying Mortal, who I 
realised (his own imperfection), put any faith in these ( t 
saras) constantly meditating over the Kadiant*Form, t 
BlisS'of union, who can find joy even in the longi 
(earthly) life. ’ 

M. 0 wise (Yuma) ! Having (once) appi cached (the vi 
nity) of the Undecaying and the Undying where (has ever 
decaying rtiortal been drawn down f (Even h long life is i 
desirable for) remembering (the bye-gone) beauty, pleasui 
and joys, who can find happiness in a long life ? 

Mantea ?9. 

nwTm WTiiiWT^ ^ 



ff irawi'* fiw w *5|^*pwin!i ^wwi w* w- 

«>nt-^^ ! iSki tf R i fi i Rw i fa nJ^r inro^ n wAw 
[ w iify I qt iw VTt qqpi^t, WirajiN qM«T« q u 

(u^frWn) wf (% q n: <^ fl il 

t i|f| mwBW 

WufilEt t en gqiT ^ w i W l 

fir ir?NN*nr i 

N» N 

( fwruftRfif ) ( t nih 

ffw ir^, ir^ iPf wt ( wwjf ) H wd vi «wn 

) w^»rfwitiT w N 

nfVf^ yasmin ( it M, f<nit ) in which (after death or 
ill which subject), about which, 
xi idam ( ftWwit M. iw i w«it mTm> w- wr ) 
such ; this, (doubt ; M. whether there is such 
ruler of dead). 

rfifsitwf^ vichikitsanti ( M. wwri ) People make 

enquiry or raise doubt, 

VtT mrityo, 0 Death ! 

yat, what (M, has not this in the text). 
WT^nt stopar^ye ( vcsiHrftit M. ^ " ftft’wirA trwTw 
R. ) S, about the next. w< rid. M. 

For the sake of liberation. In the matter of 
She Hereafter. For the sake of Bupirme libera- 



tioii. R. The greet H^reefter (Btate of th( 
liberated). 

Hffc mahati, ( ^ ) in the ^eat» Sui 

preme. 

iff brhhi ( W M. nff W ) Say, teaoh. 

nt n9h{Wf^)io^- 

If tai, that. M. ff 5 fteBtewfid that- it 

the essential form of the Lord who rules thi 
dead. 

f» y&h, what, as. 

Iff ayam ( ifW errw ffnt ) this (about the Atm^) 

MKt vara/i ( M. SiitfrtfidWkiriwt ) boon. 

> ff g\!ldham ( ifw M. ) occult, deep 

secret, hidden. 

anupravishta^ ( rnij) has entered or attained 
or is related to. 


If na, not. 

^ anyam ( sft ) ady other (boon), 
intf tasrti&t, than that (boon) | or therefore. 
ifiifT NachiketA Nachiketas. 
fiti vrlnite, Chooses. 

0 Death, as with regards to the Great Hereafter (th 
condtion of the Maktas), they have raised this doubt, tha 
indeed tell thou to us. As this boon relates to the Hiddei 
therefore Nachiketas does not choose any other boon. 



mantra l 
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Aboat which (people) ^ave raised each doubts, that 
3od) indeed, 0 Death, reveal thoo to ns (that we may iret) 
,e Supreme Liberation. As (the subject of) this boon has 

jen kept a secret (so long), therefore, no other boon does 

achiketa choose. 

m %ftai i 

* Mantiia 1. 

.$11^ ^ 

I n^T: VJf 

II ^ U 

wwnt «w ( swr ) Set wwr;. % e% ,Tat? jvrf 
Fist ( ev<^. ) » u^Tt fs, aiTwsrew ( at)s> ) ,,5 ( ) 

Ri « at « Sat ^3% ( T»ra* ) warn ( wtwtai^ ) , 

wq[ anyat ( ) oclier, different. 

’’nit sreya^ ( fjft Iff. ifrwrw ) M. M. 

Good. S. Summum Bonum, liberntion. M moat- 

praiseworthy, the knowledee of Brahman R, 

the Moksha. The Path of Wisdom or Vid\4. 

anyat, different, other. 

w uta (^ 7 ) also. 

^ eva, indeed M. w iva, as if. 

« 

Sat preyaA (Rtawvw M. wrtraratfipeiwrwTif 

ww^onwfw^t wFww wrowi wFaramfwwtSrttjFw 
wyVtT woewJl* wf«r iwura aw «mt ) M. f. 

pleasant. M, most pleasing, the desired object# 
S' 



KATHA. Adhyata. 1 


like wife, children ^c. are as if another. Th 
man who thus knows the difference betwee 
Brahma-jn<^«« and worldly blessings, for hit 
these worldly things, wife, children &c. becom 
means of liberation, through right nnderstandinj 
This is the force of “ even." One gives future, an 
the other present happine«. K. The enjoyment 
The Path of Avidyk or Action, leading to endle 
births and deaths, but not liberation. 

pleasant). 


ubhB, both. 

«iin9 nin&rthe (nAna and arbhe) ( fwHBlfTait or 
fmnbtwsi ) different o' jects. 
pnrusham ( wfurr utJrwwrfg Fwfwi M. tfri 
man, a qualified person, having particular cas 
stage of life &c. M. the embodied Soul. _ 






9initaA(i’'’ft"0bind. There are two atta 
ments of the Soul-one towards the Spirit 
and the other towards the Temporal. 
tayoA(M. of these two (g 

and plea8ant)« 

grey a A ( M. the good .(the Bral 

^ho accepts, who worships. M. M. who cli 
li. ihww Struggles, for oren 

vours towards Moksha, 



valu. y. 
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sAdhn fim M. W ) well, ans- 

pioioaaness. M. freedom from rebirth and worldly 
existence. 

bhavati, is or becomes. 

hlyate M. iurfer ww ) 

M. M. misses, loses or becomes low, (is bound in 
the chains of rebirth). 

arthAt { witwrFqemi irq>»«n^ fiinn^ M. 

) M. M. end ; the supreme object 
of man, the Eternal, 
ya/i, who (short-sighted person). 

^ ) indeed. 

preya/i, pleasant (wife, children &:c.) 
vrinite ( ) chooses. 

Different is the Good and different indeed is the Plea.sant; 
th these towards diverse objects draw down the man. Of 
2se two, for him who accepts the Good, there is freedom; 
t he who chooses the Pleasant, misses the object. 

3fANTRA 2. • 

I vtdifvrHIT%T %»r- 

w 9q» W wjwn q». i iftr, firfirsfy, 

^ U WI^J 9lj! II 

fireyas, good. 

^ cha, and 

prcya/i, pleasant 



KATHA. 


Adijtata.,!- 


^ obsi wi 

manushyam ( jw ) man 

fst etaft ( «T Wi It is a compound verb ; the upsarga 
WT is added to the Present^ Srd Pers. Dual w 
from f " to go” ) approach ( M. or S 

niTsi ) These two stay approaching him. Pro- 
miscuously surround. 

tan, these two (the G»od and the Pleasant, the 
Brahma VidyA and the KAma objects) Dharrai 
and Adlmrma. 

samparitya ( wwwt M. wwn 

fliwt ) fully understanding, reflecting with iriiiii 
fully knowing. M. M- going round about: 
examining. 

f»Fqq%i vivinakti ^ 

) separates, distinguishes (that th 

Good c.mses liberation, and the Pleasant caiist 

bondage). 

dhirah ( M. R. ”9”"*. ) 
the discriminating one. R. f’’*' 

“who dolijihts in wisdom. 

sreyaA, the good, the Brabma-vidyA. The Pi 

of Liberation. 

F» hi (q») only, 
ift^j dhiraA, J.he wise one. 

(yft«) ahhi. An upasarga to be joined to. the vi 
vrinite. According to M. it governs the at 
preyasah andi nseans swww “ rejecting." 



Vau.1.11. 


MASTEA 3. 


9w» prey»sa/i, ^rtnmr? pleasant, 

vrinifce, choofifts. 
preya^ the pleasant. 

rnanda/i ( M. ) the dull, the 

fool, thAiau of small understanding, die void of 
discrimination. ' 

irt*»T^or^ yoga-kshemao or yoga-kshem^n M. M. greed 
and avarice. 

M. «T»!i»Tfk^ni ; TO ) 

for the sake of growth and 'preservation (of 
body &c.); acqaisition (of new wealth) arid- 
preservution of old; the Path of samsara. 
vrintbe, chooses. 

The Good and the Pleasant promiscuously surroupd the 
\n. The wise fully examining them, distinguishes (them), 
le wise cho oses the Good over the Pleasant. The ordinary' 
vn cho'tsos the acquisition-preservation (Path of Action). 
Mantra 3. 

I ^'r 
tffci II ^ 11 

w finiT^ w qirH«qrTq»( to- 

I fqfiqqf W WF* I FW iqqt ’RJWTt wwrfvq H 

{ F sa, he (merely emphatic, ijot to be translated), 
w tvam, thou 

priyAn ( M. )• the pleasures 

(objects like sons and wives.) 



0 KATtlA. Aomti* 1. 

pi'iya M. M. are delightful ( n^xt 
ffiVT^ M. ) aeeiuing pleasant, 

(such as apsaras &c. or houses, gardens, &c.) M. 
M. seem delightful, 
w cha, and. 

kain^n ( M. ) desires. M. M. pleasures. 

M. Objects of desires. 
abhi-dh}Ayan ( 

M. wfww WT»r») meditating, pondering, 
thinking over (their transitoriness and worth- 
lessness). 

nffiiir: 0 Nachiketas 1 

ot ) bust, rejected, M. M. disniifscd. 

wmprrwt: anyat.prftksid/t ( a«tn=iTOW«T<. m<V.=wn€rr . 

sF«, la omitted as a Vedic irregularity) 
thou didst ask the other (about Brahman) 
w na, not 

W etfim, this (worthy of putting on the neck). 

srinkam ( nfs fSflirf M. 

road, the neck-lace, the chain. 

vittamayim ( vwBnirn M. 5'»« 
wealth. M. golden (chain), strong. 

««rFi av&pta/i ( ) didst accept. M. M. hast 

,gone. 

qw yasyAm, in which (rt'ad or chain). 

.(wfwt niajjanti, ( M. w'wi ) sink, fall 

or are attached, perisn, go astray. 
n%9i bahavaft, ma«iy. 



Ilv MAKTRA 4. 

manwshyAA, men* 

0 Nachiket<sl Thou bating pondered over all desires — 
j pleasing forrn‘», hnsft renounced (them). Thou didst not 
epd this Path of VVealbh, in vvhich go astray many men. 
Mahtra 4. 

wfat^lT X|T ^ 

cTT I fatgriftfyajrisrl^^jTe ^ H fjjr 

5^5^ II li H 

m t ssrr«r^ Pt^T tPs iitrt, t?t ftntV5r PtUt^ » 

tPtilt^ { wt ) tfert iTtT* n s 

durum, { f^tr M. timt ) 

M. M. wide apf>rt ; distant \ separated trotn one 
another by a great interval, 
ete, these two. 

v'ifiailte, ( M. fs’sj ) 

opposite M. M. leading to ditfereiiD point«b. 
vislu'idii, ( winsV, M. 

rar^j ) ditferout directions, different 

Iriiits, causing different results : pointing to 
different directions. 

avidya, ( w^rPerq^r ) ignorance ( objects of 
pleasure ) R. consisting of actions led by 
desire. 

qi y&, what, 

^ cha. and. 

vidyA iti, ( ) Wisdom ( leading to 

emancipation ) ( M. aiPnn fflnpxpHiyT ^Pfn 
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ADfiV^YA. I 



^ w OTT nt m VWT ^ tr ) 

That which is avidyA i. e. other than vidya, 
known as a means of attaining temporal plea* 
aures, and that which i^ vidy&, these tvyo are 
far apart. ) R. Consisting of Vairagya, Wisdom. 

^!fT jn4t4 ( rnn^iri vnnm ) is known ( by 

the wise ) 

or ^ vidyA-abhip'^inam or-tarti M 

F^^TfVnRffw^ ) Wisdom — desirer. Seeker of 
‘ knowledge. 

Nachiketasam, Nachiketa. 
manye, ( sttwttw ) I think, I believe or kn '\v, 
w na, not. 

7*iT tvA, ( ) thee. 

K^m^h ( jmHTjt ) Desires ( like Apsa- 

ras &c. ) 
bahava/i, many. 

or a'olupanta or lolnpantii/?. ( ^ 

tearaway; M. causing expectation or desu: 
i. e. the various did not produce aii| 

desire or expectation or inclination in tbee. ^ 
did not attract thee awny from tho Path ft 
the Good. 

These two aie distant, opposing and differenl-pointej 
Avid}A.and what is known as Vid}^. I think Nichiketi 
to be a seeker of wisdom, (for)' the many desires did ii« 
distract thee, * 
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Mantka 5. 

Trf^7e^. 

!*r»nifT: I 

W1TW 11 ^ It 

— ^M^rnT t^nT^fTi, OT >iVtTj ^nw?r«r«irWT», 

Tt w ssr^«r ?f>iinmt ?swr: ii 

fni^Tm^ avil]yj|jarn M. (ir^rVdTr?:^^ ) in ignomnco. 

( ill study of sciences other than that of 
Br.ihriwi ) R. In ignorance, in the shape of 
Hciions inolivei'l by personal desires cf’c. 
antare, ( H^nj ) midst ( as if of 

de<'p darkness.) 

Vartan 4'4/t, ( M. ) 

(iwuldng, being surrounded, those who worship 

TaniuaLras alone. 

svayatTi, ( ) themselves. 

dhi'fli ( irwr^^t M. ) wis^ 

( saying ‘ we alone are wise ’ ). M. M. wise 

in their own conceit. 

^r«iF?f p m^j^itain, ( ^nnr?rn uTWfw^ti M, WTwrw ) 
le;inied ( versed in scriptures ) 
wrtwt: manyain&nii/t, ( M. wnrirt ) considering, M. M. 

( puffed up with vain knowledge ). 

P*T’»iWri dandramyam&n4^, ( jSfuv if TBr^« 

M. wiitn?r^t ) going cro(>ked. M. M. stag- 
gering to and tro. Distressed by the sorrows of 
decay, disease 8i% R. Another leading is “ dun- 



u KA?BA. AM?Xya. I, 

drtivyam&nAA ” conatuntly running; minds 
aliuayi miftly running, propelled by the fire 
of kfiLina* 

pari-yanti ( M. 

) go round and round ( to houven and 
luill) : wander> go upland down : 

^ITt \MWi M. ^TffltTl) 

fools, non-discriminatiug, deluded by the en* 
joynienta of k&tna . 
andhenfl, ( ) by the blind, 

evrt, indeed, 
niyrttufl-n^/t, led. 
uflt yatl as. 
sn^rn andh^/i, blind men. 

Dwelling in the midst of Ignorance ; but thinking them- 
selves wi^e Mt\d learned^ the f<*ols wander about hither and 
thither, as blind men led by the blind. 

Mantra. 6 

I YTTfrcl 3^: 3?»551? 

^ II ^ II 

ar*r »t hth! \ 

^%x ( ) w tm ’RthV, u^ri J’t* ^ 

u 

^ na, not. 

fAinparftyRA, (dn^niT '»teltf] 
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^^5 ) the Here-after ; the Next 

World, the pllrticular training necessary to 
reach that. M. God ; the means of liberation. R. 
The means for the attainment of the Next. 
World. = liberally 

complote-supreine-gone : the next world ; tht? 
scriptural practice ( e&dhan) leading to sam- 
parAya, is ca.lcd S^mpai^ya. Oe that which is 
attained fully, (sam,) after (para) the 

tailing off of the body is called sampai^ya, the 
next world. The means of attaining it is 8ain- 
fAmya. M >y not 8ampai4ya mean “ the com- 
plete (sam) merging (iya) into the Supreme 
(Para);” and S&mparAya the science that 
tejches this complete merging, 

p^ati-bh^i^i, ( M. w Mifer n 

) appears, manitVsis, ( God does nub 
become the pbject of knowledge.) 

lalam, ( M. ) the child, or 

who is like a child ( ignorant and non-discri- 
ininatHig ) 

pramadyantarn ( 3^WTRrsr^Tw5i5 

M. ) acting carelessly ; heed- 

less, whose mind is attached to sorjs and 
cattle &c. 

vitta-mohena, ( ) by the 
delusion of wealth. 

mffdham, ( tiwinJuW ) deluded ( surroun- 
ded or enwrapped jn Tamus ) 
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ayara, { fww* ^ f^fw* M. 

this ( visible condfsting of wife, food, drin 
&c. ) M. The physical plane or Bhfl-loka. 
loka/i, region, world. 

^ iBnw na asli, there is no. 

paraA M. ) M. M. il 

other. The invisible world. M. The worli 
ab)ve the Bhii. 

iti, thus. R. another reading is ^?r “ also, 
For him there is neither this loka nor tli 
next. 

n>ant ( M. ’swWTiil 

thinking; M. the proud, who thinks the worli 
ly wealth &c. is perman.-int. R. Wroiii 

thinking, deluded. 

Sfj 3?Tt p.ina/t piina/t (srfiWT) again and again (by ben 
born ). 

inf vu'Sani, ( ) control, M. M. sway ; sii 

ordination, 
apadyate, falls, 
me ( M. ) my,< 

The way to supreme Liiberution does not appear to li 
child delmleil by the illusion of wealtli and acting carelessl 
For him t ere is (peace) neither (in) this world nor the nei 
Such a deluded person falls again and again under my conti 
Mantra. 7. 
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( wrrarn^ ) w|FVt wfWTH w mv^^, «f«t 

[ w II ^ir^ww vtnmit u f irfrrjfirjt ^inw ( ww* ) 

itkt, W3r?r ) wtir w wntii » 

*S^‘avan4ya ( iiwrJr M. wnwwTvrJTPv^r n 
Mirm ) for the sake of hearing, to bear. M. What 
does not become object of knowledge produijed 
by hearing. R. many persons 'have not the 

good fortune of having heard even of the 
Supreme or the Supreme-liberation. 

api, even. 

wirn: bahubhi/i, ( ) by many. 

nf ya/i, who ( the God called here the SllmpiiAya 
or Liberator or Here-after ) R. The Supreme 
Self. 

^ na labhya/t. ( ) noc to be 

obtained. M. not become the object of know- 
ledge. 

) Srinvanca/t M. ( ) 
wnr ( api, even hearing ; knowing only by word. 

iTT^* bahava/t ) many ( others ). 

d 3 'am, whom ( the Atman ). 
w na vidyfl/i ( w OTTfnwi, w^^rTwnfr it , 

M. w ^jnTm or ) did 

not know ( fully or rightly ). 

dscharya/i ( M, 

) wonderful, ( rare among the many ), 
difficult to obtain : rare. 

vevkta, the speaker. M. { ) who 
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teaches (Him as He really is) ; teacher, expoui 
der. 

KnsMi ( ) able, competei 
( is ifee person who after hearing of Atnia 
finds it ) 

asya ( rnmnt M. ) His ( of the Atman o 
M. of the Speaker). 
labdhA, finder M. ( juft). 

Ascharya, wonderful. 

jnAtA, knower. M. M. he who comprehends. 
KusalA’-nusishia/i ( ^agFu^jt f 
M. ) taught by an able teachei 

M. M. taught properly or ably. 

Mantra 8. 

nmwT?^ 11 c II 

w gniS^TJ wrFff, jjjvt 

w>«wrir^^ w i u 

^ na, not. 

narejia ( M. ) by than (M 

l?y an ignorant man) 

wq^if avarena ( srrfiPprgPsv R. ssr^f it, ) by ac 
inferior, by a person of uncultured intellect. K, 
By a person who studies Vedanta ^merely to 
acquire learning, not realisation. avaraA 
(M. WTfft ) nojj excellent. 


78 

firwi 

fir^gpiig: 



itu, n. MANTRA 8. 79 

jJVnji proktaA, taught. 

esha, ( WTWT f this (self). 

58^1 or fWa* sujneya/i or Suvij-neya^ (5«5[Wr»«^?Ti 

RriTT^ w* M. qqj ) able to 

be Understood well and completely ; M. well 
understood. M. M. easy to be known. 

Wf^T bahudli^ ( ) in many ways, 

in diverse modes (such as, whether the self 
is or is not, is it agent or non-agent, is it 
pure or non -pure &c. Is it in its aspect of 
Prakriti, the subordinate, possessed of small 
attributes, having a natural (un-refined body 
&c). -M. M. often. 

chintyaniilna/i ( qifqm: ) thought upon (by the 
controversialists). 

ananya-prokbe, not another taught (qi^«rq 
sfr?rqTqxijr!5tT?*r^?tq or 

ssriTflqmq qnwFw or JrlMqT»!xnirTW^^w wwiirv 

M. qrf qfq 

qrq«r ) by a teacher who does 
not see another, any thing (separate from 
himself,) who has realised Brahman. M. who 
knows “ I am not other than Brahman," who 
knows no difference between Brahman and 
hiiijself, who knows only the unity. S. The 
non-other or ananya-Self when the Self is 
taught. 

gatiA ( qrnw wifw qfqrfqqtw fwiqr or 
or q’qnnfws or . qrqftvw M. 
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) goiljj?. doubts (whether it exislis or nol 
&c), or knowledge dl" transnugration or (if tli 
reading be ) want or failure in undei 
standing. M. knowledge. M, M. way. R 
constant coming and going. 

«ril atra ( wtwr*f M. ) here (in th 

Self or Brahman). R here (in this sar 
sAra). 

H wnw na as»i is not. 

mU’kn, smaller ( ) 

ff hi vpily, because. 

atarkyam ( ^Stjr 

) not conceivec^ by reason ; nc 
to be argued upon, not subject of inferenci 
by arguing with untaught reason only; b 
reason not illumined by guru. M. M. inconcei 
vable. 

anu-pramawAt (M. ( ) thai 

the measure of an atom. 

Tt is not understood when taught bv an inferior man 
because It has been diversely thought of. When tanerht b 
a tion-Teacher there is then no going into It. Becaui’ 

it is subtler than the measure of 'an atom, and not to b 
argued. 

It isS ijpt understood well when taught by a person o 
Lower Intellect), for It has been diversely discussed (b 
such scholars withput coming to any satisfactory conclusion 
When taught by a non-spiritual Teacher, there is no goin 
into (undersdtanig) It. Because It is subtl«l‘ than the raej 
sure of an atom, and not to be argued. 



Tlw Mntdiiee «nftny& prolrtfe gaUh «tra nwtu has baati ths sahjaoUf 
ffawiitrexplftnationa. Shaukara gives the following four explanations. 

1. Ananya-one who does fot see another, who sees all as one an 
Ivalti. Gatih=rdottbt. » When teught by an Advaiti, there is left no 
ubt about It.” 

2 . Ananya-~not~another, not different from Brahm, the atma being 
> same aa Brahm. Gatih -knowledge or object of knowledge. “ When 
ight aa non-different from Brahm. then there remains no other object of 
owledgo hero'’~for that is the highest state of knowledge when the 
ity of the self is realised. 

3. Or gatih may mean SAmsara gatih, going the round of trans- 
jration. “ When the non-othernoss is taught thou there is no coming 
ik here.” 

4. Or tha word might, be agatih “ want of penetration or comprehen- 
1 ." “ When taught {by a teaoher who has realised) the non-other- 
s, then tliere is no want of comprehension here.” For such a Uacher 
snot merely teach bywords, bat open, the interior faculty of the 
rer, by which ho is made capable of understanding the non-duality. 

According to Madhva.Soh ml. this verto mean,: When taught by. 
■ned but not a(j,ntni) person, it ie inferior teaching, because it hasbe«n 
srscly dusenssod and is not easy of understanding. But when taught 
i non.d.irorenoo-aoer (au Advaiti). there is no knowledge at all (not 
1 of an inferior kind) about it. Iti, subtler than the measure of aa 
a (and therefore is not subject of perceptioo) ; It is not to be onder- 
d by reasoning (and therefore not subject of inference.) 

rh.<word'‘ any.” should be taken in this verse in the same . ease, a. 
die next verse. There Shankara explains to mean a Teacher 
cd in scriptures (agamas) not merely a scholar and .sophist, but. 
ent of sacred eoience. An.nya therefore would mum, 

rson other than suoh a Teacher ; a mere learned man, a non-spipitual 
ler. Madhva is consistent in both verses -in verse 9 he takes any. 
pan “ .nether”— r, e. one who knows himself other than or eepartt. 
Brahm. In vane 8 tberefore •• ananya” meana one who identifiei 
lU with Brahm. 

6 



i, 

ThiRamAnujaSoliool explanation li “ The underotanding (ata gatU 
w^fch apereongefceabontthe Atma. when taught by a perioowho ha 
relied Brahm and Atma, is impossible tp be attained when Uught by i 
person of lower capacity. Or,* when taugfft by a person who has realise* 
Brahm and Atma, then there is no wandering gatiA) in Samsara. 0 
ananya may mean not other i.t. one’s own self t.e, when one tries t 
learn it by his own effort, he cannot enter into It. Or ananya may refe 
to avara of the first line : when taught by a lower mind there is n 
andefitanding of It.” 

Mantra 9. 

«aT II < II 

I 

5iTtn«J ( wn wy? 3 i^t e 

(1 

n na, not. 

W esliA ( M* vir^TVcr^fkt ) this (anderstandin; 
of Brahman.) 

tarkena by argument (evo! 

yed out of one's own brain, untaught by 
spiritual teacher) 
mati^ M. M. doctrine, belief. 

Apaneyft ( or ^nrwfT, 

M, vn ) to 1: 

obtained, to be destroyed, to be fetched. 
prokt&, declared, caught, 

^n^ anyena, by another aiinw-irWIw 1 
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by a person who knows « I am other than 
Brahman”; andei|tanding obtained by 
being tanght by «uoh a person). S. By a 
teacher who knows the Scriptures, 
eva, verily, even. 

swnww Su-jna.iAya ( Jf. . wwrfwraTawwRr ) full under- 
standing or easy, to uu(ler^tand, to realise, 
preshtiia ( % fumra ) 0 dearest, 
srf y4 n ( wfw ) which (doctrine or belieO 
W tvam, thou. 

Wf'« ApaA ( mBwiaF* ) hast obtained, 
ww-wfiri satya-dhritiA ( srraawrwwsr wmj aw w M. 
wawHararw ) M. M. true resolve, fixed in 
truth, M. whose patience is never shakeij. 

ww bata, oh ! ( ) aa exclamation of wonder 

pity, • 

wFw asi, thou art. 

wr-rn tvA di ik ( WW5W) like thee. 

^ S<n 5 no bhfiyAt ( w)=wwivw, vsTWcsWwarw, wwj) M. 
w w%n or w wim ) for ns may be. M. there will 
nob b<*. 

NachikebaA, 0 Naohiketas ! 

TO prash/a( questioner. M.M. inquirer. 

I his mental attitude, which thou hast gob, should not 
lestroyed by argument. When taught by the Other 
;«) indeed the Self becomes easify understood, 0 dea- 
Strong is thy resolution. May we have inquirers like 
0 Kaciiiketas ! 
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Mimtba. 10. 

Btnniwjfii w ipu^s Jinsu?^ f| 

u \9 n 

«P»w tot ■< tttTFii Fr Wt%' t^t t »ntii 
(ntt w stFft^i s«^i ttFiSti ttfiii F-**) fiwi arettn '■Pw " 

WTaift «t jAnAmi aham, I know. 

%aFwi iFit gevad'aiA iti ( Fafwt ) a treasure. 

atPtw anityam ( M. at=Tr(t; w tt fsw< 

^fjT wr»fw) transient. M. the Eternal — Brahmai 
( w =3 Brahman ), The Brahman known by th 
letter A is eternal, and is like a treasure. 

K ff na hi, not verily. 


adhruvai/i ( M. w TJii fV W I: 

ir^Tiwi« 5 Tr^’?V^j ) by the transient or nor 
permai ent. M. by (those who have) not ih 
(know edge of the) eternal (Brahman), 
in'iajt pi&pyate, is obtained, 
ft hi, because ( ) 

(11 luvam ( fw M. ) the eternal, I 

the Ancient Brahman. 

Ut, that, 

Tiffj tatu/i, therefore ( 5mT^ flUKeriit ) 
niayft, by me. 

nfi.chiket)i/i,’ the Nachiketa Fire or M. C 
NMchikeUs, 

ft^f: chitaA, has been laid. 
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^5 

wftit agniA Fire., 

anityaiA ( 

M. or wFWtqyilti M. w int f^iwwifia 

or wnTtirw %: ) 

by the not eternal M. by those who have 
Brahman ( ^ ) always ( fanf ) as an object of 
meditation, or those who meditate on A as 
eternal Brahman. 

jr4i dravyaiA ( ’trwTnfrwt M. imrfv ^ wwiwW^fSi ) 
things ^ike cattle (fee.) *, M. substances or facul- 
ties (like Manas (fee. as enumerated in logic), 

Tjrwi^ wftil prAptavAn asmi, I have obtained. 

nityam ( WfW wnW Tnvi «T^rir« M. unonr 
ir^r ) eternal (the status <»f Yama in the Heaven 
world, which is comparatively eternal). M. or 
. the eternal Brahmah. 

I know that the Eternal Brahman is a “ Treasure”; and 
lat the Permanent is not obtained by ( those who have ) 
0 (devotion to that) Permanent. Therefore 0 NachikotaA ! 
even have performed the Agnihotra, (in order to learn 
3 votion). ^And with faculties (mind, senses &c) fixed on 
le Eternal Brahman, I have obtained the Eternal, 

Mantra, 11. 

it»f WOT 

U » 

w,t— wIf w’tas wft 
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( fiin nt^f jtfwr ^ 

^vwnAt i 

kAmasya ( finrr^j ) of Desire. 

Aptim ( M. ffrfir ) fulfilment, attainment 
«nwi jugataA, of the world, 

^fTOT^ pratish^hAm ( wpsif M. ) the refuge 

the founder, the foundation. 

W!i>i kratoA ( M. wnw^<i<«w oi 
» of i^ood delds (the reward lik( 
the states of being a Hiranyagarbha or th( 
First Logos). M. of the works or knowledgi 
(relating to God) 

anantyain ( WTWif M* ) the 

endless, (M. giving) unexhaustiug (fruit), 
abhayasya, of no fear, 

^xi pAram ( fa^r M. n\x ) the shore 

(where there is no fear). 

Stoma M. 

praise M. the Mantras or hymns of praise, 
mahat ( ssrfis^Tnr w 

) great. The Praised One pos- 
sessed of many attributes like yogic powers ol 
animAt&c. and Lordship &c. That Mighty Praised 
qne, M. That Mighty which cannot be demons- 
trated by all the Praise-songs of the Vedasi 

fvmr urugAyam ( wfn M, iVTfkfi*> 

wx ) the spacious waj 



im. m 


mantra 12. 




(M. That which lotclingto Hiranyagarbha) is 
Biiug by the §r€ut ones (like Brahm^ c&c.) 
n?kts\ pratisi.ehAm ( fwfif, M. grmv# ) 

the foundation, the rest. M. the refuge of the 
liberated. 

f^WT drishivA M. ( iw ) having seen, or known! 

dhrityd ( ) with firmness of mind 

M. M. with firmjresolve. 
dhira/i ( ) the wise. 

0 NAchiketas. 

erswr^i atyasrakshl/i ( ) rejected (M. 

) thou hast thoroughly renounced. 

0 Nachiketas ! thou art wise ; for with firm resolve 
lou hast renounced the attainment of desires, having seen 
he Brahman who is) the Foundation of the world, the 
iver of endless rewards of good deeds, the Shore where 
lere is no fear, the Mighty one praised by hymns, chanted 
the Great Ones, the Refuge of all. 

Mantra. 12. 

[ifh n II * 

wwt— STfifiif d 5^^ 

wnw^Twrfww^if wfi^ i 

tarn, That, 

durdarsam ( M. 
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)>difficult to be leeni M. knovt 
with great exertion. 

^ GClt^ham aonpravia/t^am 

ftwvi M. 

) who has en 

tered into the dark ; M. who is unmanifeal 
and pervades (the whole universe). See 1. 29 

jftftw guhahitam ( jmi 13^ irw ^Ti«»-Tnn»!7iTi 

M. ffw wfenf, M. M. hidden ii 

the cave ; placed in Buddhi, remaining in th 
hearts. 

gahvares/t^ham ( fh^Ti 

M. II ) Jj 

M. who dwells in the abyss ; who stays in grea 
difficulties and dangers *, M. who dwells in th 
Mukta-jivas. 

pur&nam ( ) the ancient. 

adhy&tma-yogailhigamena ( vhi 

wwfw wvinw !iw 

M. ) by the understmc 

ing obtained from Adhyatma-Yoga or will 
drawing the mind from all objects, and fixin 
it in the selSl M. by the knowledge obtained b 
DhyAna-yoga or the yoga of meditation. M. J 
by means of meditation on the self. Or qrariW' 
itTnsBpiframw 

devam ( Wf nJ M. iftwrficjwnifwt ) the Go 
(the Atman ) 
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fim roatvA ( ww ) having thonght 

over or known «)r realised 
dhira/i ( ) the wise ( having the qualifica- 
tions of sravana, inunana &c.) 
harsha-sokau, joy and sorrow ; joy at the attain- 
ment of objects of desire, sorrow at their nqn- 
attainment : being fully satisfied with the bliss 
of divine knowledge, 

WfifH jah&ti, leaves behind. 

The wise leaves behind joy and sorrow, having known 
1 God by the yoga of concentration of self, — Him who 
lifficult to be seen, who pervades the universe, who is 
ihe heart of all, who dwells in the MukUs, the Ancient 
Days. 

Mantra. 13. 

n H 

m ) wwt WT nrw ^ ^ 

s^rer m ws 5 j ) Ff ff mtxwj i wfwilsw ( wBi ) 

farfw N 

ebad ( isrTW?mf M. wsr ) this (doctrine 

of Self or Brahman) 

fir AtvA ( wf^ai ) having heard. 

sam-pari*grihy«A ( rniwriffwiifn^ nwrmwwr^w 

M. 

mar ) fully embraced it, or knoWn it. 



^ KAfBA* ; Aoktiti 

Havingr known lb as separate from Jira, 
dwelling in the Miikta jiva. 

’wpii msrtyuA ( ) mortal. 

»m pravrihya ( M. ii 

) having separated or known by di 
crimination. M, having separated it from tl 
various sheaths and from the various jivas 
being distinct from them. 

or M. dharmyarn or M. dharmam ( wir 
M. wtw ) Being M. the uphold 
(of worlds) 

anum (fiw) subtle. 

ctam ( Tiiiwrw ) this (Atman) orM. W (wn^j 
God. I 

snwr Apya ( wrai ) having reached. 

^ ia, he. 

modate, rejoices, 

modaniyam ( wmrif ) what causes rejo 

cing i. e, the Seif or God. 
ff hi, because. 

WfT labdhvA having obtained. 

Tw^3f vivribam ( afnc, M. ff«r?rw ) opei 

Wf sadma ( wusj M. K ) the housei 
Brahman, M. the door of Vaikuntha Heaven, 
naohiketasarn, for Nachiketas. 
manye ( wtstFw ) I know. 

Having heard this (teaching of Brahma), and fully cot 
prehending it the mortal, who separates ^It from the Ji« 
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hea this Subtle Upholder, and rejoices bec»» use he hag 
d the Source of all jqjr. I think that for Nachiketas 
anode of Brahma is open. 

Mantra. 14. 

wwnr i sr- 

I II II 

wm— m «wrw wwHt ww, wwtf 

^ wter e^e a 

ifonr anyatra d harm At ( ^netei^ 

e^wna: ir^ str^ilvTT^ M. ee eiewftir j 

other than Dharma (the performance of scrip- 
tural duties, their fruits and their agents) R. End 
anyatra adharmAb, other than non-dharma, R. 
Means. 

anyatra asm&t (srr^tST^) other than this (manifest) 
kri(4><ritab ( ^ssotrS, w|5tr=«TTsr M. mi- 
) effect and cause. 

na anyatra bhClt^t ( oiT'iir^, M. ) 

other than the Past. 

^ cha and. 

figr^ ^ bhavyat cha ( nroiar^f wot owotot^ M. 

wimfooif ) than the future ami (i.h<‘ present) 
yat (4jil ow owofTKilTonjftw ) what (thing 
which transcends all experiencu.) 
w^ tat that. 

wwPw pisyasi ( grroTPo ) thou seest or knoweat. 
tat that. 

wif ?ada (Wfi ) gay thou (to me). 



n KATBA, MkU 

Different from Dharma, different from Adharma, diffen 
from this chain of cause and efSect, other than past, fj|^n 
and (present time), that which thou seest, that say thou. 
Mantra. 15 . 

I ?nl ^<{»% 

iwb»ft0r?^3^ II 11 

f^etf ^ H 

s irve, all/ 

\edhh, The Vedas, 
art yat, what ( M. im ) whose, 

padam ( M. ww ) word ( plf 
goal ) M. nature or real form. 

mrwwfwr dmioanti ( nfatiT^rwr M. 

wtwtirwr ) uniformly declare or deraonitrate 
express principally M. M. record. 

Kp^.nsi ( M. 

penances or sacrifices or for attaining wh 
penances are taught. 
ff}7^ sarv&ai, all. 
w cha, and. 
yat, what. 

tffwi vadanti, they say. 
yat, what or whose. 

IKHI* ielicliharita/t ( M. tW ’W"| 
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desiting. M. The great ones desiring Whose 
satisfaotion or wishing to please Whom. 

Brahraacharyam ( M. 

w^iRwrHnRr^T ) the life of a religious 
student living in the house of his preceptor M. 
the hearing, meditating eto. in older to realise 
Brahman ; or the vow ‘of celibacy, 
charanti ( M. ?S3ra^rwr ) perform 
im tat -{M) that (word ro goal) 

^ te ( ) to thee 

tnj padam, the Word, the state 

sangrahena M. ) concisely, briefly, 

bravimi, I tell 

nff Om ( ^ ^ trisrw’fiw’f M. 

irf^TTt ) It is either the sound or the thing 
sietiified by it. M. Ora I swear or solemnly 
promise to tellt his to thee, 
ffn iti 

etat, thi^ 

The Goal or the Word which all the Vedas declare, and 
Whose sake they lay down austerities, desiring Whora 
great ones perform Brahmacharya, that Goal or the Word 
ill briefly tell thee, it is Om. (M. That Goal I shall 
ily tell thee ; be sure of it). 

• Mantua. 16 . 



Aomti. ] 


mijk vwi ( ii< mj ) CTrni wm «5 { wrfii« 

) • 

etal M, ( win ^ ) this (which thou hast asked, 

fi| hi, verily ( ff mm iiti 3 ) or M. (ff mj 

. «wirwmnirf iphA ) 

tfV evH, even ( qualifying; i. e. ir^fw ) 

vni aksharam (M. wfwrir ) syllable M. Indestrnt 
tible M. M: Imperishable. ♦ 

TO Brahma, Brahman (Inferior Brabrnfin) 

Pi etat hi eva, for this even. 

ak!*haram ( M. mTO ) syllable or Indes 
tructible. 

parain, the supreme, highosb 

^ ^wc etab hi eva aksharam, this verily evei 
Imperishable. 

mwT jn^fcvA ( w^ironr M. imr ) haviri 

known. 

m ya/i { ) who 

^ yab ( M. to ) whatever (higher or lowei 
V^T9 ichchhati, ( ) desires 

TO tasya for him 

TO tat, that ( takes place or is obtained ), 

This Indeatruclible is verily Brahma (as manifegied). Thi 
Ifidestructible Om ia the Highest, (Unmanifest Brahm also 
having known this Indestructible One, whatever any ooi 
desif^s that be has. 
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Mantra 17. 

W 3J^?I7% II ^3 II 

5PW«ii— TOT wT«fwiir i(i, TSTT^rmrf ^ )»i?im 

Mn iTf IT TO«>i ( q 

eUb ( iri;Tqr%t M. mr’i'j ) this (attainment if 
Brahman or thia qnealion asked by thee.) 
fiilambanam ^M. ^nqir ) support, refuse. 

Hi; Sresh^ham ( JTqqqjTir, Af. 5 WTifif ) best, 

most praise-worthy, the principal (goal of all), 
ebat ^Umbaqain, thia support, 
pararn ^ wqrmqqwT^ AI, 
fqfrwqni ) liighesb 

artrwi^ etat (tlambanam jn&tva, having know# 

this support. 

jrqrwtil Brahma-loke mahiyate ( 

w wqfrf M. wnwf 

^ At. is magnified in the world of 
Brahml Becomes Brahmin, merged in the 
Higher Brahm ift, or is worshipped as a Brah- 
m^l if merged in the lower Brahmftn. M. Is 
respected or honored in the world of the Lord. 
Orii<kw>iji«¥qiw>nt, jiqV wwfw 

Brahma* loka means Brahman itself as the world. 

^ Is honored in Brahman. 

'hU refuge ia the best, this refuge lis the highest, 
)g known this refuge, he is hailed as 0 great One, 
rahma<loka, 



Mism 18. 

II X*: II 

lOT F«<tfij5 * wmS* «rT wff* 

n^t mi «fJ HTUfst 3^«» w»n^ uO^ sr u 

n na, nob. 

mi:i% j^yate ( ) is born, 

iririyabe, dies, 
m vii, or. 

f«iqr^?T^ vipaschib ( M. wthV ) the wise, the kno^ 
w nn, not. 

nyani { snfdr M. ww«3[ ) this (Abnaa) or Lord 

kiUaschib ( mwwinf 
* M. ^^r?gf?rnT w wnjt ) from u 

where (this self does nob come out from ai 
other cause) or this Lord is nob born from ar 
where, nor does it die, as the Lord is withoi 
birth ami death, so those who know the Lor 
transcend birth and deatli. 

^ babhiiva kaschib ( w mw«rt w 

M. «WfT^WTWT?[ w 

mfaaj iFar 

?iwwwia%finiTwnT wifw ftiwfffft fi 
TS(x% “ «r &c.>’) nothing sprang from i 
From the Self nothing different from it can 
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into existence. M. Essentially there is no 
birth and dea^h, the wise have no such birth 
and death : but even • while in bondage there is 
*no birth for It. 

aja/i, unborn (essentially, though appearing to 
be born) 

f*TW: nitya/i, eternal^ pcrp<*tfial. 

WTWiT* s^svixtxh ( M. ) eternal, 

everlastins^, without ciiange or decrease. 

W ayam, this (M. jiva) 
jntffi purdaa/i ww M. = 

5i^r?r ) M. M. Ancient. S. Though old 
yet ever new, M. That which enters (anati) 
into bodies (pura) i. e. embodied, 
w ' na, not. 

hanyj^te killed or injured, 

hariyaniilne, being killed. 

satire, the body (Local ive Absolute) or . 
api dehe, even the body.. 

e is not born, nor doth he die; nor having been, ceaseth 
y more, to be ; unborn, perpetual, eternal, and ancient, 
not slain when the body is slaughtered. 

Mantra 10. 

«T n ii ^<« ii 

TOi— rwr hhtS ^ ^5 ( af^ ) at 'tat a 

n IT n . 

7 
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hantft, the killer, (M. The jtva is essential 
unborn &c. How theti one gets idea that ! 
is tlie killer or the killed ? This idea is mere 
a delusion as shown in this verse), 
chet (iir^)if. • 

manyate ( fwfft ) thinks, or meditates, 
hantum ( r>WiF<« ^ r* ) to (‘f ; 

thinks “ I will kill him the Atmiin’’) or M. ^ 
«<n<> to kill the essential nature of ji' 
hntaA, the killed or injured, 
chet, if. 

niauyate, thinks. 

hatain ( ’atwf* (*• ^ 

my Atmu is killed or injured, 
ubhau, both, 
tan, they. 

iia vijAiiita/i, do not know or •understand (tli 
true seif or Jiva) 
na ayaiij, neither this, 
hanti, kills, 

na hanyatc, nor is killed. 

If the slayer thinks to slay, if the slain thinks J.lw 
to be slain, they both do not understand (its natuie), 
thijone neither slays nor is bl iin. 

Mantra. 20 . 




w 


HW.n: trfiiRi 
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sfwrFwrifaj mvir .iv«: 

p ifij iwnf^f «ni(^, ^ ^ <ht^i 

[Fv ) N 

RiioA ( xv^r!( ) thftn an atom. 
aniyAn ( 9^xt ) n*ore snbtle. 

'wr» mahataft ( o^urwr^ ) than the great. 
'ilVflu inaliiydn ( ) greater. • 

•war AtmA. the Self, 
aaya, of this. 

mtSit janto/i ( nrfvwntaa M. ) of the weature, 
of the jiva. 

faFwi nihitaA ( ^iwspri, Fw»( M. fwatf Fws-. ) 
placed ; remained as self; entirely placed M, M. 
hidden, 

3 srtf guhAyAm ( M. ^F? ) in the cavity, in the 
heart. 

tam ( vBTWpf ) Him (the selO 
’««3' akratu/i(wiw M. tsrsnraroi f*.® Fww ai^ 
Fa^niiT^ ) free from desire M. Believer 
( kralu ) in Vishnu ( w ). 

pasyati M. ( F^vrinfir anrufsn tmgrtt 

sees, realises in meditation, or 
realises I am that. 

vita sokah, free from grief or sorrow, 
dhdtu/i ( ^»fT^Vnf vtvrfW sikVkw 

) of the senses (like Manas &o.), xM. of the 
Han or Creator. Sankara read.s dhatu prasada 
ns a compound word. Madhva reads it us 
db&tuA genitive singular of dh&tri. 
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JUfXTTT prasAdAb, by the grace, or by the tranquility. 

mahimAnam { M. ) thi 

greatness ( the great qualities ). 

Abmana/i M. ( ) of the self. M. fron 

himself, as compargd to himself. 

More subtle than the subtle, greater than the greal 
the Atman of this ‘Jiva is placed in the cavity : he wh 
is free from desires and beyond grief, beholds by the trail 
quility of his senses that majesty of the soul. 

Mantra. 21 . 

^ aj^n^T i 

II II 

( jji ) fr ^rsrfcr h^th? mm i \ 

iBi^ mi M 

Asina/i (• ) siting still, 

d Cl ram, far. 

?nrm vrajati, he walks. 
nm’Ts sayAna^i, lying down, 
mf^r yAti, he goes. 

sarvataA, every where, 
mt ka/i, who. 
jx tarn, That. 

madAmadam ( M. 

5^ nfk ) M. ] 

who rejoices and rejoices not. M. Who is t 
cause of rejoicing and grief, 
devam, the shining one, the god^ 
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mm mat anjiaA, Anothar than, my salf. 

jnAtura, to know, 

«Tfk arhati, is able, or is worthy. 

Unmoving it goes afar, resting it moves everywhere 
rho other than my Self is abl^ to know that shining One, 
he dispenser of pleasure and pain. 

Mantra. 22. 

nf T5?r vftKt h 

wfi^w fei^ miww 

w n>frfn u 

asariram ( H ) bodiless, 

sarireshu ( ird^ M. WTftr^j ) 

in the bodies ( physical, astral and devachanic.) 
anavastheshu ( M. 

) in not permanent, among the chang- 
ing M. In the transient bodies of living crea- 
tures, that bodiless one exists, free from the 
changes that are inherent in bodies. According 
to Madhva, this word qualifies 
avasthitara ( fww, ) eternal, unchang- 

ing. M, existing, or staying in. 

Wf TWf mahAntam ( M. wxTwf ) great ( in 

regard to Time, space and qualities ) 
vibhum ( wrrf^ M. ) all pervading M. 

all powerful. 
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Atm&nam M. ( wtpw wwr irfii wAwi 
) the self the Master, the Lord, 

srwT matvA ( ) having; known (Uj 

“ I am this”) 

wttJ dhira/i ( ) the wise. 

W na, not. 

sochati, grieves, M. wtrW, He become 
liberated. 

The wise, having known that Self as resting unembodie 
in these changing bodies, as great and all-pervading, becomi 
fully liberated. 

Mantra. 28. 

iiieJhr WHT 

II 

mnm —TOT «TWT w mvm i wr ( w otij ) ^ 

( w fivnj ) OTt OTTI ( WWIW ) OTa w v\m\ 

w sis^ wwr na ayam &traA not this self, or This self is n« 

pravachanena ( M. 
studying many Vedas or sciences M. by coi 
mentaries, lectures. 

irvqs labhyaA ( %q* M. ) obtained, knoTi 

seen. 

If %OTT na medhayfii ( ifvinwwTWrfqT M. 

nor by understanding, by the power of quid 
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npprehendiiig the sense of books. M. by the 
power, of one’s own intelhgeuce, 
w nu, not. * 
bahunA, by Muich. 

sriibenn ( ) by hearing or learning, 
en yam ( wrwr*# ) whom, 
trt eva, even. • 

eaha M. ( vc*nr^ ) this .( seeker of self 

or M. God ) 

vrinnte ( xrwit M. ifii 

) prays to, M. accepts or elects, i. e. on 
whom He shows His grace : with whom He is 
pleased. 

teiu ( wmm 

by him. 

labhyaA ( nmk, M, ) (is) obtainable, 

knowahle, visible. 

tasya, of him or by him ( who desires 

Self alone or M. who is the object of Divine 
^ grace tt9T^ ) 

esha, this. 

mT?t»T AtmA, the Self. 

vi- vrinnte ( sr«TWW M. ) reveals, shows. 

?rw tanflm body. 

w sv&m, ( w ) own ( Its true na- 

, ture, ) M. The direct knowledge can be obtain- 
ed through the grace of God alone. 

This Abma is not to be obtjained by many explanations, 
or by the Intellect, nor by much learning. It can be 



Adhyata. 


104 KATHA. 

obtained the Soul by whom it is desired. His sou 
reveals its own truth. (Madhwa’s reading is:— whom alom 
this Atma selects, by him is it obtained : for him this Atnia 
reveals its own nature) 

Mantra. 2.4 

m«wTf|r?T: i 

?w w ( yw ) w ( ^rj 

HT^ ) ) w ( ) wwr wt Tsrfw ( y*t 

w ( ijTjnnt ) ( Tfnj m ^ ii 

M. If He is visible hy His grace only, what is the use! 
of Vair&gya &c. ? To this the Shruti replies that jn&na is 
necessary in order to get that grace, 
w na, not. 

?ar«iT?ri a-vi-rata/i, ( wj’iteTi M. ) ceased to b« 

, attached, not turned away. 

5^rY?rT?i duscharitat ( ^rsr^rer-^anirfHT^ 

) from evil-conduct, from 8inj)il works 
prohibited by the Vedas and Dharma sastra. M. 
M. wickedness. Who has not controlled his 
conduct, not learned n 
w na, not. 

vmmi asAntai^, ( M, ^r^w-wwif-WT^ti 

rw-Tffn: ) nob tranquil (who hast nob con- 
trolled his mind). M. who is devoid of devotion 
to the Lord and doesn^t practise study, medita 
tion and contemplation, who has not irwt • 
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IT nft. not. 

a-samAhitaA ( fuf^Fpw^* M. 

ir^T ) not concentrated, nob-one^poin- 

ted-mind ; mind-dispersed. M. who is devoid 
of the true knowledge of things. Who does 
not possess the attribute of a 

w na, not. 

iw-WT'fm a-s&nta-m&njisa/i ( M. 

si'll?* ) nob-tranqiiil-inind, M. 
wljo being immersed in the enjoyment of sense 
objects, is devoid of right understanding. 

IT vd api, or also. 

ir^^*T prajn&nena ( to Ttot^h M. ) by 

knowledge. S. by Brahma-knowledge, 
enam ( fffw tatWR M. ^»nicr ) this 

(Self or M. God and His grace) 

^pnuy&b, he obtains. 

Whosoever has not cea.se(l from wicked ways : is not 
broiled (in his senses), not concentrated (in his intellect), 
is not qpntrolled (in mind) dues nob obtain this Atma ; 
>) even by knowledge. 

Another reading is.— 

He who has ceased from evil deeds and is controlled (in 
les), concentrated (in intellect) and conb’-olled (in mind) 
dns this Atma through the knowledge (of Brahma.) 

Mantra. 25. 

^ ^ MOT I 

« OTMT OT M: W M 
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^ Mi iftfit mmbi w fifi Mikni 

TO yaaya S. «TiWf» ( M. w»T<l!ri ) of whom 
whose (the Self or God) 

Brahma ( liiPfW iTWTwr4 ) the Bn 
mana (caste) 
w cha, and. 

Mi kshatram ( ifiiqw ItWTWTWf 1 ) the Kshati 
M cha, and ( 151^ M M^ ^ lUi 

iww^rfinT’cii ifi, iiTOift ) * . 
ubhe, both. 

bhavataA ( uriil ) are. 
qii^fai odana/i ( OTW 111. wi‘) food. 

l? 3 i mrityuli ( aifiai iTtii ) death, 
yasya, whose* 

%fw upa-sechatmm ( M. 

iSifir ifTiqiiiw «aiw ) over-sprinkling. 
It k i/t, who. 

1?WT itthfi. ( iN q»Vl'JTW!rqi, M. 
enyrii^qt ) thus, 
veda i, fqirrqrnf ) knows, 
yatra ( qwfaiV ) where. 

M 8a(iTwrM. iw mm^ wTO^O 

(the Atma or the great Destroyer of the 
verse) 

Who thus can know where that (Self) dwells, of ^ 
the Biihmana and Keliatlriya both are as food, and I, D 
am but a sprinkling over it. 
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Mantra 1. 

upr #% 

3fTWt^ ^sctI \ 

TTS^TU^T ^ ^ f?t?UTf^%?n: 11 \ It 

flif5r?iJ— % tw^Tirat ^rniqi^n ^ ( % ) 

ri wriaiV vr^t^qV 

^ rit im ( w, UTOT htF^wt^ «^55T M. Sfiwr ) 

Truth, the fruit (of work) M. the fruit of good 
work. * 

pibantau M, ( ) both drinkora (S. The 

word itt in the dual nurnbor, but should be 
construed as singular. The real “ drinker’' is 
*jlva only, not Ishwara S. The two p:irticular 
“ forms ” or aspects of Vishnu, called \tinA and 
Antarfl,tmA) 

sukritasya, ( M. si^i=» 

) of one's 

acts, of good deeds. S. to be construed with 
ritain. Sukritasyi ritain=»fruit of g»M)d ileeda or 
of one’s own deeds. M To be cou}>trupd with 
“loke". Sukritasya loke=ain the world of the 
doer of good deeds, in the body forma l from the 
merits of good deed, in the cavity of the heart, 
loke ( ) in the world (in this body) 

guh&m ( 5Tm fiV ) in the cavity ^Buddhi). 
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pravish^an, entered. 

parame ( tn|isii9ni5Tiwf<irr»fT^«T : 

) in the highest (as compared wi 
, the external etherj M. in the beat of ; 
Jtvas. 

p^rdrdhe or dhye {nx:m wni; wFi 

T? ^vn mgVwait; ifTtr^as!^ M. 
f m art, J 

the abode of the Supreme (Brahman) i,e,[ 
ether of the heart. M. In the .most ejicellei 
exalted, in the Principal YAyu M. M. Sumniii 
chhdyAtapau ( M. 

like shadow and light. M. good and bad, givi 
pleasure and pain S. one transnngrating, t 
other free from it. 

Brahrna-vidaA ( M. ) the knowera 

Brahman. 

vadanti ( ) say. 

’i’^nr-7: panchAgnayaA ( M. 

r^?r: or 

^ ^ f«i^T ) the houae-holdi 

M. the keepers of five fires— ic. performers i 
Deva, Pitri, Bhuta-Maniishya and Brahnt 
Sacrifices. Or who tend the five fires 
Chhdndogya Upxnishad T S. Those who co 
trol their five fires or senses or GArhapatj 
DakshinAgni, Ahavaniya. Sabhya ^vasathjfi. 
^ ye, who. 

^ cha, and. 

Funnwimi tri-naohiketftft ( fra 1p?ft *' 
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m 


M. Brwix; ) who perform the 

triple naohiketa^fire sacrifice. 

There are two souls (the Higher and the Lower se IffboLh 
dshed by truth, existing in the world of theh: own deeds 
iheir self-madeen vironment) having both entered into the 
cy, the highest place of the Supreme. Them the knowera 
Jrahma as also the performers of the five fold fires and 
triple nachiketa sacrifice, declare to he as liglib and iti 
?ction. 

Mantra. 2. 

II 1^.11 

ar^arin— ?i: t w ^\x firn^^wt 

wfWK 'sr^ ( ) 

m ya/i, who. 

setu/i.( ^3^:^ M. ) bridge, M. boundary, 
limit. 

i«TT»rr*ff ijanAnam ( ) of 
the sacrificers (M. This word is foioned from 
the root to sacrifice', with the affix «rtvtw 
causing the change of n into 4 u inrarai 
of the performers of karma ; M. the worshippers 
(of Vishnu). 

♦aksharam ( ) Imperishable, indestruc- 

tible. 

lur Brahma, the Brahman. 

yat. o'r tat, which or that. 
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pfiram ( M. ) th« highe 
(refuge\ fche best, S|ipreme,) 

jibhayam ( M. wwr 
•the free from fear, or fearless; M. theaho 
which gives security from fear. 
tiiirshatAm ( M. WTri 
) who wish to cross (the ocean ( 
S ims&ra, births and deaths) 
pAram (^i) shore. 

n\Tn^i nAchiketam ( h im ^5 •!! Ij 
^ ) the NAchiketa fire 5! 
to Nfiohiketa. ie. according to S. may we be abl 
to know and collect the NAchiketa fire, h 
'according to M. “we may be able to telh 
teach N.ichiketa". * 

or uilnr^i sakemahi or sako.iJH si ( nvw M. vw 
The sin declension is a Vaidic irregularity. Tl 
affix is added by PAnini VII. I. 46,) rn« 
we be able. The higher and the lower Brahraai 
aro respectively the refuge of the karma^kandii 
and Brahma- vidas, 

May we be able to know both the nachiketas fire ai 
that Ort€ who is the aim of all worshippers, the imperii 
able Brahma, the place where no fear is, for those who wi 
to cross Samsara. 

Mantua 3. 

tfW fir% g i 



LLtr 1!I* 


MA-NTRl^. 


Ill 


tW rw% wtK 5 ^ ( farfi ) ffy 3 

rii ferft mrt w ^ mnr ( ftfil ) » 

fBTifiriir 4 tm&nam ( ntnr M. ) 

the Self (the individnal tran|migrating evol- 
ving, rita-drinking Ego). M. the jiva (perva- 
ding throughout the bodjr). 

xM rathinan ( twtPw ) the seated in the chariot 
or the lord of the chariot, 
fkff viddhi ( w'Vff )know thou. 
iKH sariram, the body, 
ratham, the chariot, 
fW eva, even, 

3 tu, verily. 

buddhim. ( wir^mjinnri ) the Buddhi ; the 
Pure Reason, the power of determining. 

3 tu, verily. 

slferathim, the driver or charioteer. 
rwr3 viddhi, know thou, 
wwi mana/i, the Manas, the mind. 
iiVf3 prtigrahani ( tu^i ) the reins. 

. eva, even, 
w oha, and. 

Know thoii th*e Atma-as seated in the chariot, the body 
n as the car ; Buddhi is the driver and Manas ii 8 the 
IS. 

Mantra 4. 

f i. 
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112 KATHA^ 

ffiRirifW w%t fMl 

( ( vrwnf ^ ffn wt|i n 

tfijjaTr^ indriyAni ( ) the senses (like eye, « 

&^o,\ The astral body or the body of sens 
tion. 

Vfn haydn ( ) horses. 

W|i flhu/i ( ) say (the wise). 

ftrtjqTTT^ vishayan ( M. ) the objects | 

senses). 

^5 tefthn ( 

gocharan ( M. ) t 

■ roads M. the places on which horses can ri 
The race-course. 

UTW ‘5r55’T ‘’'i^T* 5 ^ atrna indriya mano ynktai 

( M. ^TTWTW 

) body-senses-mind'joined. M. The Atn 
in union with senses and mind (astral ni 
mental, is called bhokta or enjoyer). 

bhokta ( «ffWTKV M. !P^tWT 3 W<|[^ 

) the enjoyer, the transmigrating ego, t 
experiencer of pleasure and pain, high ai 
low states, 
iti, thus. 

^hu/i, s.ay. 

manishiria/i ( M. 'OTfwwj ) the wise. 

They say the senses are the horses and the objects tli 
ro'ads ;’the wise say that the experiencer is the Atma join 
with sense and mind. 
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Mantba. 5. 

»r»TOT \ 

?re^tTniutR,iiTf^ T^ieriT^! n >( » 

wm—kt ( WTfi»l ) 5 wr<IWC»t^ 1T,F» «3 «i| wqT ,,T 
wNofa )«w ^inr t<» T^qr?^ q^vnrn ( wm ) * 

ya^, who (the Buddhi charioteer) 

3 tu, but 

'■rttiwi avijriAnavan, ( sFajatt M. fstqflw. ) without 
wisdom, not dexterous, without discrimination, 
bhavati, is. 

aynktena, ( M. ) 

unjoined ; without reins, without balance (of 
mind), without eoncentrition (of mind) 
wr mana-Ja. ( xT!T^w^lr^T ) with the mind. 

^TT 8add, always. 

tasya, his (i, e. of such a Buddhi charioteer) 
T^TTTnf indri}4ni, the sen.sea (i. e. the horses) 

tTOrf^T avasyani, ( ^sr^rwnr-wnfifTT^infiiTnT ) unmanage- 
able, un-controllable. 

dusht^-sv^h ( ?sr3n?rT^TJ ) vicious horses, un- 
broken or untamed horses, 
iva, like. 

strath e/i, of the charioteer. 

ut he who is without discrimination, and Manas with- 
larmony, his senses are always uncontrolled, like to 
pken horses of a driver. 



1J4 KATHA. AdHtaya,: 

MaHtba. 6. 

^ *5^’’ ' 

*nwTf^ h i. h 

4if«<tt — m ( ^Ttftn ) 3 't^fs 3SI ' W9f tiYT ( n 

irtfit ) «re» wT^^i «?tBt Y<» toiFk { 

?it yixh, who. I 

5 tu, but. 

vijninav&n, heaving understanding, whose mid 
rein is firmly held, 
bhavati, is. 

yaktena, joined, balanced, harmonised, 
manasa, with the mind, 
lada, always. 

Usys, his. 

unfjqTpf indriyani, the senses. 

vasyani, manageable, under control. 

^SfijsrTj sadasvfi,/i, good horses, 
iva, like. 

fcaratho/t, of the charioteer. 

But he who discriminates, has Manas always harmonnil 
his senses are controlled, like good horses of the driver. 

, Mantra 7. 

(K«)% vvmt w WfftT! *»* 
n ntftTn wt ^ » 



ALII III 


mantra a 


1J5 


vt yaA, who. 

9 til, blit) 

avijn4nav4n M. ( j 

has no understanding. M. who has not Buddhi 
a8 charioteer, 
bhavufci, is. 

««"«< amanaska/t ( M. ) 

unmindful, who, has not controlled tho imu i. 
sad A, always. « 

'•nrw: asuchi/t, ( ^ 

immersed in sensual gratifications,) 

^ na, nob. 

^ sa, he (the charioteer.) 

tat padam ( .,^51. %tr 

tfjnl W5twc<r ) that place, (that above-men- 
tioned Imperishable highest Brahman), M. 
Tho Padam referred to in II. IS, That goal. 
Wnftrjr ftpnoti, reaches. 

^«nc samsfirain, the transinigratory circle, the round 
of births, the current of births and deaths. 

'W cliii, and. 

'^’Twtrfr adhi-gachchhafci, goes over or enters, 
le who is tvvibhoufc discrimination, and Manas oncon- 
id, being always impure, never reaches that Place, out 
ns again to Sarnsurii. 

Mantra. 8. 

^ sr 'RWtI ii c n 



116 KAfHA 

„v<ii-qt ( ^ ) 5 firemr; ift wift ' 

wn( ^ n «TO» «w? w^fa • 

nt y'Ak, who. 

5 tu, however. 

fWlTWit^ vignAnav^n, of understanding, 
bhavati, is. 

samanasl^aA., ( M. ) ball 

ced mind, of controlled mind. 
ir^T 8ad&, always. 
liUt 8\xch\h, pure. 
n sa, he. 

5 tu, verily. 

tat padam, that place or goal, 
yasm^t, from which (having fallen down). 
bhDiya/i, ( ) again, 

w na, not. 

j^yate ( ) is born (in the world). 

Bub he who discriminates, with manas always harmom 
and (senses) pure, verily he (reaches) that place from wh 
he is not born again. 

Mantra 9. 

sni»i,i_»t uti 3 f«tw irawsT { ’I'jfa ) » 

vijn&na-s^rathi/i ('w^« 5% M. 

) who has understanding for charic 
Lit. Intelligence-driver. 



ft yskki who. 

9 tu, but 

WfffWTf mana^ pragrahay&a ( itff^arwfTi ) M. M. who 
holds the reins of the mind ifftf ffwt balanc- 
ed mind, 

nara^, man. 
f: sa^, ho. 

nnvm adhvana^i ( M. ) of the road 

or journej (of the rounds.) 

p 4 ram ( w?:^orrwTrwf, 9^ir M. 

) the end, the shore. 

WTwVm ^Ipnoti, he reaches. 

I tad vishno^, ( TWt ^^WTiw>it ^19 

) of that Vishnu (the all pervading 
Brahman, the Supreme Self, called V&sudeva.) 
w ff paramani padarh ( tmtf M. ft fw ) the 
highest place M. the same form as that of 
Vishnu. 

But the man who has VijnAna for his charioeter, and 
Is the reins of Manas, he reaches the end of the road, 
t highest place of Vishnu. 

Mantra. 10. 

f I . 

qu «r^s n \ 9 11 

r^vart— ff wnt w»rf wicf 1 9%^ wtrfi 

ffTf fji wi:t { ) N 



m tkWK 

indriyebhya^, than the senses. M. Accordic 
to Madhva the present verse refers to tl 
varions divinities presiding over the karrnei 
driyas and jnanendriyas, as shown beiow. 


IndriyoLS 

J^^^esiding 


Arthas Or 


Divinities 


ohjecU 


Soma 

’ff 

( Sabda 

Srotra 

lU 

ei 

Tvach 

Kubera 

C 

1 Sparse 

Chakshuh 

Surya 


Rasana 

Gharna 

Varuna 

Aswinau 

'S 

s 

C RCtpa 

Vach 

Pand 

Aftni 

Indr. 

ce 

> 

I Rasa 

Pad a 

Jayanta 

*4^ 

( 

Payu 

Yama 

t 

•|Gandh» 

UpaStha , 

Daksha 

u 

&4 


The three Devis — Sanparni, V&runi and Parvati—pi 
side over arthas ; Samparni on Sabda and Sparsa ; Vary 
on Rupa and Rasa, and Parvati on Gandha bnly. 

^KXt par&/i ( M. WT» ) higher, subtler, 
superior. M. That is, the three Divinities pre 
ding over arthas are of superior hierarchy 
those concerned with the ludriyas. 
hi, verily. 

mnh arth&/i, the objects. jM. the three divinit 
presiding over the objects. 

ii|n{vss arthebhya/t, than the objects M. Than I 
three devis. 
vr cha, and. 







Uf 


param, superior. 

mana^, the M^nas, M. The. divinities presiding 
over the Manas, viz. Rudra, Vlndra (?) and 
Sesha. 

iiw manasa/i, than the Manas. M. Than the prc'i- 
ding Devas of Manas. 

5 tu, 

^ parA, superior. 

buddhi/i, the Bnddhi M. The g;)ddess Saras wati 
presiding over Buddhi. 
fjt buddhc/i, than the Buddhi. 
m AtrnA mahAn ( 

WTwr, MT^ ^ w sTTrr 

nw u M. iwiBrsnsV 

wtwt ffTtwi ) the great Self- S. The Hiranya- 
garbha. M, The Virincha presiding over 
Mahafc Tattva, 
para/i, superior. 

Higher than sensations are perceptions, higher than 
ceptions is Manas, Higher than Manas is Buddhi, higher 
u Buddhi, is the Mahat Atnia. 

Mantra. 11. 

ar: « 

WT?T wr 'ITT u \\ H 

S|f — n^jn’ iifHt I 

nj ^ h 

mahata/i, than the Mahat. M. Than the four 
faced BrahmA or Virincha. 



■K'ATii'' KvMin. 


param, superior, subtler, 

urant avyaktam, ( wwV 

M. uffb uifVimF<^f ) the undeveloped. S 
The seed of the >*hole kosmos, unmanifest li 
name or form, the collection of all forces, etfeci 
and causes, variously called Avyakta, Avyakrili 
Akasha die., mixed up with andinherent i 
the Supreme Self like the web a’od watp 
the power latent in the acorn that gives ru 
to the oak of the universe. M. The Qodde 




Sri presiding over Prakriti. 

avyaktAt. than the Avyakta, M. Than the S 






Tattva. 

purusha/i. the Person, the Parusha. ( 

) H. The Vishi 

(because he pervades all.) 
para/i, Superior, subtler, 
purus/iat, than ihe Purusha, 


If na, not. 

^ param, superior, subtler, 
kinchit, anything. 

WT sA, he (Feminine pronoun because of the aul 
quent feminine noun kl.shth&). 

envsT kAshthA ( W M.' ^^Fwi, twtietfl 

) the end, the limit, the goal. 

Head of the hierarchies. 


s^, he (lit She.) 

itT par&. Supreme, the Great, the beet. 



MANTRA 12. Igf 

nht ^rrrcwf vf%jnT9t 

M. *^^’®*^* 1 object of attuinmenr.. 

Tlie Avyal^'ia ia higher than Mahat, the Purushaia higher 
;n Avyakba. There is nothing higher than Parusha. She 
2 end, she the supreme goal 

Mantra. 12. 

iw 5T ir«T8i?r i 

* Os \a 

n w 

esha, ( ; this (Purus/ia). 

^^3 «C^3 sarveshu bhuteshii, in all beings (from the 

. highest Br.ihuia dosviiwards to a tuft of gr is^i 

■^T* gu/^ha/i ( M 3€lm=a y 

hidden M. the hidden Selfsathe inmost essence 

or nuoure of all. 

^siTWT atma, self. 

^ na, nob. 

prakll9ate, shines forth, 
drisyate, is seen. 

5 tu, but. M. The force of “ but ” is to indicate 
that the Grace of God is the only means of 

seeing him, ^ 

mnv agraya ( wnrw.rjt M. wwu, 

wfiiTO ^»r8RpwT^’aT|Vo\w ) by sharp, M. by 
the intellect purified and prepared by the 
hearing &c. about Brahman, and accompanied 
by the grace of G d. 



1J4 kmuu, \ 

buddhyft) by the Buddhi* 

S6kshmay«, by the •Subtle (by the infcellec 
capable of finding subtle things'. 
SfilcsHma-darsibhiA liw %\ 

h ) by the subtle-aeefs, by the Pai.di^ 

^This is concealed in all beings : this Atm i does n« 
manifest itself, but is seen through the pointed subtl 
Buddhi, by men of subtle Sight. 

Mantra. 18 . 

JiTflt ( irran ) 

irw MfPif sn?^f<T f*TWTi, ii 

vOm yachchhet should merge; cam 

the laya 

siTSf^ vak ( ?s^^Tfn%qfT?iT M. f 

- 

) the speech. {Tli 
speech is taken as a type fur all the sense* 
i. «. all the senses must be merged in th 
manas. M. 'The Devas presiding over th 
senses, namely, Soma (fee. should be raeditatei 
UQjOn, as merging in the three Devia, Parval 
etc, the presiding Devls of VAk or Artha. The 
the V4k or the three Devls should be meditate 
upon as merging in Manas ) 



kkUfMiz, lia 

manasi ( the Tong vowel is a VaiiJiic irre- 
gularity) in the Manus M. In the Devas pre- 
siding over Manas, viz , Siva, Sesha, and 
Suparna i. e. P4rvuti in Siva, V&runi in Seshu, 
and Sanpurni in Supparna. 

WTit pi4jnaA ( irr*?V ) the wise. M. M. A wise mm 
should keep down speech and mind. Ho takes 
as u compound and in Acc. dual case. 

tat, that fM vnua, or M. l!V^ the 

Siva, Sesha and Suparna.) 
yachchhet, should merge, 
jnllne ( xr«Tiiwe:^ lip M. iTvr 
fsruft* ) in the (luminous) Buddhi, 

M. In the Devis, Sarsvati and Bharati. ' 
mmr^ dtmani, in the Self (of Jn&na) 

' wrw jntlnam ( jfff M * wrvtA ) 

the Buddhi or M. Saruswabi and Bh&rati the 
presiding devis <'f Jnftna. 

wr»T Wffh Atm an i mahati ( M. mwrrwmfwifVt 

) in Mahat AtmA ; 
in the first-born, M. In BrahiijA and VAyu the 
presiding Deities of Mabat. 
or niyachchhet or M. tad-ichclihet. 

Should merge or that (Mahat) f should 
wish (to merge). 

^ ^RTWfFw sAnte, Atmani in the Atma of P^ace, 

or inw? wrwr*i tad-yachchhet sAnte atmani, 
should merge that in the self which is Peace or 



Let the wise merge the speedy in mind, and merge tha 
{man, is) in the Juana Atma, let them merge the Jnan 
Atma (Manas) in the Mahat.Atma (Buddhi) and .meige tli 
Mahat Atma (Buddhi) in the Shunta Atma» 

Mantra U. 

mtir i 

vrtKT i^fsTAT 

II ^8 II 

(% ) ^3rw^?r, m 

HWii f’lfimT wm ( u * 

'3T^^?T uttish^hata ( t wiwiT^TmgerT wwr M. ' 

^f!!T5!r irrfrnww fiffwi hw n 

Arise (0 creatures 1 turn yuur face towards tb 
acquisition of spiritual knowledge M. 0 saints 
cease thinking of various vvordly matters.) 
wTirw jAgrata ( wvT^fjTjrr^TT ww^w 

ww ^?rt) awake (destroy the sleep of ignoranci 
deep sleep, the seed of all miseries ) ( M. 

) leave of laziness. 

piApya ( ) having approached. M. llaviii 
obtained. 

varAn ( sr|i’S5T^ ) the elect, the bes 

Teachers M. «itJT irm bavin 

obtained boons (from the Great ones). Anothe 
reading ia the Great ones, the High ones, 
ftwtww ni-bodhata ( M. f*fTO ) lean 

understand. 
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jtiNf k»hura«ya, of a razor M. This describes Sara- 
Sara. • 

dh&r& ( W M, ) edge, 

rffpirar nisit4 ^ ( jt M. 3rr?i^w ) sharpened, very 
sharp. 

ftwnT duratyayfi. ( «t M. 5^5: 

ilJaiT ) difficulb 

10 pass over. M. The Samsriti or Samsara is 
difficult to pass over like the sharp edge of a 
, razor. 

5^ durgam ( %t M, This refers to Brahma 
knowledge that destroys sanisara ) difficult to 
go ; to be’ understood- with great difficulty. 
w«rt patha/i, the road, the path. 

^ tat, that. 

mnnt kavayu/i, ( M. MiTnnt ) the sages. 

vadanti, say M, The sages say ‘Hhe Path which 
destroys Samsriti is inaccessible or accessible 
with great difficulty.” 

Awake, arise having approached the great teachers, 
•n. The sages say that the road is difficult to travel 
and that the crossing over (of Samsara) is difficult 
the sharp edge of a rozor. 

Awake, arise, having approached the great teachers, 
•n. The sages say that that hard Path (of Yoga, fur 
crossing over Samsara,) is as difficult to travel on as is 
sharp edge of a razor. 



MiNm 15. 

^wiTT^ y^* >fqt tri'Firt 
II II 

*OTrat— wrr mi !WfT mi Tnvi wti 

nfff i ii ^ m V35«t5 s(^^^ ( f^T^TrinJV ) 

«iri^ asabdam (M. va?fiiTT w??nf5OTwn 

without souud ; nob having the attribute 
sound, nob to be known or perceived throi]| 
sound, 

wm as^parsam ( M. 

without touch, nob bo be perceived by touch, 
ardpam ( M. ) without form, then 

fore nob to be perceived by the eyes. 

mi avyayam ( 4 ^ni, n M. M>r!r«T<rTTrf?j)T 5 i 
) without decay, (because he hm 
no material form.) 

WIT tath&, 80 also, 

mxi arasam, without taste, f twjwwfkw w mvi w 
fiffqTrww ) wichoiib the attribute of baste, aiK 
so cannot be perceived through baste, 
fww nibyam, eternal. 

agandhavab, without smell, not to be pcrceivei 
by smell, 
w cba, and 

m yat,* that which, Madhva , takes ( 

, adjective qualifying ogai.dhavat ( 
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Iffwrriiqft )<* never has smell : fcherefort, 
cannot be an oibject known through smell/’ 

nr^fff an^'ii ( M, 

STTff-eiwfi^ ) without beginning or cause, 
an a a tain ( fjriw «?ne^ ) Without 

end or effect. 

Wfii mahataA, param fwirt# 

beyond the Mahat. S. 
Higher than or different from Buddhi. M. Above 
the Four-faced, the presiding deity of Buddhi — 
Tatva. 

yi dhruvam ( fjm n ^fu^iTfirer^ 

M. ) the fixed, (the absolutely 

eternal, not relatively eternal like the matter.) 
M. Always the same. 

f-nwm nichfi-yya ( mnvn M. tVvtW ) having under- 
stood or reflected upon, or verified by Sravana 
etc. 

H tarn ( ) Him. 

-5(fT^ rarityu-mukhSit ( 

M. ) from the mouth of death. M 

from the bondage ofSamsara. 
pramuchyate(rw^^ M. ) is fully 

liberated or freed. 

laying reflected on Him, whose natwe is not sound, or 
b/or fo^m, or taste, or smell, who is changeless, eternal, 
put beginning and without end, beyond Mahat, eternal 
fiiity ; he escapes from the mouth of death. 





Mantba 18. 

^«iT!rii^ » <ww 

vm ^ ?h8T«ft ji^T^ »nfN^ M \% M 

\a 

V3"'9<‘ wfVW 3'iiww wwT y»t 

wtf^is Nachiketfttn ( wftiissi mjr M. nfn^wHt wft 
obtained by Nachiketas or roUing to Nack 
ketas. 

g^T^Tir up^khy^nam, the story. 

^?5-snw mrityi/’proktam, told by Death. 

f'f 

santltaham ( ) the ancient, bccan 
Vaidi 

h 

uktva, ( utranjrpai ) haring repeated ( 
Brahma enquired.) ' 

.<Jrur.va f ) having heard (from’’t 

Teachers.) 

^ cha, or. 

iTiedhUvi, the wise man. 

Brahma-loke ( See II. K) 

the world of Brahman. 

mahi)rate ( ) becomes wi 
shipped. 

A wise man, having repeated the ancient Nachikel 
story told by Death, or having heard it (from* hifrj'ieachi 
becomes great in Brahma loka* 



m i«. * mantra It' m 

Mantra. 17 . 

Mtm: MX iw?q% n^TisfmTT 

wj’m fm II ^3 II 

«w:-Ni jj«t: ttCNjii r«^ (a*R) wnwr? wrswitV 

^ ^ ) wru^wTij li 

U* yah ( wX^ ) who. 
iw imam ( ) this (book). 

^cw pararnam ( wfi? ) best, most, greatest. 

3?T guhya M ( ^I’OT ) to be hidden, kept secret, 
M. mystery. 

WTW^^ sravayed ( ) makes it heard, 

repeats. 

r-ii«nc Brahnu-samsadi ( ) Brahma- 

session, assembly of' persons who are enquirers 
of Brahman. 

wn* prayata/i ( ) being pure ; M. M. full 

of devotion. 

7 llTit sretldha-kale ( ) at the time of 
sr&ddha (when the guests are eating) 

WT vfi,,or 

tad, that i^sia-ldha) 

‘■rWTW 4rianty^ya ( w^wr^srrw ) infinity or unendir.gness. 
M. M. Infinite rewards. 

kalpatd ( ) obtains or becomes fitted for 

(infinity). 


9 



m KkTUA. I! 

irfwwi tttd4!iantyrtyR-ktt]pafce. thafc Sr&ddha be 

comes infinite in its effect. 

He who recites this npanishad, the greatest of al 
mysteries, at an jisjerably of seekers for brnhmn, or, beini 
pure, at the ^ time of a Shrfiddha, that ShrAddha creat? 
infinite results. 

Valli IV. 

Mantra. 1, 

55frsWIF<ITT» I 

II V' 

?a»sn: — wiyir^ hwtxi ( 5fT 
wfiTiFTwm ?RS!ri:iw^ r ( ^urrer ) «nj?l 

II 

paiAnchi, ( WTirn wxajfwr M. 

going outwards or forwards, M. turned awi 

fice. 

wr«r kl4:u the openings; S. M. ‘I 

rSenses. 

or «r|WT^ vy«trinat or at ( ffr^irax^^, 

M, f M injured, killt 

M. made liglit of, treated with contempt, m 
them ugly or contemptible. T. S. spread at 
or projfected or strewn them out. 

Wjj SwaynmbhfiA,, ( 

nitv ^ M. vi^ifir, w»xft ^ 
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MAS$gA 1. isi 

ie Self born, the Self-existent, the Supreme 
God. M. Or fhe Son of God, the Brahmft. 

«rwn( tas-inAt M. ( ) therefore. 

HUT? pai4n( wnw^pirn M. 

) outsi.ie forms, iion-subjeetive things 
like sound do, M. thee.xternal ohjeeis. ‘ 
wfir pisyuti ( eosiMt M. iftei ) sLs, expe- 

rienqes (the Exporieiicer, the Jiva/t^. 

*f na, not. 

aurar4i.m in ( wiwtiwfif M, ww 

Wi w tjwFd, e?T ^F»5'r7^et<w s ) The Inner 
Sell. M. The depth (or inmost reccses) of his 
own Self. 

KasiShit, some fstrong minded person?, like 
swimmers ai^iiin.st the current of u river), 
dhira/i ^ , Fh^srV M. ) wise, 

prityat^aunaiiam, ( wrsV, !3rTWT ^ 

ir?qnmT wisTnc*!^ ii M. 

J7W!r «rwriT, wwq ) The Pratya- 

idtinu, the Subjective Self. M. The Inner Self, 
the God within. 

aikshat ( or ^iqfir M. j saw (past 
used for Present i, e. ) sees. 

dvritta-clvikshu/t ( 

f*i%^irT?TH’^srf<»w^ TO 9 art^'crtjj ii M. 

) averted *gazt‘. Eyes turned 
awny from {external objects.) 
pWf ( fTO??nTr«i«T M. ) Immortality 

M. liberation. 
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ichcbhan, desiring. 

Tbe Self-exiitent turned (the^surrent of) the senses out 
wardsy therefore one sees external objects and not the iiinj 
Self; some tranquil mitfJed ones see Pratyag-Atman wi( 
eyes turned inwards, desiring liberation. 

Mantra 2. 

11 ^ H 

wjjuFwt't ewTi finra^a1i<m 

uFwi « *tT. '> 

wxiw* par&cha/i ( wFewaTH M. wi^n^ ) out-going exta 
nal. 

eiiwT^ kam&n(<«imilFutnrn) M. we[;^'e:''-«FeaTfifF«e 
desires (desireii objects, like sweets scents etc 
wjeFwi' anu-yanti { uqu^Fwi M. wa^refii'sfw ) go afe 
emu baia/t ( swwwt M. uif»F«s> ) boys; child™ 
persons of small understanding, undisoriuiij 
ting. 

It le, they. 

^!^i: mj'iiyo/i ( wFe^tWwei^eTa’m ) of death I'i. 
works done for rewards and through igi' 

ranee. ^ 

rrFwf yanti(uetiwi M. W2«f^ ) go. obtain (or 6 

into) 

feuew vitatasya ( fawliw, waul M. 

■ the Ispreod out, albprevading, M. the W 
worn or eternal M. M. wide-spread. 
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^ pA^am ( w«rtr ^ w mif, Wf mff ^rn 
Whn M, W Hf f|iii ) the noose; (the 
union with and separation from body) M. bond- 
age, and the pain thereof. M. M. snare, 
atha ( irwTf ) therefore. 

dhirAA ( fetnuwi ) the wise (the tranquil.) 
amritatvam, the Immortality, the moksha. 
FfftwT viditvA ( M. imr ) having known. 

^ dhruvam. The fixed, the stable, according to 
both Sankara and Madhva, this word qualifies 
amritatvam i, e. dhruvam amritatvam. 

a-dhruveshu ( M. f^wrifini ) in the 

unstable (things like wealth etc.) 

iha, here (iu this world or SansAra.) 

^ na, not. 

prArthayante, do not ask for, or look for. 

Men of small understanding go after external desires, and 
y thus fall into the wide-extended nooses of Yama, there- 
the controlled in mind, having known liberation, do not 
e seek for the permanent in the unstable. 

MANTRi. 3. 

II I II 

wnqi-^n wiw ( rw»nrr ) wi, Tin.* 
t'»rRr miF« 'iFcRmH ( 1 i 



l34( KAfEtA. Adhtaya I 

yena ( fw«Tiiwr%t w. fiW ) by whot 

(flccfording to Sankata this refers to the sell 
havmg the nature of censcionsness. Accordin| 
to Madhva ik refers to Brahman. He fnrthei 
s^ys that the firat'-two verses of this ValU wf 
spoken by Yama, in indirect pnuse of Naclii 
ketas. This verse is spoken by Nachikebaa, wli« 
interrupting Yama's complimentary speccJ 
asks him aboutBrahman). 
rflpam, form 
V# rasam, taste, 
nwf prandham, smell, 
sabdan, sounds. 
wH spars^n, touches. 

^ cha, and 

maithunau ( ) coupling?, 

piirs. The perception of pleasure arising from 
the coming together of pairs M. loving 
(touches).* 

isr etena ova, by that even i. e. by that Self cvei 
which is separate from the body. Madhva als 
reads these two words along with ; as vt 
ifTV ” ordained by which Brahmai 

(one knows form &o.)" M. M. takes it as tlii 
beginning of a separate sentence. “Thatb] 
which we know form &c. by tfwt oko we kno< 
what exists besides." 

fwiTWifir vijan&ti ( fkin wthtTw ) knows, perceives. 
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ilV*' 


^rKrirw)l kim atm pari-^ishyate ; lib. What here 
remains. A^oniinvr to 8. ( wiwiaV 
unww mlrii ^ m f 

«TfawT fa^w ) “ Does anything remain unper- 
ceived by the AtiiA in this world ? Nothing 
remains. All verily are known to the S^lf." 
According to Madhva ( Urt 
i:<iTfyw fw«T<nr<r wv wvf 

wn:fk«r% u wtw wrijriii 

“ Became by the command of Brahman the 
Jiva perceives form <fec. while alive ; does that 
Brahman remain here (oven after liberation) os 
controller of the Jivamnukta 
et.it vai tat; lit. “ This verily That.’* M. this 
is the reply of Yama. 

By whom (one perceives) form, taste, and smell, sound, 
uch and love, even by that he knows (everything else.) 
oes that (individualised consciousnes:^) remain here (in 
oksha) ? yes: This verily is so. 

Mantua 4. 

Tws ^?arT H ait’^ « « « 

wFTwr wTwfwwjff - 9 ^ wjwni W ) 

Fti5 mm(9 w it 

wirint svapn&ntam ( WKwtg, wirniW 155^ ) 

dream-end. S. in the dream, dream conscious- 
ness. M. the Sushupti. 



Awm, 

j&garitUntam, ( winP^i^ wT*rnciW«f 
lit. Waking-end, S.aln waking consciousne* 
M, Dre am. 
w cha. and. 

ubhau, both (S. waking and dreaming 1| 
Dreaming and Sushu^i.) 
yena ( niTiiWT M. Spent ) by whom (S, by whj 
Self M. by whose command) 
wjTOfn anu-pasyati ( wtm* M. wtit ) Sees (the Jiva.) 

wfw mahdntam &c. The same as in II 22. 

Both transcending the state of Swapna and transcen 
ding the;state of Sushupti that by which both (these statei 
are seen (that centre of consciousness verily remains evenii 
Moksha.) The wise having known that Self as great ad 
all-pervading, dues not grieve. 

Mantra. 5. 

n f ^ i 

y M 

KM wvfK wmvi M ^iPwriTK wn twrw ^ 

nK ( ^ ( «nnni ) ^ « 

11 * ya/i(isffKM. ) who. 

IM imam, or IM idam, this. 

wviK madhv-adam, lit. honey-eater ( 

wf nrm iFir ivn* i h ii ti 

ftitl I ) the experiehcet of the fruit 

of action, the jiva. M. The drinker (or enjoyerl 
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of honey(or pleasure) ; the experiencer of the 
essence in th^body. 

^ veda, ( fwwTwxrir or wm^r ) knows. 

MTiwT^ AtmAnom, the Atma. 

M jtmn (wrtTftririrTWWT^fimTf ) the Jiv/i. 

•rwerni nntikAfc ( lafkiriJ, M. 

nn ftnif ) near, close by ; M. always 

near the jivji, as its controller. 

tuTW iiAnam tFwT M, ) Lord or Rul®r or 
Director. 

bhAta-bhavyasya ( t«Tfrwa^ M. 'gn Hrfwwt ) of 
Past and Futuie (of the Three Times.) 

w na, not. 

wwi tata/i { fa^TTwr^ wn WTiwuf w M. 

fwnT’iwiWT ) there after (i. e. after 

such knowledge. M, after knowing that Ishyara 
is the Ruler of the Atma) 

vi-jugupsate ( i^Pir, ^rwnwrpWTf M. 

WiTfWTW HWIT^W wW XWIW WT 

«Ti5% iftr HTTWT wTiw w Jwaff ) wishes to 

protect. M. M. fears. S, knowing the Atman, 
he no longer seeks to save his soul, feeling that 
he is ever-saved. M. Does not seek to pro- 
tect his self, fully trusting in the Lord, who 
always, and everywhere protects him ever. 

^ I etad vai Tiit. This verily That. 



Ksjm* Apiriii,! 

Who knows this Supreme Lord, the Ruler of tho Pa 
and Future,# ilvvtys standing nAr the Jlva the cxperienci 
I.e, therefore, does not fear. This verily is that. 

Maktua C. 

Tj: I 

lift ofitw ft'ss'n ^ I 

tj«f H ^ It 

st*TO-5> «!•«« s5' aS sr a'aiqjSi 

( «» , a «''*•« ( ai ) ^ 

q: yah ( wfrUT!' 

Liberation. M. Ttie God.) 

54 purvain ( ««a ) firs>' M- before. 

Ctqsi tapnsa/t ( qi-Tfa qiaW'^ Vfm M. Sir Mnqiy 
sS = qr»iif qj^qi : «qq> aqfqTqwT^ fqst^si:' 
qqisaqrqtaWt ^Svq^ Sp}, '' 
Tapae M. before Shiva (S. from Brahn 
posscsBing knowledge etc. M. The God,’ 
begot first tie unborn (Bmhnia), before 
Tapas (Shiva), and before tlie waters i 
material univ. r e or T. S. Vishnu.) 

«T«vi jdtam or wimf aj&tam ( enm «• '' 

itiwwwTwand explains it as thef 

faced BrahmA) born M. The un-born (Brahi 

adbhyak ( qnqfWqf “• ■«’' 

^tS*q‘)from the waters (elements or the 
atomic Dianes of b • c 8 nos.) 
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njAyata ( uwjV ft M. fianu^) was born M. who 
produced or caused to be born. 

guhfl.'’u ( fW«nj M. W3lf ) in the cavity (of 
the heait.) 

sfFftv pravifiya, entering. 

f«r^»er tish^hanbam ( ) stays th(*re 

M M. abides therein. S. woo perceive i so.jnds 
etc. 

ft ya/i, who. 

bhdtebhi/i (uTf uTtfrufl^t f M. wifur 
Tfit^ ^f?Tr?f ) with the elements. S. who 
abides with these materials, having the pro- 
perty of cause and effect. M. who perceives his 
Self along w'ith these elements. M. M. was 
perceived from the elements, 
vfffffr vy-npr»syata or fforsti (fism f fvi ffsjFkf 

fwff TO < M. wFif i wfmft 

) was perceived. S. M. perceives. 
ferfsiX etad vai tat. This is that. 

le Wilio sees the First born (Eliranyagarbha) who mani- 
himseff before Shiva and thecAsmos, sees Bi’ahman, (for 
ne can see the Father hut the Son ; the highest per- 
ion is of the (inborn, the First — begotten — be}ond Him 
biontness esaaes.) As a man who sees a golden ring 
ks gold, so he who sees the Worn b-of Light, sees the 
t. . 

’e who first produced the iinbom one (BrahmA) beforo 
lord of Upas (Shiva) and the Waters (Vishnu) concealed 
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in khe cavity »nd abiding therein, pfiroeim all things thfonj 
the slements. Thir is that. (Spirit is the Peroeiver orti 
conscionsnsss pole of creatinn.) 

MaKtra 1 . 

3fT nf5ra.«i » 

nn n 3 II 

tWKTn^VaT%*i n^mnv ari 

fiRTw? it { wnienr m ) ^ " 

ITT y4, who, ( «3* ) M. which (body of God.' 

pr&nena ( Hf ) with t 

P4na the Hiranyagarbhiv of the la$b ver 
the Sprit. 

winr sam-bhavali, arises along, or is born ; co-bc 

or 

^fiiuFk sam-visabi. ( nrw?r ) enters or abides with. 

aditi/i ( M. 

The Aditi, (the eater (or percipient of sound ij 
or,M. the destroyer of the whole univers| 
Infinite (Matter) 

devat& mnyi ( M. ^ 

M. M. with all dieties. M- the best! 
all dietiis. T. S. Full of divinity (or Celesti 

Powers.) 

i srmwj gah&m pravisya iishihanttm entering in* 

the heart (cavity), abides therein. 
y&, who or M. what body of the God, 
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bh{ttebhi/t S. M* [ srrFffpft ) 

Avith the eiemfntfl. 

wnwm vyaj&yata ( M. fwfroirT mnnjnjM ) arose, 
M. who produced ia manifold ways ; who mani- 
fested Herself in the forms of Fish-Avat&ra (fee. 
and produced all living beings, 
ebttd vai tat. This is That. 

She who is co-born with the spirit, She the Infinity full of 
inity, concealed in the cavity of the heart and abiding 
'ein, MANIFESTS .herself alto in the elements. This is 
(Matter or Aditi ia th« form side or pole of creation — 
lifestation is from matter). 

Mantra. 8. 

35a?!. 11 c « 

^ "9^* • 

aranyo^ ( M. « is derived from 

the verb S3 ‘to go’ by the affix w causing guna 
«(^i=itwir»; <fi=3«vft9fx», 9iwri 3afwi«ii 
«V I l«Tti a isx'wt:=3V- 

' F^xrtti ) between the Arams or “ tire-sticks.” M. 
This word is » compound of and « s The 
finaU ia S»mft84otn affix. It means the Guru 
and Sishya— “ the Master and the Disciple " 
sfw nihita/t (fwt. M. fwt ftw. ) placed, concealed. 
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JAtft-vedA/t ( M. «iii «P« ffit i 
)Thi! JAU*-v«dA, theFire. M, '■ 
ktiowcr of all ; the omtiisoient Hari. 
g.»rbhn/i, womb, i. «. the child in the woui|b. 

X9 iva, like 

aubhrita/i 1 3*J '•'S V ' ) 
guarded, well held. 

wrA<ftfwt garbhintbhi/i ( wJitJlfwi, K -ag -jt* 

fgat Wt S«J»I M. ^rwt ) by Ihe 
pregnant whnK*n M,- by wonV n. 
rg3 fgt dive dive ( 'wf'* M. sfitM ) day by dn 
M. every day. 

idt idyaA ( ^3«». ) praised, worshippcil. 

,„,F5, jftgrivadbhi/t,(‘vtT>iwa^«*%>,ww^', M. uni 
) by the waking; by persons who > 
not heedless M. by the knowers of the Lord. 


havishmadbhi/t ( WTJUtfg’itji, wvwTwnwfji 

inigtyiwF|< ) by the offerers of oblations, by t 
persons fixed in dbyAiia or meditation M. 
performers of Sacrifice, 
manushyebhi/t ( w3«*> ) by the mon 

Agni,(M. WttfipiWiT tFv. ) the AgniA (! 
The God.) 

The All— knower is concealed between the Guru a 
Sishva • like as th child in the tVomb is well guarded by 
mother, daily is thU Agni adored by men who are avJ 
„«d who offer it sacrifices. Tbie verily [is] That. 


gfawrji 





MANTBA12, 

Mantba. 9. 

^ ^ n^f?f i 

HTt II <! II 

«i»w wxt ^ HIT ^ it n$ htrt tarimt 

rnTHTi ) ( TO ) « *r «»^TO ^ » 

mrt yjitn/i iriVT^ ^wm ) from 

\Mhich Pj drill M from which (God, the Sun 
nriaos at the lime of creation.) 

^ cha, and. 

udebi (N. ^Punf^) arises M. takes birth or comes 
out. 

^5* ' SArya/i. the San. 

larw astam M ) settini^, M. vanishing 

i. e. in which God, the San is absorbed at 
Tralaya. 

im w yatra cha ( m^T w vvn M. 

TOTOl% *iTOH ) and where ( in 
which Prdna it daily sinks ) M. In which ( God 
it vanishes at P.^alaya.) 
neffer gachchhati, goes. 

if tarn (ffi% wnwT’f ) Him (tlie Prana, the SelQ M. 
The God Hari. 

devA/i sarve wttsT^ ww, =• 

rw«3»; '*'* Delfts, (whether 

cosmiB. as Fire &o.; or micro-cosmic, as 
Speech &c. 
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i4$i ' 

«r$HT« arpitAft < *itRWT» M t* wtfim fwn 

are cootaioadi are fix^ (aa tha spokas ara fixa 
in tha nava., ao all Divinitiea are fixed in an 
Bupportad by that Hari, frooi whom ariaea e»( 
Solar Logos.) 

« ' tad u waxwai nt M. d ) Him, verily. 
n ua, nofc. 

wkfit atyeti ( wra)w, M. *Fawtwf« ) surpaasea, g» 
beyond. 

kaachana, M..wTjf^ ) any one. 

e^iad vai tat. This is that. 

(That Brahma) from whom Siirya arises and in whom 
merges, in Him all the Gods are contained. No one ven 
Ciu go beyond Him, This is that. 

Mintra. 10. 

' 

^ f f '* V 

w w an «n W W3 ( fhvniaivw ) '» « ’ 

xw vnwfk ori Vi vndifk a 

ir!( yat, what, 
eva, even. 

j% iha, here ( M. ) 
tad, that. 

amutra, there (M.lljwWMlJtin'CHt'lTW 

yat, what. 

ai3w amutra (fawwwrw) there (as Arche-type 
et« «a tat anu ( ) that verily, 

iha, here, 



hM ukumm. 

.fitifi ^ whyok ( ) froia Death. 

W !», fce. 

fi| mrityum ( wl, jui tmnn^Hvi M. w 
) lo death (the round of birth and 
deaths ) M. The death, as Tumas. 

eniSrt Apnoti ( M. wnftSr ) obtains. 
nt y&ht who. 
ff iha, here. 

nAnAi many, difference. 
fW iva, as if. 

. paayati, sees. 

'hat winch ta oven here, the same is there ; what is 
I, that verily is here. From Yama he obtains mortal 
[8, who beholds this here with difference. 

Mantra. 11. 

Hr*TTf«T I 

^ tTCTfji It N 

wwer wTgwr wt>r nT»rr n wm n* 
s wfe w W’iim u 

vw manasA ( wTwmUw M. wwn 

sntti «^%N ) by mind ( purified by instrnctiof^ 
and yoga ) M. by the refleciivo mind or anta/t 
karanA. 

irw eva, alone, even. 

ItfH, idatn, ( M. mwrlirf ibnl^ef n )' 

this ( tiomogonous Brahman ), M. this ( fact* 
10 



m diir^eii«0 m iwpefwt, %im%\ 
the forms be differ^l )i (Bjrebme) er tbii 
(knowledge). 

mmwt 4ptavyera(I4* Win# ) cen 0 |r ,i»ay be ob^iflec 
or M. known, 
w na, not 

t% iha ( iwrfw ) here ( in the Brahman / M. ( 

WT ) M. in the Archetypal fornv oi w 
the lower plane forms. 
wtwt n&n& ( M. fw»# ) difference, many. 

«f«i asti, is 

Hlwii kimchana ( wfwrwwf^ M. ) any, 

mrityoA, from Death, 
w sa, he 

j mrityum, to death. . 

•rufk gachchhati, he goes. 

If WTWT tw wmfe y9ih iha n&n& iva paayati, who her 
difference like sees. 

Even through the mind can this knowledge be obtains 
that there is no difference whatsoever here. From death t 
death he goes who neholds thia here with difference. 
Mantra 12, 

^ w*rf5r \ 

ipi| H M 

»ww«-«»wF«^jpw«wt t«Tir« •fjtqwiw fWi W 



anguihfha-m&irAA ( vfgg-wfmmrt > (of the) mea- 
•uro of the |hutnb. S. The heatb of evety crea- 
ture ie of the size of its own list (thumb). 
The Jlva in the causal body or auric egg 
(antah-karana-upAdhi) is said to have this size. 
M. This particular measure of the Immeasur- 
aolr* IS ft)r the facility of meditation only 
gew* purushaA ( ) the Purusha (the Man 
or the all pervader), the Person. 

wiwPe madhye Ataiaiii ( M wViee wr 

wth ) in the midst of the seif (Atman hero 
means ''body”) M. In the heart (madhye*® 
heart) of the Self or Jlvus. 
finsfW tish^lmti, is, stands, stays, 
twres is6kmh &so. The same as in IV. 5. 

Who so knows the P itusha, (Brahma) of the measure 
a thumb as dwelling in the middle of the Atma, the 
iler of the Past and Future, he therefore does not fear 
his is that. 

Maktrit. 13. 

turnt ^ « iss » 

^ STl II B 

IIWIW*- ^ WSOW» iWTWJ WfWfll IwVfwfrW Wf J^WTW* geWJ w 

( w5rt ) w ^ ) ftnft net ( nr ) s 

'^-wiwi jw ahgnsh^ha-niAtra purushaA, ths person of the 
size of a thumb. 



ABsmA.il. 

•iftfiri jyoti^ light 
iva, like. 

adh^tmakah ( M. fe^si ) snaoke^lesa^ M, pure. 
r«ii s* smw (same as in the last) Lord of the Past and Cht 
Future 
^ sa, He. 

t 

ft evH, even. 
wv adyu ( f f rflf ) to-day. 
f ?a, He. 

9 u, verily, 
urt svrt/i, to- morrow. 

The Pnrusha, of the measure of a thumb, like to a 
lokeless fire, the L)rd of the Past and Future; Ha it 
rily to-day and He will be so to-rnorrow. 

Mantra 14 . 

W ^ H Xi " 

;t an «5 r<r»T.F« a 

ffT yathA, as. 

9fti udkam, water, 

5 «f durge ( wi* M. «A<n»> Fwt) on 
the iniiccessible (suniwit), mountain-ridge. 

^ vrishiam ( Fow ) rained, fallen. 

<»4ij pnrvateshu ( ^i«n5 ) M. reads it as 

( S'? ) in the hills (the lower mountain 
valleys) M. M. the rocks. 
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vidh4v«6i,{fWfti^,, r«nnwf*M.w'i WTOw 
'W'lf* »T4»f«r ) rum down or spreadi out in 
different direotions. 


eram, thua. 

dharm^n ( «TWift PufT^ M. fint> vaVt ) al>dhar^ 
mas (different frona the self,) M* all (Vishnu) 
qualities. 

prithak ( irnrirt^^ M. irmnr^W wr ) 
sep irate (in every body). 

p’»syan, ( WTSt^ ) seeing, knowing, 
wist t&n ww eva ( M. ) them 

even. 

wrj anu (M. Wf ) after (seeing that.) 

fwwrwfk vi-dhAvati ( wm mir>rk ) runs on all sides, L e. 

gets embodied state again and again. M. 
obtains the Tamas. 

As water falling on an inaccesible mountain runs down 
;mong the hills, thus, seeing qualities as separate, a man 
tins after them by many ways. 

Mantr4. 15* 


WTWT «RiRr ntw ii h 

irtr«ii tiff f* whnvfil 

wnet ) fewi«mi mmt { irjf fw , wePa i 

W snN yatbA udakam, as water. 
l2 suddhe ( irv*^ ) in the pure; 



■ itit iMHiit'n} 

fiiddhAm 

mtM AsikUm ( wrii} M. wfW ) poured (into) 

«i|ir«w tAdrik eva (wm 

fiimf ) like c^iat (one hoxnogetiona eaaenoe; 
without any difference. ) M. like that ( but not 
identically that ; because we see that the boll 
of the water is increased ). 
wvfk bharati, be.’omea. 
fd evatn, so. 

munefc ( M. 5^'rt ) of the Mg*. »1» 
thinker. 

Dhnntt vijkniitafc ( fewwsi ) the knowing. 

«nvi aimft ( M. wi4V ^ 'wft i 1H 

«« wwfk.wgwhw wTBtfit) the ielf(beco»«i 
four-faced like Viehnu, but doei not bkoom 
identicaf with him.) 
enfir bhavati, becomes. 

Oautatnfti 0 Oaiitania ! i. e. 0 Nachiketaa ! 

As pure water poured into pure water becomes like that 
0 Gautama, so the Atmaofthe Muni who knows beconw 
like that (with Brahma). 

VAI.LI V. 

MiMTRa. 1. 

If • 

Wt « I * 



^ ^ mi I 

jtf purara ( vW M. tf ) city ( the body )• 

VTfV-^fTt «k4dH«a^dvAriiin ( wIVnvTfk viMff iMn 
fwT^v M. Awi< mrmrfv 51# mfffA nix 
elevcD-galed ( M. Nine in the physical 
body, Manas and Buddhi making up the eleven.) 

vra ajasya ( wimi, fWfissTrrfiwi M. wsw ) 
of the unborn (of the Atman. M. of tho Bhaga- 
vAr the Lord). 

avakra-chetasnA ( sraiKssUif^if, Amm 

ftiiir miu, tftr wamtsn, a^u trirwBufs unit ) 

of the non-crooked*hearted. M. M. whose 
thoughts are never crooked. 

w^x^ aunshfhAya ( wwt tif jr d fvwifM ) 

erj^ruoaewrrwrr s M. wt«»i wwrVre weW 
wemr^eeer fefiftf eear furdV e wVwfir ) S. 

having meditated (upon Him the Lord of the 
city) M. having firmly settled (in his mind that 
he is under the control of Qod) M. M. He who 
approaches it. 

i lAsrfw na sochati, he does not grieve. 
fk|[Sl*i w vimukuA cha vimuchyate ( mfkur 

f9 mn sriru 1 fmjwil 

swi w wAr » M. IfTfwwtmitt wiwvmi 
snqnr jNfvrrir wrlKr ^vwweruwrw 

iri vs uywmf A fkiHr 

wtfir i ) and freed (even while living) becomes 



ftrtCWUJly, after, dea^h* ». e i jis i» wt b«j 
again.),. W-Mt. ftntil.<il>erat«t I fro™ 

' of ignorance ) becomee, free. 

Haying meditated, on the imborn, true minded Lord) 
tbe eleveii'gated city, a HMn doee not grieve, but 6ccofntii| 
Jl'faifinuktB he ie tAue liberated. 

.Mantra. 2 

itnrr ww 

i^,w( Mmr) in iffw ^n 

i*ffii nxnji n^^n. ^^^n. «w» ^nu nw 

I«ff T* %%n, H 

hamsft/i. Swan, S. The Goer or mover, i 
Free from faultB ami the essence of all. ( rj 
vcetrir M, The word is a compound of 
‘ and nt « ‘Ham’ is derived from the roo 
Wf^, hy adding the affix n% i There i 
elision of tho final syllable. The word «» j 
derived from by the elision of the finsH 
and shorteninu; the long wr « f 
%% n\x sTSf ifif ) » 

%Tnn% suohi-fsbad ( f iJVwffFf, M. 

fSr wifiiJ ) dwelling in the Pnre (sky « 
Aeoerding .tp- ^ndl^va is foro)« 
by adding to i^be noun suebi the ^rb 



kWl. ^ 


2 . 


mi 

S%6 is . ad 4 ^ ; the m of et^ia elided, 

end we have I9, and w ie then changed to w a 

wfi Vrtsa/t ( nmnm a M. 

m n ai»a Thex elided) Vasa, who 

fimkea all to d well. M. The best and the joy. 
S. The VAyu or Wind. * 

[Wircvf^ antariksha-safc ( wwifx^ wVffv M. «wrri:wwi ) 
dwelling' in the firnmniont. M. moving io the 
firtnatiient or sky. 

tftwT ho(A, the sacrifice. S. The fire M. The pre- 
siding diety of the senses. ( air»t M. From 
the root | ^iwi^rw^Tt is f»>r'T»2d by adding 
the affix fwnt aifw, arjiwwm 

f fa, ) a 

tfirwxt v^dj-ehut ( M. SnWvf 

aifw ) dwelling in Vedi or Earth. 

vHlfwi atithi/i f %twi M. It is 11 compound of «Tk 
much" and d “ food ”. wmwrad wg xwi %wfkwi, 
w wfafxi ) guest. S Soma M, the rich in food : 
the wealthy, 

XhWf duron »-aat ( M. jftw , 

««i% faxiSr f fk ) dwelling in the jar. Or the 
BfAhpMna guest dwelling in the houses. Iti 
this case, means “ house.” 

in nri.shab ( H M. n ) 

dw^dling in men. 

wnwpi vara-aat ( M. wftf ) 

dwelling in the Devaa or Gods, 



kvitm 

■< 1 % tt tata ) dwelling or esMtiog in Truth 
Vedft- 

vyomvMt ( wanft M 1 1 

mf anfwttfinfti wl 

dwelling or exittnig in ipnoe. M. exiatinj 
Pittkrili. Vyofna is the name of Shil— ski 
whom the whole unirerae it woated (vyots). 

«S«ti ahjik ( '■»! wjpfilwetttRrr^ «w» M. wiJ « 
wr« wwwcfe, hj etna. fF« eiwet » 
etnli rfH.tnea aeinee e^ fweil eewrlw e e^ 

wfii wefii) water-born (like conch, shells, j 
M. He who dwell* or exisU in the watet-b 
creatures. 

arwn gojAA ( nTw ^Feert itbfae«fge:aw wiea M. i 
ettaj etna ) C‘»w-born, S, Earth-born (I 
wheat etc.). M. Ha who eilWa in the oow-bt 

i|V>T> eitaj&A ( enigcaw wret M. Hkj <**•* *'>1! 
tFe wm«T»*«»'‘'' «w<bPi «» «"* ) T* 

born. S. born of sacrificial part. M. Ht 
dwells in the wisdom etc. of the liberated. 

«%!« adrijAA ( "wfetsH ««a M. ' 
etrea ) Mountain-born. Eirer* etc. bon 
mountoins, M. He who is in the moui 
born* 

ritam ( w^iwwwiti HTfrtr 
Troth M. That whieh is principally estsbl 
by the Vedak 
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t-f; 

f»t ' M. vcrraiv) Th« 

Or^t 

/it dwell® M H imi'i in the pure heaven, as Vasu it 
in th^ AnfcaViksha, at the saorificer it dwells near the 
as a jjuest it dwells in the houses : vessels of food.)^ 
wes in nien, it dwells in the Qods, it lives in Tratb, 
1^: in sp ioe ; it is (as the fish ) in the waters, (as the 
that i^row on earth, it is the knowledge that the Vedas 
, and like the riven that come from the mountain, It 
Great Truth. 

IfANTRi. 3 . 

8^r findl^r *5^^ u ^ h 

w -( wi ) WTW ^ wwrd wmm sndW 

ft ) fei%twri iwfit I 

firdh/am ( M, fnl wfawvrsr ireft) up 
(above the heart.) 

ifw pr&nam (wrwxV wrj M. wtststJ) PrAnt-vAyu. 
efv utinayati ( tra wwfFv M. dcere ) sends up, takes 

^ apAnam, the ApAna*vayu. 

pratyag ( srwt ) down, or back. 
r% asyAti ( Biffk M. dnfk ) throws, sends. 

N? madhye ( f» s3e t ft i0iT» If . ffir ^ in the middle. 
S. in thi ether of tho lotos of the heart. M. 
In the heart. 



JM M'fBk ADHTit 

ipint & The ad, 

M. The Person of the size of the thunbi 
tioncd above. 

•rdW Asinan), sittinar or ii seated. 
fiiS^ visve ( rt ) all. 

^iri devAA, Gods S. The senses like sight. 
upAsate, worship. . 

He leads the PiAna upwards, He throws ApAnado] 
the midst of the body sits this adorable one, and ^ 
Gods sit round Him, 

Mantra 4. 

IJBJ u 8 B 

Wfi fii wfvFuwit I « 

asya ( si^viirw wiTWiri ) of this 

ffWrewTWW vi-sramsamAnasyiv (wwwswiwes » wwTsei 1 
^ iswwrt ). being torn away, leaving the 
body, 

sarlrasfchasya, of the dweller in the body 

dehinafi ( tfW ) of the embodied. 
dehAt ( M. ) from the (subtle) bo 

fw^eewisiw vi^mhohya mAuasyfi, b^g fre^* 

wpcfitwl kim atra parisishyate, whali 
hero. 



7. MAimiA ft Igt 

It »«»iM wbw this wul, the dweller in the body, 
t ftftd if fretd eleo froit the euhlle body ? Tbel le 


Mantra. 5. 

sfTTT^n i 

n i) n 

Mrv?} w irr^T wVnr?r »r iknTtt ^ 

wt ) wfwift It 

na pr&Men.i, not by PtA^a, 
r.a npfinena, nob by Ap 4 na. 
tnarbynA ( ) the mortal, 
jivati, lives, 
kaschana, a"y one. 

itarena ( ijfir mvrri r 4 ww%^ ) by the other, 
tu, but. 

jivanti, they live, 
yasmin, in whom. 

efcan, both these (Pr 4 na and ApAna). 
up&sritan. M. M repose. 

Pi Ana, not by A pAna does any mortal exist, but 
do they live, on whom .both these depend, 

Maxtua. 6, 

3^’ 9r|T i 

ww inwr wfm ii i| n 



^ mm-. ^ 

Jint ^ 

fiv htnU, well ihen. 
t te, to the# (V^) 

Xt idttBi, this. 

Kvestre pra-ViikshyIttni, I shall Isllt 
^ guhyam, (%!«») mystery. 

Vir Brahms, the BrahmsD. 
fSTinf sanAbanam, ( fetwrt ) the old, the ancient. 
yatliA. how. 

w cha, (nob in Madhva) and. 
fitw maranam, Death. T. S. erewadeath-less-o^ 
pi&pya. reaching. 

«iiirr AtmA, the AbmA ft M. The JlvAbmA. 
fifm bhavati, becomes. 
iJVfil Qautamn, 0 QautamA. 

Madhva; enwwbst, wr wsew wffir n 

•esrfe Mn 1 Atm A means I 

I shall tell thee also how the Abma falls 
the state of Jlva i.e. how it reaches m 
condition. This shows that there is differ 
between the Jlva and the God. 

And now this mysterious ancient Brahma I shall te 
thee, so that by reaching deathlessness, he becomes i 
(alone) 0 Gautama, 

MaNTSI. 7. 

fin5 f 



«lwN)l • 

<tW yoniin, ( f mti ) ^o^b. 
wi «nye ( il f<if fimnwwi tiri II. iw ) some. 

pM-|)inlyiinte ( ufVwfn M. mijffiB ) enter, 

obtiiin. 

kifw wdratvAyt ( vx^Tf tirii M. ww) in 

©rder to have a bodj ; for the purpose of beooQ* 
ing iticarnated. 

dehinaA ( ^fwwi M trn^fr^rmTi ) embodied 
ones M. when ready to become embocjied. 

XWT^ sthAnura (fWTffwrwx wrij M. wwx^Tf » immove- 
able, iuorgtnic bo<ly or matter, Sthanum: a 
atone, an epithet of Biiiva, denoting the qualities 
of calmness and fixity, 
anye, others, ( ), who are evil doers. 

anu-aam<yanti, go into. 

yathA karma ( xfs siw wf W ^ aigil 
umpir fd afitw ) according to karma 

( actions done on the Physical Plane) 

pxf yathA srntam, ( eigif w fkwrw^^rfwd M. w w 
feWSBW^xfii ) according to their knowledge 
(energy set free on the nientnl plane). 

e $oul9f ready for birth, go into the womb to obtain 
others enter SthAnufti, according to their karma 
pndmii to their knowledge. 





Asmtmi, ] 


I# 


irAirnti.-'8.'' 

^rf%iT^«TS fw: ^ »5 ‘ 


^5 ® « 

w^(.-sit w# W'i Tw’iw* w 5^« 393 tnifw I* 

1^ wn S3 3s *3* t«»3 I S(W3 «U ®3 • 'Wj^' 

Hf ynh who, 

esha, this (Person or God). 

Sgg snpteshu {nmM «• 

Pi&ima or the JJvos arc) aslefcp. 

waFa j&garti, is awake (does not sleep, but watclit 
over us, as a Mother on her child) 

sirs isivt k&natn k&mam (ri HstwSs swr^w M. v^'aiisd 
or ssweni ssm w^rS wni ) one desired obj« 
after another. M. accordiog to His Desire. 


purushu/i, the PerBon. 

nirmimfcna^ ( M, ) creahu 

shaping. 

tat, That. 

^ evu, indeed. 

ipn snkram, ( VI M. ) White> 

Pare M. Free from sorrow. 

?fV tat, That. 

W Brahma. The Brahman. 



vmsA«. 




Ifil 


n ted eva, that indeed. 

amritem ( wfiiattV M. ’ttmiti ) Immortal, undes- 
tructible, uDchanging. 

flaat uchyaie ( M. or mt. ) is said 

or called ( in all scriptures or by all wise men.) 
tasmin, in Him. 
lokA.^, the worlds. 

(SritA^, ( flifwiT* ) contained, 
sarve, all. 

<5 tad^ u, That indeed, 
r ?a?^Tk na aty-eti, does not go beyond, 
kaschana, any one. 

This Purusha who is awake in those that sleep, and who 
is (all objects) as a desire, that indeed is the pure one, 
indeed is Brahma, immortal he is called, In him all 
is are contained, This is That. Him verily nothing 
beyond. 

Mantra. 9. 


af%^ u c 11 


Wqt— W ( ItPr ) nfk^^t | 

JTWT j ^ ^ ( Jif?r ) 


agni^, The (Celestial) Fire, The conscious Fire- 
God m heaven and His reflections in the uncons- 
cious material fires of the physical plane, 

IT 
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kimirK 11 


uvT yabhiL, as. 
eka/i; one. 

bhuvanam ( « ^ world, 

pravish^a/i { ) entered. 

^ ^ rtlpam r{llpani, in each form. 

prati-rhpam, (nfirni^O counter-form or reflectior 
babhhva, became, 
eka/i, one. 

H«iT tath&, so. I 

^Sr-^?[T^^TW( sarva-bhht-antiirabma 

tsfa^Wc^T^ M. ^ 

ibwt; ) the Inner Self of all creatures. 

rOpain rupam prati-rhpa/i., for every form, ils 
counter-form. 

nTv^ bahi/icha, M. 

jrf?f ) an<l 

out or without (i. e. Brahman assumes the foriii 
of every object that it enters, yet is without 
them). M. i, e, 

out side of the reflected form It does not 
become one identically. 

As the one Agni enters every form ; in the world and be- 
comes like that form, so the one inner soul of all beings, 
entering every form becomes of that form, but is still out- 
side it 

MANT14A 10. 

Ii \0 ii ' 



Titw. v; mantra 11. 

W WTJ. ^ ^ J 

m TO wtwr ^m, ^ ^ ( ,ret ) nriw., ( ^ 

viyu/t, The Vaju. 
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As the one Vayu enters every form in the world, and 
)eo0mes li/ce that form, so the one inner soul of all beings 
intering every form becomes of that form, but is stiU 
lutside it. 


Mantra. 11. 

?»T^: n \\ II 

wtw *nir ^ hvj^ i 

^4^t?Tr»cTuwr H?TT ( 

surjra/i, the sun. 

W yatha, as. 

aarva-lokasya, of all worlds, 

w chakshuA, the eye, ,M. The eye is of two sorts 
— the external and the internal. The external 
is material and inert. The internal is living 
and conscious, as it has fur its presiding diety 
the Sdrya. 

w na~ not. 

f««l% lipyate, is contaminated or besmirched. 

ch&kshushsu/i ( «ns^«rTrk^i5«rfwfif^t «ire;Twli qrf 
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relating to the eyee/CThe impurities whibh the 
eyt eeea.) 

bfthya-doshaifc, external impurities. 

,5^xiwi ek,ali tatba sarva-bhftl&ntarfttma/i, lo 
one is the Inner Self of all creatures. 

If remit na lipyate, is not contaminated. 
eftaiSiete loka-du/ikhena, by the world-sorrow, 
wm: bahyah, (being) without. 

As the one Shrya, the eye of all the worlds is not affect- 

ed by the external faults contained in the objects of sight 
(by his rays falling on them), so the one inner-soul of all . 

not effected by external sorrow of the world, b.ng outside it, 
MlNTRl 12. 

'< 

IT ^ vfbcTt sBfaxjirw 9’ti S’* ( ^ w ( wa h 
ekalt, one. (S, ufu u^-mi 

wwWwiSt UT M- 

wisui^ wTwt ur« 

fern u S. Verily that Supreme God w 
all pervading, self dependent and One, thtre « 
no one else who is either equal to Him or greater 
than He. M. The word “One" indicates ths 
He is self dependent. How can one God control 
.r,A rnlfi infinite number and variety of Jlvaa 



nut. V. 
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To this, the answer is given in this verso, i.e. 
the God assumes infiuits forms in order to 
govern infinite worlds and JIvm.) 

vasiA ( w ff ww W'nt ail M. ) the controller, 
the Ruler, 

sarfa-bh{il4ntar4ttDa, the Inner self of ail 
creatures. 








anujiv 


ekam riipam ssrrwrw fa^-fTOW- 

) one form ( which' is one essence, pure 
intelligence.) 

bahudhA ( wyn 
WWK ) ' manifold (according to differences of 
name and form.) 

ya/t, who, 

karoti, does, makes, 
tain, Him, 

dtmastham ( ^rw- 

) seated-in-the-self (placed in one’s own 
heart, in the Buddhi). 

ye, who { free from out-going tendencies.) 
anu-pasyanti («5^^B?r) see, experience, perceive. 
dhhih, the wise ( ) 

teshdm ( wwi:^fTWT ) theirs. 

Fukham sdsyatam ( fkw «nwnri^si^ 5 ^ ) 
eternal happiness (the bliss of the self). 

na iltresh&ra ( n ) not of others. 



[g0 KATBl ADHrm. H. 

He one, the ruler, the inner self of all creatures, who 
nakes (his) on* form manifold; those tranquil minded ones 
rho see him seated in the wuiAot-atma, eternal happiness is 
;or them and not for others. 

Maktra. 13. 

^|r^T 

9m ^Ttrr^ • 

jITf^2 II II 

a ^ htPr* ( wFa ) 

w ( ) II 

Tn?m mty^h ( iwfwiJV ) eternal. 

anity&n&m ( fw*TTT«r*n ) among the transient. Or 

“wj nitya/i nity&Di.m ( M. twht ^8* 

fw. ) the Eternal among the Eternals. 

chetana^, ^*»rrwt chetan^nam ( 

jufvRT M. %a^TRl 

= 5 ^ the Thinker 

among all thinkers, or the Highest conciousness 
among all consciousnesses, (like Br&hm4 &c.) 
WJ eka/i, the One. 

wjnj bah^n&m ( M. ^w»Tf ) of many (conci- 
ousnesses.) 
ut ya/i, who 

«twt^ vidadh&ti kAmin, fulfils the desires. ( 

sw'wrifk 

jOTrfk) 



VAtw. V; MANTRi 14. W 

i tnww % tarn ^fcmastham ye anupasyanti 

dhirA?i, The wise who pereeire him within 
theirself. 

ireshAm, to them. 

irrfwrt sAnti/i ( M. 5^ ) peace, happiness, 
sAsvati ( f«Tnrr ) eternal, 
w iwW na ibareshAm, not bo others. 

The eternal among the eternals, the concioiisness among 
11 consciousnesses, the one among many, who bestows the 
•uits of Karmas, the tranquil- minded ones who see him 
sated in the mahat-ktim, eternal happiness is for them and 
ot for others. 

Mantra. 14. 

f«3 II II 

( 5wrt ) 

H w ^rifir wr w fwwrfw nrd 5 fwwT^Vunt u 

tat, that ( «twt fww M. 51^ Wir ) S. Self-know- 
ledge M. Mystery of Brahman, 
etad, this ( M. ) 
ffir iti. 

wwTW^ manyante, they think. 

stF..^ anirdesyam ( wd M. m W tfw 

urirwn ) indescribable, undefinable, inexplicable. 

paramam aukham (wfnc yf M. wtwinprrwrsf) 
supreme happiness. M. The wise think Him as 
the Indescribable essence of the highest happi- 



AoiTlti. U 


m itATHA- 

ness— that Brahman which is in one aspect i 
Mystery, and in the other the All form- 
between the unknown and the known lies tb 
third aspect of Brahman— the Supreme bliss. 

katham 5 nu ( ) M. In what way. 

^ tad, that. 

vij&niy&m, can I know (M. How can I know thi 
Bliss aspect of Brahman without His gtsw 

kiai u, does it verily or indeed. 

wtfw bhati (fr^) shine forth (and illumine otheis, 

w wtfs wr na bhati vd, or does it not shine forth, i.e. 

can it be known by our Buddhi or not? 

“ How can I know that Indescribable big 1 

happiness.” 


ftwna WT vi-bhati vd, or is it lighted (by some other hgl 
“This is that”— so say the wise: how may I know t 
supreme bliss, not to be defined ; is it manifest or is 1 

manifest. 

MiNTIli. 16 . 


w wrfk w wwn^ (wfk) 

vi *«« ( WIS wt wtft « «w 


ftwifae 
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w na, nofc. 

9 ^ taira, there (%f^ Ww M. 

it»tt 5 xrrfit ar^jf^r ) 

8&rya/i, the sun, 

^ifw bhAfci (xr«T«njfif M. ) shines, reveals, 

Kianifests. 
na, not. 

chandra-tArkam, the roeon and stars, 
fi?rt fir^a: ^rfi^r na imih vidyutaA bbAnti, not these 
lightenings reveal (or shine.) 

\i liutaA ayana agni^, how this fire? 

! tarn eva bhdntain M. = 

irysr«T ) S, when verily he shines, M. 
following after Hii shining forth. 

5sr3-WTr^r anu-bhfi,bi M. (anu is taken with the pre- 
ceding clause) S, shine after Him (not 

by their own light, but by His light.) 

^i5 sarvam, all (Sun and other scars &c.) 
lasya, His. 

bhasA, ( ) by (His) light. 

sarvam, all. 
idam, this (sun &c.) 

fwm vi-bht^i, is lighted. 

There the sun does not shine, nor the moon and stars, 
e these lightenings do notrplay, how then this fire f When 
is manifest, all is manifested after Him, by His mani^ 
itioD all this world becomes manifest. 



lyo KATSA. Adhtata,] 

Vaixi \l 
Mahtba. 1. 

f^TS 55 «IT^f?r I 
T?<!| ?JX1 II \ II 

Bimwinw «>tmi «wnji 1 a^^»i 

11^ TO»^ w 

Ardhva-tnuUA ( 

STW’IW!Wlf’T«*nWW> M..»'«w 'S ibIw 

jaarB* naf aw ataam spiw « 

above-rooted. M M. whose roots grow upw» 
M. That world-tree whose rpot is in " Urdhv 
or High God. 

awas.-’i™' BvHk-sftkhaA S. wWtaaw SmWwi inar 
( M. ?3i>rRTt nw* w ) do 
branched. M. M. whose branches grow doi 
wards M. Whose branches are the Lower De 
(arv&k Lower hierarchy.) 
wwi esh8A(^wta iwi M. wwT<» «fwa\ wwatW^JW 

' I*'’*®' « _f 

qraBWt asvattha/i ( »<WW5 wrweiwwt^PtBfwi sal 
eewTwt M. erenmwftwfwwi 1 WTV>t«^wX ’ 
^fk«« enwis formed by adding the afS*' 
the roet «t '■ to blow ” preceded by the upap 
‘quick’ wxj+.WT+w ( w )>■»« (tbe' 
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shortened.) mjt irfVn^ fiitrfir or vn* 

tBcvi^irt ) the Fig-tree M. that "which stands 
firm like the Fig-tree. Or nrww may mean “ the 
abode of God or the food of God”. means 
then “He who goes very quickly” i. t , the 
all-pervading God : and w is the eliled form oT 
“ to stand” or w “ food.” 

jwxnnt BanAtana?i ( M. ) ancient. 

M. Beginningless as a current, The curient of 
creation has no beginning. 

ir^ tad eva, that verily or indeed, S. That root of 
the world tree, 

ipk sukram ( ^ ) Bright, Pure, Free from 

sorrow. 

W tad Brahma, that is Brahman, 
tad eva, that indeed. 

amritam ( sjwtw wwtw ) Immortal, 
uchyate ( ) is said. 

wV«TJ WTt 9 n « same as in V. 8. 

^ith roots above »nd branches below, this (manifested 
na) is as an ancient ashvattha tree, that indeed is the 
one, that is Brahma, that indeed is called immortal, 
all worlds are contained, Him verily nothing goes 
I. 

is is that, 

Mantra. 2, 

II ^ II 
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— >1^ w OT wn fimf Jn% ( wfW ) ^»ra 

mwi ) 3wf »(f ^ » 

ir^ yat, what, 
idum, this. 

few kimeha, so-ever* 

WWW jagat, world* 
ew aarvam, whole, all. 

jn% pr&nc ( wrfww M. io 

Prdwa (in the 'Supreme Brahman M. in 
God Hari.) 

wwfw ejati ( ) trembles or w? Steqr woi 

(by His direction.) 

fat ni/i-sritam ( f*i^* M. wrerw f*»*WW ) gone for 
M. All this world is contained in the Pram 
comes out of Pr&na— from whom this urn 
trembles as if in fear, or works under wb 
command. 

inahat bbayam ( wwW w, M. 
great terror, reverence, awe. S, Great aiidu 
ble M. giver of great terror. 

vajram udyatam ( M. W 

wwwwr ) thunder-bolt raised I 
drawn sword S. the thunder-bolt, as if on 
point of being hurled. M. The . great gm 
terror, like the thunder-bolt. He takes ' 
as a separate word meaning “ever active. 
„ ^ f,5, yaA eud viduA, who know this (Brahman.) 

nmritAh M. 3«fi) Immortal, Mi 
t MwPw te bhavanti, they become. 



UANTKi I. 


1 n 


m 


M. another reading is mm That from whom has 
come out PrATi% as well as all this univen^, ia 
whom they all tremble or cal’ry on their fane- 
tions. Or that from whom the whole world has 
come out, and on whom that Pr&ua (Brahman) 
1 e-acts. 


Whatever is in this world, the whole moves in the Prana 
comes from it. It is like a mighty reverence, like on 
;ed thunder- bolt, they who know this, they verily 
ne immortal. 

Mintra. 3. 

II ^ II 

pisjTii^sHipcr tsrfiit ) wmw ) 

w w T?g wrwfw m 

bhaydt ( ) from terror, awe, reverence, 

asya ( ) of Him (the supreme God.) 

agni/i tapati, the fire burns, 
bhayfi.t tapati silrya, from awe the sun shines, 
w wrpw WTwfw WWW; bhayafc Indra/i cha vflyii//. 
cha Mrityu/i dhavati panchamaA, from awe 
Indra and Vdyu, and Mrityu the fifth runs, 
M. WT^fk ( ^«T%5qTnmk ) M. translates dh&vati 
as ’“engage in their respective works such as 
causing rain &c, 

ra reverenc«ofHira Agni burns, from reverence of 
arya shines, from revereqee of Him, Indra (rams), 
blows), and Mrityu runs (to work) as fifth. 
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Mamtu 4. 

ff sfrck^ ftraw: I 

wsi 11 * u I 

^9^^t^rf fwH* 3»Tf 

l|^XW^ ( f«li 

Wwf?! ) > 

iha, { M. ) here ( while ali 

on this physical plane or M. while having 
human dense body.) 

^ chefe, if I 

isakat, ( M. uwt ) is able or became all 
boddhum, ( ) to understand, 

pr&k aaiirasya visrasa/i. {5^ m 

^^3 ?TH^j«Tnrl^TiX ^^3 33^^ ^3 ^ 

iirrw»n ^3 

(S. If* man is able to understand Brahnii 
then even before the decay of his body, he 
liberated. If he is not able to understand 
then he has to take body again in the creat 
worlds.) 

-saiirasya visrasa/i, ( M. 
aiTTS[W»iT3 ) the falling asiim 

of body (the dense), 
tata/i, then. 

wifi ^3 ufhwT? wwS svwgsBhu lokeshu saiiitj 
kalpate, (M. 

«w?> SGi^wfa *fit in Heaven "(«' 

( like Vaikuntha <*«,) he is born in ord«i i 
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take a body (which is im-material, and consists' 
of the bliss ^d intelligence)— i.e. He takes , 
an undecaying Spiritml body in the Heaven- 
worlds. S. reads and not wifj, nlfj means 
“in the created world” Shankara’s meaning is 
given above. 

If a man here is able to understand Him (Brahma), before 
disintegration of the body, then in the lokas of the self- 
Igent One he obtains an ,{a-prakritic) form. 

Mantra. 5. 

ITOT ^ ?J<IT I 

II II 

snufuj— urn ( ^ ) ?iiiT 5!rTwnr ( 

(^t^) nnr isftg i ^ ) 

tii ^ ) a 

yathfi,, as 

ddarse, in the mirror ( isrr^ 

M. 5 ?^ htjj 

jiPTt ) M. as the face is seen 
fully reflected in the mirror, so the Brahman is 
seen completly reflected in the Atman. 

W tath&, so 

• 

tTwr*! ^tmani, ( wwVfinrf fkruni ^TW»rt 

M. 58ft wfw ) In 

the Atman, S, In the Buddhi M. In the 
JivAtmun, 
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nm y»thA mpne, ( trfSiftni wraf 

w9 {W%, n a»<H ) as ip dream ( S. t< 
fully, not completely.) 

aw tathA Pitri-loke, lo in the world of the Fatheti 

( isfafa{E»iw aaawwwi w’satwtw M. 

S. there is not complete realisation, becsm 
there is the experiencing of the fruits of ont' 
actions. 

WT Wig yathA apiu, as in waters ( wFawwamwei 
wfta or parlra dadrise or drisyate, { as e 

M. axta=awt\iw sfsgwTraw part ) as if full 

seen, as if seen in all parts, face &c. 

aar nwifti tatha Gandharva-loke, so [in Gandharva worl 
( rt’* M. fwFa^wgaw pi 

am-wtaw^i aa awwfit chbAyA atpayoA ita Brahtna-lok 
like shadow and light in the Brahina-wotl 
light and its reflection ( wraiaFprwe trei 
^Fwg 0 w w gwiw! ; pwif wiw?wmn wt 
w4wt M. etiwwwFwftta otg PwnFt 
|wt »wt fFx! jw* ) 

As a reflection in the mirror, so in the Atmpn is Brahm 
to be seen, as one sees in dretim so in the Pitri loka.as 
waters completely visible, so in the Gandharva loka;i»t 
Brahma loka, as light and ite reflection. 

Mantka. 6. 

vnijicRiwrW n afti^ u ^ ii 
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LII. Vi; MANTRA 6. 

^,5 

fi n n 

indriyAnAm ( j of the senses (like 
ear &c. ) 

prithag-bh4vam ( ^nf^r^r^imwi^TT M. 
different states or conditions, 
uday^tamayan M. 

^^TE^HTITT JTSRT^qr 

^’fTT i[r<r qjtit ) rising and set- 

ting. S. Origin and destruction, having refer- 
ence to waking and sleeping state. M. This 
origin and destruction of the world, takes place 
in order to make the senses apprehend dif- 
ferent objects. 

’’T cha yat, and what. 

'3W^i!T’TT?Tf prithak ut-padyamdn4nam ( EsnrqnuTFqvqr 

T%^T^!rf ’9^JT^?qTf^qjfm thl ) 

produced from different ori^dns (such as akdsha) 

&c,) M. born in different ways. 

matva, having thought over ( S. vtw M. 

) S knowing M. understanding that 
they arc under the control of God. 

^ dhira/i na sochati, the wise does not grieve. 

S. Understanding the different states and the 
rising and setting (in waking and sleep) of the 
senses, that have each a different origin (such » 
as ear from akasb& &c.), the wise does not 
grieve. 


12 



178 KATHA. Abhtata, rf 

M. Uodewtanding ^hat all these differences j 
condition, these, creations and destructions i 
worlds, these perceptions of objects by tli 
senses which have different origins, .are unili 
the control of God, the wise does not grieve. 
Knowing uM the different conditions of the senses, ti 
origin and destruction of things, and what is produced ft, 
different Sources, the wise man does not grieve. 

• Mantras. 7. 8. 


a»au.-( VO" 


a 

*1^ II « II 

3^^ 5 3 ^v* li t 

,F.5^*mw<ww: indriyebhya/r param. maua/i, the Mai« 
higher than the senses. (M. the presiding ' 
of Manas is higher than those ruling the sen 


See mile 111 . lO.) 

ww^t W W1WW manasa/t saivaoi uttamam («?<»= 
Buduhi is higher than Manas. 

«W^ wra wsi»f «iWt sati&t adhi Mai aiAtn4 ( ' 

wimi, «f.rw.rd ) over Buddhi (as 
ing it even) is the MaUnatm&(the great-** 
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'aLU. VL mantra 7.8/ 

(tit wwm* mahta/i avyuktam uttamam, higher than 
Mahat is the^Avyakta. 

3^^* avyakt&t tu para/t purusha/i, beyond the 
Avyakta, is the Purusha. 

wfTW vyApaka/i, (laiTttqs^Tr^ wn M, 

the all-pervading ^S. the caute even 
of all pervaders like Akasha &c. M. The un- 
bounded. 

mjj: ^ alinga/t eva cha ( f(!r7f 

X?n Wp?!]f: M. ITIfstr-'HtPtTW^V 
Kp^tit j without marks also, S. Th.it by which a 
thing is understood is called “linga” ; such as 
Buddhi, Manas &c. He who has not these 's 
a-linga. Jkl, He who has neither a Prakritic 
body nor an Elemental (compounded) bo.ly, 
(Bodiless.) 

yam or ^ tarn, whom or Him M. n refers to u 

HTWT jriAtva, having understood (being taught by 
Teachers and Scriptures.) 
iq% m'mi muchyate jantu/t ( 

M. ) the creature is liberated (S. Iroin 

the bonds of Ignorance even while alive; M. 
from the toils of existence.) 
n amritatvam cha gachchhati ( 

^ M. ntqrrn^HT’q^ ) 

ai)d goes to Immortality (S. after death, M. ot 
non-rebirih.) 

Higher than sens.itions is Manas, 

Higher than Manas is Buddhi, 
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Adhtaya h; 

Higher than Buddhi ia the Mahat-atnja. 

Higher than the Mahat is the ffnmanifested. 

Beyond the Unmanifested is Purusha, the>ll-pervadin;, 
one having no attributes, whom having' comprehended the 
man is liberated and goes to the state of doathlessness. 
Mantra. 9. 

^a^TIFFt ( 5FTFfT ^ ( saiWHT 

ti 

*T na, not. 

sandrise, ( M. inm?T ) the object 

of perception. M. of complete conception of 
knowledge. 

f!T^r?T tishdiati, exists or is found or stands. 

^ rdpam asya, 11 is form. (His = of the Pratyagat- 
man. M. His«of God the Source of all Avail’ 
ras, the Arche-type.) 

^ na chakshnsha, ( ) not b] 

eye (or any other sense organ.) 

TOfir F^yati kaschana, ( ) sees any od( 

enam, Him (the Self.) 

hrida manishA, ( is Instrumental singula 
of the noun (Nom. S. ^* 5 ) 

Fen»tr!5*r M. i« iwVct 
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) by the Heart 
of the Person who is Lord of his mind. M. By 
the Heart and Mind is known this Ruler of the 
Mind. M. takes as Nom. S. meaning God 
( the Ruler of mind.) 

raanas^, ( ) by the Manas, 

abhi-klirpta^ M. pef^r^- 

IRfO is revealed, is made known, 

ya/t etad vidu/t, who knows this or ^ Him. 

|FTt % amrit^/i te bhavanti, Immortals they become. 

Not as an object of perception does His form exist, not 
y the eye does any one see him, but by Buddhi controlling 
le mind, Veflected in Manas, is He revealed, who tkv^s know 
lim, deathless they become. 

Mantra 10. 

If I 

5%^^ w fa[^% 5iT^T|: n ^9 it 

q^T HTFTpJT fPjJ ^ F P’F^^Pf 

5FT51 u 

^ yad4, ( nfw ) when. 

pancha, the five (qualifying vtftPt i.e. the five 
Jnfi,nendriyas.) 

wPf^ ava-tish^hante ( Pf^PJftPf wwP*t 

^?rPin5^ M. «Trt'^<nn PtoP^f ) remain aloof (from 
their objects.) 

urmP*! jridndni, (the organs oO knowledge. ( fTFiuwr;! 

M. vT*rei wPF 'Fy:Tp?i ^%P«9[tiTPv ) 
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Adhyaya II, 


r]nanas6,,‘(vvith) the M^ias. 
m saha, with. 

jFj. buddhi/i, ( ) the Biiddhi. 

n na vi-cheshhvu ( w M. 

irF« n ) does not go towards (its objects.) 

tarn, that (Pratyahara state from seven-fol, 
objects of consciousness) or a Him. 

^hu/i, they say. 

usurer paramAtn gatim, the highest goal or way(^^^j 
the highest means of acquiring! 

Juana or Wisdom.) 

When the five organs of perception and manas (remain 
apart from their objects), and the intellect even does not 
move, that they call the highest road. 

lilANTUA. 11. 


^tJlT % H W » 

ajwqi-atiwtraFiRi’iinx'i asawWfl 

ft » 

«f lam, ( ) that (state.) 
yogam, the Yoga. 


manyante, ( wrqri ) they hold. 
sthirftm(q.wM. ) steady (unmoved 

^.qrwnindriya-db&ran&m, (wvtwt. « J 

ww 
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^ «TT^v!Tr>!r ) the restraint of the 

senses. 

apramattR/t, ( hTjx 

M. iTTW ) not heed-less or negligent, 

M. becomes knower of God. 

tad^, then, 

bhavati, he becomes. 

^tnj yog^h hi ( ) because Yoga (is), 

prabhava pyayaii, ( 15^1 Awn M. 

fwift ) origination and destruction. 

That they hold to be Yoga, which is the firm restraint of 
0 senses. Then one becomes nob heedless, for Yoga is 
le origin and destruction (of all things.) 

Mantra 12. 

^ ?tT^T H TTT^ 9J^ > 

w,wT ) ^t'lT ^ vvti uwit wt n 

tI tiiWi ( 1TO ) wfw if" w*' K 

w na eva, not indeed. 

«ITWT vS,chd, by speech. 

«T na manasfi., not by mind. 

3iT^ prfi,ptam, to obtain, ( ) to know. 
umi sakya/t, is able { ) 

n na clinkshnsha, not by eye. 

if« asti iti, “ it is 

;wi vruvata/t, ( gfti ) from one who says 
(i. e.) from the Guru who knows that “He is, 
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and not from one Tvho denies the existence 
of God. 

yginm anyatra, any where else. 
fm kabham, how. 
tad, He. 

upa-labhyate,‘is to be found. 

M. That God-form cannot be known otherwise 
than through the grace of Guru. When the 
Guru, through His infinite compassion shows 
for the first time to the desciple the majesty oi 
the Self; then it is for the pupil to retain that! 
form in his heart by constant meditation and 
contemplation. 

Not by Speech or Mind is one able to know Him, nor by 
the eye, how then is He to be obtained from any save 
the one (Guru) who says “ He is”. 

Mantra. 13. 

!l II 

'51 rw 'w i 

( ii 

Yifw YT«r asti iti “ He is ”. 

YY eva, indeed. 

upa-labdhavya/i, is to be found or known. 
tattva-bhAvena, ( toytyyyw 

YTTWYt WYHI I 'Y tRTWT WCWW* » 

M. WTI 

WTYYTWTYYfY Y^YT^H ift YWWTY: = 1 
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) by (His) true nature (i. e. the Atm& 
is to be knv^^n by Its true condition as being 
devoid of all qualities of spirit and matter.) M. 
by the grace of God. irw=the truth (of Prakriti 
and Purusha);w= the creator: i.e. the creator 
of the truth or condition of Prakriti and Puru- 
sha. That is, the God. Mf%?T=by (the grace 
ofj the origin of Truth (Prakriti and Purusha.) 
^ cha ubhayo/t, ?rw- 

N M. nffk ) and of both (the condi- 
^ tioned and the unconditioned Brahma) i. e. by 
realising the existence of both. M. Of both 
(Prakriti and Purusha.) 

ifw ir?r asti iti eva upa labdhasya, of one who 

has understood It as “He is”. (M. 

%Tn WT’HT 

= M. The God is 

named “a8ti” = “He is”, because He is the 
Supreme Existence above all existences. The 
person who knows God as “ Asti ”— such a 
person becomes the vessel of grace, 
sr^^fer tattva-bhava/t prasidati, ( ^m«Ts 

) The true nature is revealed M. 
The God is pleased, 

He is to be knowon as Asti {He is), and by (realising) 
e true nature of the both (Matter and Spirit). To him who 
iows Him as Ai4i (He is), the true nature (of Matter and 
tirit) is revealed, 
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Mastba. 14. 

^ ^ ^ ' 

^ '' 
^^..-„T ^a,. i» «« V, r.«i. -3^ ««• ’'^> 
»tt(fit «YI TW * 

w yada,whcn 

sarve, all (qualifying ■■J^s.res )■ 

vrott kAmA/i, ( ’i '*’!^' ) 

t ye, which. , 

asya,(f«5^0oftlns.his(«nans). 

1 • in the heart, in the anta/ikarana. 

"X. 

depending on, residing .n. 

ntha, then, 
ni-rtya/t, the mortal. 

amrita/t, immortal, 
wfk hhavati. becomes. 

„ .«,h«..i.. ai.lit)>I. I. 

Shvetadvipa itc. 

^ Brahma, Brahma. 

8ama8n«te.«ntftr« attains. 

me; all the desires that reside in the ^ 

given np then the mortal becomes immortal, then 
here Brahma. 
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l^NTBA. 15. 

^99* Tf i»«i ^^^^ ?8(^i 

5inK^ nr tt 

«nrT y^ida, when, 
sarve, all, 

prabhiijyante, fire cut. asunder, broken through, 
hridayasya, of the heart, 

%X iha, here, (on earth). 

!j»ir?n grantliMya/i, knots. 
w atha, then. 

marttya/<, mortal, 
amritu/i, immortal, free. 

H«rm bhavati, becomes, 
ettlvad, so much. 

ff hi, veril y. (It is omitted in some texts), 
anusasanam, instruction. 

When all the knots of the heart are cut asunder here then 
3 mortal becomes immortal, verily this is all instruction. 

Mantra. 1G. 

8T?I5%«T ^ f inW 

wfM u \% II 
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aiwTO— ira « w n "W 

wfn fm^sT am ajiA atwt^ ami af* ,5awf amt« aw^ 

{ 3I?I* ) Maps » 

Tflw sat^im, ft hundred, 

^ cha, and, 

^i5T ek^, one (the SushumnA), 

^ cha, and. 

hridayasya, of the heart. 

•rm* nyya/i, vessels, nerve-cords, arterie*. 

of them (one, namely the Sushumnl) 
murdlianam/to the head, ( piercing through tl 
brain)..^ 

abhini/isritfi., coming out towards. 

W ekt, one (the Suslmmi4.) 

HUT taya, by that (n^di the Sushumna ) 
drdhvam^ up wards. 

&yan, going. 

amritatvam, immortality (relative immortali 
till one world-period.) 
ufh eti, obtains. 

Piw vishvang, diverse, amit anyA/i the others. 

utkramawe, at the time of going-away. or 
rebirth. 

' nsfm bhavanti, become, (carry the soul.) 

There are a hundred and one arteries of the heart and 
of them pierces through the head. By that one going upwa 
he obtains deathlessness. The other (arteries) become 
means of. carrying the soul) to diverse (lokihs ofdea 

the time of going away. 
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Mantra. 17. 

51 ftcjr^3!iT?cT 51 f^qr’B^jRiT^frf^f^ ii ^9 h 

-jis^T^rwr 5^57: f?r% > 

SssTTcT ^^mx u^xxi ^ ^ 

II 

am vugh^ham^tra/i, of the size of a thumb. 

3 ^^: purusha/i, Purusha. 

antciratinfi/, inner tilma. 
sadfi, always. 

jiUidnlim, of beings, of creatures, 
hridaye, in the heart. 

^r«njj sannivis^aA, seated. 

^ tarn, that. 

avab, from self (from his own.) 
sarirab, from body. 

^\7S, pravrihet, ) should draw out, thresh c..,.. 

p3rT^ murijafc, covering, sheath. M. a kind of weed, 
iva, like. 

ishMm, inner pith, stock. M. a kind of straw, 
dhairyena, with patience, 
if tarn, that. 

vidyat, shoyild know. 
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katha. 

^ .ukratn, ( M. brilliant, ge^, 

seed} 

amritam, free f.om sorrow immortal. Eternall, 
Free. 

The Purusha of the size of a thumb, the inner Atm, 
oPali beings, is always seated in the heart; one shouW 
extract that from his body, like the stem from its shcatl 
(or as the wheat is separated from the chaff ), with patienct 
That should be known as the undying seed; that shouk 
be known as the undying seed, 

Maktra. 18 . 

^ II II 

TO «T8. r«w: rm> 

fuxsti “ 

) mrityu, Yama, 
ntau^ )' prokcam, spoken. 

wrsilat Nacliiketa/i, Nachiketas. 
athn, thon. 

qisvqx labdhva, having obtained, 
vid}fi.in, the knowledge. 

W etam, this. 

irnmni Yogavidhim, Yoga-practioe. 
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^ cha, and. 
krilsnam, all. 

WVWTF* Brahma-piAta/i, having attained Brahraa, 
fuTirt viraja/i, M. h free from activity (rajag), 

or sin. 

• abhilfc, became. 

vimrityu/i, beyond death, 
anya/i, another, 
ssrrr api, also. 

^ evam, thui. 
qt ya/t, who. 
viil, knew. 

a(]n}atmam, the doctrine of Spirit 
qq eva, even, 

Nachikftas having then obtained all this knowledge and 
iractice imparted by Yama attained Brahma, became free 
Vom rajas and beyond death ; another who thus knows the 
Spirit certainly becomes so. 


'juf’q: ^Tm I qft I 

Peace be to ale. 


Printed at the “Allahabad Press,” Allahabad. 
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INDEX OP ffORliS. 


ENQmfH MEANING. 


Page. 

Free from desire 

• 4 • 

99 

Without smell 


... 126 

Agni 


41, 29,25 27, 

Fire t ^ 


40 161, 142, 85, 

The fire burns 


... m 

By sharp 


... 121 

Unborn 


97 

Was born 


... 139 

Of the unborn 


... 151 

Of not-decaying 


60 

Than an atom 

• •• 

99 

More subtle 


... 80, 99 

Subtle 


90 

Atomic 

... 

45 

In a prolonged 

... 

62 

Guest 


13. 17, 153 

Extreme 

• t* 

37 

Thou hast rejected 


... 70, 87 

Surpasses 

... 

... 144 

Here 

... 

44, 47, 186 

Then 

... 

186, 187 

^nd 

• •• 

67 

The objects 


... 118 

Than the objects 


... 118 

From the waters 


... 138 

The Aditi, 


... 140 

T« day 

• •• 

... 148 

.When we hare seen 

... 

58 




(; 2 ) 

Words. 

English meaning. 


Mountain-born}irivcr8 ... 


Than vice 

... 

Goes over 


The doctririe of spirit 

1J|W ... 

Smoke-less ^ 


Instruction 

ii^«rTW-^Tntff»nN 

By the underdcrstanding 

obtained from Adhyatma-Yoga by means 

of meditation on the self 


Thou rememberest 


In the unstable 

tnilt ... 

By the nonpermanent ... 


Of the road or journey ... 

vtnm 

Without end or effect 


The means for the attain- 

ment of the un-ending woild 


The endless 


Joyless^ 


Not another taught 

nifnitf ... 

In not permanent 


•Without eating food 


Without beginning 


Undefinable 

tafw 

Transient. 

wr^wni . . . 

Among the transient 


By the Hot eternal 

<r5 

After 

qiSWrif 

Sees 

urfrofm ... 

See 




( 3 ) 


Words. 

EnqUSH ilSANlKa. 

Pag®: 

... 

Has entered .., 

... 64 

... 

Shine 

... “ 169 


Go after 

... 132 

•jfiri! 

Taught 

43 * 

... 

Approaches it 

... 151 

w 

... 

" Of many colours 

33 


0 Death 

56 < 


Inner Atm4 

... 18(^ 

. . . 

The Inner Self 

... 131 

. . . 

Dwelling in the firmament 

... 153 


Midst 

73 


Near 

... 137 

^PflTTJ 

Blind men 

74 


By the blind 

74 

w 

Ocher 

45 

w: 

Another 

.. 191 

vi«r^ ... 

Other 

65 

... 

Thou didst ask the other 

70 

««ni 

Any where else 

... 184 


Other than non^dharina 

91 


Other than tuis 

91 


Other than Dharma 

91. 


Other than the Past 

91 


Some 

159 

’BsVB 

By another 

32 


Others 

12 


The Apana-v.aya 

... 165 


Also 

... l91 

... 

Even the body 

97 



Words. 




... 

wfvr-jF?»i ... 
«fm-«rrq[ ... 

«r5^ 

W^?*car 

W^HTt 

afarrd 

W5#»f 

S9iKi 

wrw^j ... 

Or t 




(4 ) 

ENQUSH ilEANINO. 

Page 

He obtains 

... lOi 

Not heed-less 

... 18S 

Are fixed that 

... 14^ 

Water-born 

... 16^ 

(He) said 

3! 

... IK 

Fearless 

Of no fear 

8( 

Coming out towards 

... 18i 

Greet 

K 

Became 

... 19: 

la revealed 

... 18 

Meditating, thinking over 

... 61, 7( 

Unmindful 

.. IL 

There 

... 14- 

Immortal 

161, 19 

Immortality 20, 131, 133, 179, 18* 

Immortal 

... 10' 

Immortals 

172, 18 

Of the immortals 

61 

Tiiis 

9 

Unjoined,^without eoncentration 

... 11 

... 12 

Without taste 

Between the Aranis or ‘’firesticks’ 

14 

Imperishable ••• 

••• ^ 

... 12 

Without form 

without marks also 

... 17 

... 7 

... 5 

... 1 

jCm* tear away 

Short 

Of small understapdiDg 



( 6 ) 


BN^ISa MEAHlNa 


Paok. 

Whose thoughts are never crooked 


15T 

Remain aloof 


181 

By an inferior 


78 

Unmanageable 


113 

Eternal 

• •• 

101 

Whose branches grow downwards 


170^ 

Thou hast dwelt 


17 

Didst accept 


70 

Ignorance 


71 

In ignorance 


73 

Ceased to be attached 

• * • 

104 

Without wisdom 

113, 115 

Thou didst ask or choose ... 

... 

41 

Without decay 


126. 

The undeveloped 


120 

Than the Avyakta 


120 

Beyond the Avyakta 

• •• 

179 

Is able ... 

... 

174 

Hunger and thirst 


23 

Without sound 

... 

126 

Bodiless 


lOl 

Nat tranquil 


104 

Not-tranquil-mind 


105 

Impure 


115 

Fig-tree 


170 

Horses ... 


49 

Not concentrated ... 

. . . 

105 

Setting 


143 

I* 

... 

146 



( fl ) 

WojiDS. Etousb MBiiiira. 

•fctifit "Hew” 

'■Is”eayone 
tTn Of 

^ b as “ He is ” , 


e 

one who has understood 



Let be 

... 

Without touch 

... 

Throws, sends 

« 

Is able ♦ 


Imperishable 

mrtiwh ... 

Springs up 

vTfir^t 

Of the self 

«mTW ... 

The Self 

... 

In the Atman 


mTwr«i wfiti 
ItTWfii ... 
pTWT ... 
... 

HTWr wf 

•mw 


«nrif 

«n^wTi 

«nr* 


«tf|r 


Ill Mahat Attna 

Seated-in-the-self 

The self 
The self 
The great Self 
Sayest *'* 

Of him <^ho accepts, who clings 
la the mirror 
Infinite rewards 
Hast obtained 

Falls - 

To be obtained, to be destroyed. 
Can or may be obtained 
Fulfilment' 

ObUdns 

BitttDK reached 


116, n’-! 



( 7 ,) 

Enol^^h meaning. Pag*, 


By these 

Uuiformly declare 

Abode 

Going 

The son of Aruna 

Support 
Entered 
Averted-gaze 
Hopes 
Wonderful 
Was 
Poured 
Sitting 
Sitting still 
They say 
Desires 
Desires 
Desiring 
Thou wishest 
By the other 
Thus 
This 

Of the senses 
The senses 
Like 
Here 

Inner pith 
Bricks 


64 

92 

49 

188 

Arun& 

21 

95 

4 

131 

15 

77 , 78 

2 

150 

156 

100 

- 182 
••• 94 

142 

92 

60 

157 

112 

33. 1 

177 

113. 114 

189 

187 

189 

- 30 



Words. 

English m^nh^g. 

PiOl 

WRW .... 

liberality 

Public cbarltiee and secular 

... 11 


Of the sacrificera 

•••' Itt 


Praised 

... It 

... 

Venerable 

... 3l 

t^JTI 

Like these 

... 1 . 5i 

tux'* 

Lord 

137, H 


Lord of the Past and the Future 

.... 14 

tfnw ... 

Thou wilt rule 

... 5 

« 

Yerily ... 

27, 67, U 


Having reported ... . 

... 12 


Is said 

161, 1? 

w 

Also 

... 6 

vmr^ 

At the time of going-away 

... 18 

fifTOxr ... 

Arise 

... 12 


Water 

13, 14 


Rising and selling 

... 17 


Arises 

... 14 

... 

Sends up 

... 15 


Is to be found 

... 18 

... 

la to be* found 

... 18 


Press 

... 4 

^ ... 

Over-sprinkling 

... 10 

wwf 

The story 

... 12 

W?»irH> ... 

Repose 

... 18 

... « 


Having reached 

Wft ... 

Worship ... 

... 


Both ••• 




( i ) 


En^I 8H MEAKIXa 

PaOB, 

The spftcioue way 

... 

He eaid 

... 7,80 

Wishing 

2 

Up 

155,^88 

Whose roots grow upwards 

... 170 

Truth 

107. 164 

Truth-born 

... 164 

Dwelling in Truth ' ... 

... 1S4 

one form 

... 165 

The One • ... 

164, 168 

So, one is the Inner Self of 


all crertures . 

... 164 

One 

... 188 

Eleven-gated 

... 161 

Trembles 

... 172 

Promiscuously surround ... 

... ' 68 

This 

70;i90 

So much 

187 

Goes to 

37. 188 

These 

71 

Having obtained 

35 

Be 

51 

I go 

9 

This 

... 108 

. Saw, sees 

... 181 

It is either the sound ot* the thing 


signified by it M. Om I swear or solemnly 


promise to tell this to thee 

... 93 

. Pood 

... 106 



( 10 ) 


W0RI>S. 

EnOUS^ MEIIUNO. 

Page 


The eon of U>i<lAlaka ; or Udd&laka ... 2l 


(Of the) measure of the thumb . 147, 189 


Th6 person of the 8126 of 

a thumb ... 147 


Who 

100,106 

• 

How 

♦ 184 

<w$ 

In what way 

... 168 

... 

To be done 

« 9 


He will do 

10 

«ttr« 

Does 

165 


I make 

52 


Obtains 

129 

wi 

The sages 

125 

Iff ... 

Any one 

... 144, 157, 161 

nfin ... 

Whatsoever 

48, 96, 131 


To whom 

7 


One desired object after another ... 160 

«T^WfW^ 

Enjoyer 

52 

nrw ... 

Of'desire 

86 

filtlTt ... 

Objects of desire 

53, 72, 186 

... 

Desires 

53,70,132 

... 

Of desires 

51 

miT 

The end, the limit 

12C 

f<ri 

What 

S 

... 

Does it verily, or indeed 

168 

... 

Soever 

172 

W^w ... 

Not the least, any 

23, U( 

fifn .•• 

Anything 

... 

M ... 

Verily 

K wt 

Wbai here remains 

mi5j 



( 11 ) 


4 

EKGlfBll MEAKINQ. 

Page. 

ffow this fire 

... 169 

From any where 

m 

A boy 

4 

They do 

... ^3 

Able, competent ' 

78 

Taught properly 

7S 

Effect and cause 

91 

All 

191 

Of good deeds 

86 

A denizen of the lower sphere 

69 

The openings, the senses 

... 130 

Smell 

... 134 

Womb 

... 141 

Goes 

5, 143, 146 

Going, the path 

79, 121 

By r.he pregnant women ... 

... 142 

Abyjss-seated 

... 88 

In the cavrity 

... 28, 98 

Do 

107, 139, 140 

Hidden in the cave 

88 

To be hidden, a mystery ... 

129i 168 

Occult, secret 

... 04 

Hidden 

... 121 

Who has entered into the dark 

. ... 88 

Take, accept 

SB 

in the hohsels 

13 

In the house . .*• 

... 16, 17 

The roads ' ... 

... 112 

Cow-born 

... 154 



Words, 

( 12 ) 

EnQUSH MRtNIRO. 

PAu| 

iJKrn 

Gautam 

19, 160, isi 

... 

Knots 

laj 


And of both 

... 18j 

rv - 

The eye 

... 'i®j 


The moon and stars 

... ifl 

... 

And what 

... Ill 

... 

Perform 

... 91 

... 

By the Ocular . 1 . 

... 161 

Fwirt 

Has been laid ••* 

... 81 


Thought upon ••• 

... IS 


Means of long-living 

... 51 


If 

68, 98, Hi 


The thinker, the conscious ... 

... 16( 

%SWT^ 

Among those who think 

... 16( 

IT^TS^ ... 

Shadow and light 

108, 17( 

WITH 

World 

... Hi 

WW 

Of the world 

... 8( 


Eaten hay 

... 1 
... 188 

wwmni ... 

Of beings 

ww ... 

People 

... 4f 


Of the creature 

... 9t 

OTTO ... 

Birth and death 

... 

... 

(They) cause decay 

..." 58 


. By decay 

23 

«ffr« ... 

Leaves b»^hind 

81 

otSt ... 

Is awake . 

... 181 

wfirPom# 

Waking-ond 

... 131 

... 

,WTf«^X% M , 

By the waking ... 

htw ... 

Awake 

... 

*3 



( 13 ) 

English meaning. 

Page. 

Born ♦ 

... 138 4 

The Fire 

... 142 

I know 

84 

Is born 

96, 116 

The Jiva 

... 131 

Li\^e 

50 

Livea 

... 167 

They live 

... 157 


66 

Living 

62 

We shall live 

58 

Decaying 

60 

Light 

... 148 

la known 

72 

Knowcr 

78 

To know 

... 101 

Having known 

94, 179 

The Buddhi 

... 123 

In the Buddhi 

... 123 

That 

99, 100, 189 

The wise who 

irceive him within theirself 

... 167 

That 

84, 144 

0 Father ! 

• ... 7 

Therefore 

84, 137 

When verily he shines 

... 169 

By argument 

82 

That pikce or goal 

14^ 116 

That Verily . 

... 144 





Words. Esglish MEiNiNo. 

The true hatur# is revealed 
In the Gandharva world ... 
m World of the Fathers 

He 

9 ... That indeed 

... That is Brahma 

or unwfw Should merge that in the 

self which is Peace or Quiet 

H 

irwwj 

eat 


Page: 

m 

... m 

... m 

... 181 

144, 161 

... m 

... 12:j 

... in 


uwr? 

W^TWT 

fetl^ 

f* I 


Of that Vishnu 
body 
Eats 

From Tapas 
Penances 
Made happy 
By that 
Over cornea 
Therefore 

Of him of Divinc grace 2, W 

Three 

By thee discharged 
Of the three 
Like that 
Of them 
Like thee 
Exists 
Stays there 
Who wish >0 crosfi 
Thrftc-duty doRe 


... 48J 

1411* 

11 



{ 15 y 

Engush meaning, 

Paise. 

He who %as perfomed thrice the 

Nachiketas fire-aacrifice 

34, 38, 1Q8 

With thet hreo 

34 

Crossing over 

23 

Three 

... ilT 

Verily * 

... Ill 

Equal to 

... 48, 51 

Pleised 

31 

Third 

43 

A third time 

7 

Vigour 

56 

By him 

... 103 

Their 

... 112 

They 

98 

Giving 

6 

1 give 

... 7,32 

G^ve 

2 

Seeing, having seen 

22 

Staggering to aud fro ^ 

73 

When the presents 

4 

Wil^ thou give 

7 

Bay by day 

... 142 

A second time 

7 

By the scccnd 

... 26,41 

Bong 

62 

Given milk 

5 

On the inaccessible 

125, 148 

difficult to be^aeen 

87 

Difficult to pass over 

... 125 



( 16) 


Words. 

••• 

^fTWTl ... 

fit 

5Wt 

JfflT ... 

W 

... 

... 

trt 

tftni 

jn*i 

w 

wt 
^TfJ ' 

WT 

ifVii 

*tCT> 

1W 

"• 

ir* 

n ... 

n ... 

IT tv 

t tfH t»t!VI 


ENGLII^H MEAlflNO* 

Page, 

DkVellirig itt the j at 

153 

Flora evil-conduct 

104 

Vioioufii horses 

... 113 

Wide apart 

71, 100 

Is seen 

... 121 

Having seen 

87 

God 

36,88, IqO 

With all dieties 

140 

Gods 

... 156' 

* All Dtfvfts 

143 ■ 

By the Gods 

...44.47 

From the (subtle) body 

156' 

Embodied ones 

156,159^ 

Things 

85 

Nature 

45 

... 91 

Than Dhanina 

All dharmas 

... ... 

... 90 

Being 

QO 

Of tie senses 

... 

... 125 

Edge 

The wise 

68,87,89,102,131' 

Wise 

73, 133, 16.r 

...' 

With firmness of raind 

The fixed 

f-H 

CO 

To US 

16ti 

*** ' ' 15?' 

Does not go beyond 

Not by Apfina 


Neither this 


Not this self 

^ ... M 



( if f 


laUKiJifa, 

** Attd It ii nol^ 

There is uo 
Not of others 

Not these Ughtenings reveal 

Not by eye 

Not by Prana 

Does it not shine forth ... 

salutation 

Venerable 

Nor by understanding 

Man 

By man 

Not to be obtained 
Do not know 
Did nut know 
He does not grieve 
Nor is killed 
Is not contaminated 
The Nilchiketa fire 
Vessels 

Many ; difference 
Different objects 
Called 

By name * 

Gone forth 
Having undeAeDod 
B^jpaal, 


FAM. , 

■ ■ 43.'' 

7« 

165, 167 

♦ 

169 
18a, ibli 
... 167 

... m 

IP 

17 

... 102 
... nr, 
78 
77 

... 98 

.. 77 

.. 161 
98 

.. 164 

.. no 
.. 188 
145,146 
66 
2 


. m 

36.'i$7 

126 

1 £ia 





Works. 

Emuiit MUf n 04 



The Eternal amOug the Eternals 

... 

Understand 

... 

... 

Learn 


Wfwn ... 

Creating 


or Should merge 


fuMni^ri ... 

Barren 



Sharpened 


fwfW 

Placed 

... 


Placed, hidden 

... 

... 

Led 

... 

... 

Were being given to or 

brought 

or Dancing and singing (let be) 


Dwelling in men 


... 

For us may be 

... 


The five 



Paqi 

166 

27 

124 

160 

123 

5 

. 125 

. 23 

99, 141 
. 74 

4 

. 57 

.. 153 

83 

.. 181 


litTims ... 

The house-holder 

wt 

Ripens 


Learned 

w 

The road 


The word, the state 


Superior 

nxi 

The other, superior 


Best 

^til 

In the highest 


* Th^ highest goal 

•• 

The highest place 

.. 

, Supreme happiness 


Higher 

m' - 

'Supreme 


1? 



94 , 95 . 110 , 119 , 12 ( 

76 , 119 , 13 ^ 
... 12' 
1<^ 


t 


' \<u 


13 

II 

1| 

li 
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Outside forms 

... 131 

Out-going 

13? 

Going outwards 

... 130 

The abode of the Supreme 

••• 108 

Be served by them 

«• 

54 

Go round and round 

•74 

As if fully seen 

... 176 

In the hills 

... 148 

Cattle 

23 

Look 

... ‘ 11 

Sees 

99. 146 

Sees any one 

... 180 

Seeing 

... 149 ' 

Thou seest 

91 

The shore the end 

86.117 

The noose 

... 1^3 

Father 

7 

Thirst 

... .23 

Both drinkers 

... 107 

Drunk water 

5 

Again and again 

76 

Sons and 'grand-sons 

49 

City 

... 151 

From before # 

39 

Before 

21 

Before 

46 

The ancient , 

88 

Ancient 

97 

Xhe Paru8ba 120, 147, 160, 186 



ipk 


W^n 

wwhj?!: 

irfii 

jective 

«f-irrf 

'itisfil 

nwcwt 


Self 


1 H ) 

Plei 

k man 

... 6(l 

Of the person 

... M 

Than the PHroaba 

... \n 

The prior o»ie8 

11. 185 

Separate 

149,17? 

shines forth 

... 121 

The reins 

Ill 

Knowing 

...- 28,61 

By knowledge 

... 101 

Thrown off 

... 8! 

For each 

... li 

... 19,21 
... 71 

Assured in mind 

Appears 

Support 

28, 86, » 

Expectations *«• 

... t 

First 

... * 

First 

... 15 

Down 

The Pralyeghtma, the Sub- 

... 13 

[ 

Uttered again, repeated ... 

... 3 

... 13 

3 

... 13 

..a 13 

Enter 

Tell 

Originjftion and destruction 

Are cut asunder * 

A'Cting carelessly 

i 

fl 

i 

Is fully liberated 

Freed fully . 

- 1 
•** 

"Ylearsures 



( M ) 


Pull of aevotion 


... m" 

Sfeudylog many Yedas 

orseieneea IDi 

Proclaim 


... 11 

I shall tell 


... 168 

Enters 


... la 

Entering 


... 189 

Entered 


... 163 

Entered 

»»* 

... 108 

Should draw out 


... m 

Having separated or known by 

By the grace 

is*, 

... m 

Questioner 


... 88 

Before. 


... m 

The wise 


... m 

With the Pr^na 


... 140 

In the Pr&na 


... 173 

Do ask for 


... 188 

Ask thou 


... 68 

To obtain 


... 188 

Having approached 


124, 168 

Is obtained 

• •• 

... 84 

Delightful 

• •• 

n 

The pleasures 


89 

Pleased 

• •a 

... 82 

About the dead 

• «« 

... 43 

Pleasant 

be# 

^87,88. 

The pleasant 


... 69 

0 dearest 

5 • . 

iik 

..i 88 



c 23 ! ) 


%OBDS. 

Esmak utSik^Tsa. 

' Paob. 


Taught 

'n 

jftpi 

declared 

82 


. Spoken 

m 


Spoken 

7d: 


Became 

162 

wff< 

Out or without 

182 

Wt 

Many 

70,T2,n 

ffWT 

Manifold 

79,165 

lf«!f 

Pf many 

9, 166 

i|«rT 

By much 

103 


Many 

... ‘ ... ^7 


The child 

75 

irfTTt 

Childern 

132 

... 

External impurities • 

16i 

TW^nl 

Is afraid 

... 23 

f%« 

Buddhi 

119,182 

5^ 

By the Buddhi 

122 

It' 

Than the Buddhi 

li9 

IW 

The great 

155 

*ri 

To understand 

174 

»4Wi ... 

I tell 

27 

fh 

Say 

64 

1W 

The Brahman 

94,108,109,158,160 

nt^ ... 

The vow of celibacy 

' 93. 

• ••• ^ 

nn« 

The Brahma-born and oiiniacient ... 35 

Wtfwfi ••• 

The knowers tf Brahman ... 


Ii magnified in the world of 

' Bnihma 


95, W 

... , 

Brahma-sescdon 

12f 

... ^ 



i . 


English icBiKika 

Pas*. 

Brfthm^a 

•• 

Reach ••• 

- .26 

From awe 

... na 

Are 

... 106 

Will be ' ... 

CO 

Is 

113,114,115, 

Become 

... 188 

Than the future 

... 51 

Shine forth 

168,159 

Lnating 

... 55 

By (His) light 

... 169 

The world 

... 162 

Of Past and Future 

... 137 

Past 

... 91 

With the elements 

139,141 

Of earth 

... 49 

Again 

... 32,il6 

The enjoyer , 

... 112 

Sink 

... 70 

Another than myself 

..." 101. 

By me given 

54 

Through my favor 

• •• 

Doctrine * ... 

••• . iBSl 

Having known 

... a9A02 

Who rejoices and rejoices not 

... 100 

Middle 

9 

In the middle 

... . W6 

In the midst of the self ... 

... )47 

The experteooer of the fruit 

m 



WOBPS. 

L 31* ^ 

E 110 I.BH MUIII^C^ 


PiOl, 

'nr 

The HaoM 

.•t 

lllill9 


Who holda the reins of the, mind 

... 117 

'•rim 

Then the Manas 


... 119 

wni 

Buddhi is higher than Manas 

... ,178 

^ ... 

By mind 

114,118,145,181,182 

oj» 

WWWT 

In the M^mas 

. • • 

... 123 

... 

The wise 


... 112 

... 

Man 


... 6S 


Men 


... 71 


Among men 

• • » 

42 

... 

By the men 


... 142 

^ 13^1 ... 

By men 


... 54 


The doll 


69 

Wt ... 

Thinks 


98 

... 

They think 


167.182 

wmwTi 

Considering 


73 

w(% ... 

Thou thinkesfc 


51 


I think 

... 

... 72,90 

^ .V 

Mortal 

12,60,90.157,186,181 

.... 

Of the mortal 

... 

... 56 

••• 

In the mortal world 

• t • 

... 53 


Death 

« «• 

... H158 


Great 

rtf 

... 86 

Wi 

Than the Mahat 

itt 

... 99 , 119 . 

W« Jl< 
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